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AN although he be free, has no- 


thing wherein to Glory except- 
ing God alone, conſidered in himſelf he 
is not the real cauſe of any good. 


A Man for inſtance who is expoſed to 
the Warmth and Light of the Sun ; who 
feels its effects, and receives its Influen- 
ces; antecedently to his opening his 
Eyes; who afterwards opens them, and 
expoſes himſelf (till farther to the warmth 
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of the Sun; is not nevertheleſs the ma- 
ker of his Eyes; nor the ſource of his 
own Power of Acting; nor yet of that 
Warmth which he feels, nor the Light 
that lightens him; nor of the Con- 
nexion which ſubſiſts between the o- 
pening of his Eyes, and their Illumina- 
tion. Since if there was not a Light 
proceeding out of ſomewhat, diſtinct from 
dim, he might open his Eyes forever, 
without being thereby enabled to ſee; 
the caſe is exactly the ſame as to tlie 
heat, ſtrength to move, and other ad- 
vant ages which he receives from the Sun: 
Now, if he would attribute all theſe 
Things to himſelf, and grow vain of 
them; he would deſerve to be deſerted, 
in which caſe he would diſcover, that 
from himſelf can proceed nothing but 
Darkneſs, Ignorance, and Diſorder ; and 
he would. by this diſcover, that if his 
free Co- operation be requiſite to. admit 
the Light, and the Heat, yet it is 
not the Cauſe of theſe Things; but only 
as a Recipient; which receives benefits, 
in a Noble, Active, and willing * 
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It is thus with the free Man, he is not 
the cauſe of his Freedom, nor of the 
Uſe that he can make of it; nor of the 
good Motions which he feels, nor of 
the divine Love with which he is ani- 
mated, nor of the Truth which enligh- 
tens him ; nor of the connexion between 
theſe Things, and the good Ule of his 
Liberty; which concurs in ſuch a man- 
ner, that it is God who is the only cauſe 
of theſe Things; and not Man; who of 
himſelf is nothing, and without God is 
a compound of Darkneſs, Diſorder, and 
Confuſion ; but when he unites himſelf 
to God; he becomes a Subject endued by 
God with Power to admit, and to re- 
ceive nobly and infinitely into himſelf, his 
eternal Happineſs ; which is God, and 
his divine Operations ; and this as far as 
Man WW3lls, for God acts in the fame 
Proportion that Man Wills: and he even 
acts in the Will; when Man deſires he 
ſhould do ſo: but without that deſire in 
the Will, God doth not act in it, but in 
the Will reſigned to him he doth every 

thing, 


Evil 
thing, and fuch may well Rejoice, and 
Glorify themſelves, but they muſt Glory 
in the Liberality, the Power, the Good- 
neſs, the Light, and the Grace of God. 
They may glorify themſelves as St. Paul 
did, not I but the Grace of God that is 
with me, and in me, for they have no- 


thing that they did not receive. 


EXTRACT 


AN 


EXTRACT 


From the FIRST PART of the 


SPIRIT of PRAYER, 


AND 


Some other WRIT ERS. 


tians, may be ſaid to be aſleep; and that par- 
ticular Way of Life, which takes up each 
Man's Mind, Thoughts, and Actions, may very well 
be called his particular Dream. This Degree of Vanity 
is equally viſible in every Form and Order of Life. 
The Learned and the Ignorant, the Rich and the Poor, 
are all in the fame State of Slumber; only paſſing 
away a ſhort Life in a different Kind of Dream. But 
why ſo? It is becauſe Man has an eternal Spitit 
within him, is born into this World, not for the ſake 
of living here, not for any Thing this World can give 
him, but only to have Time and Place, to become 
either an eternal Partaker of a divine Life with God, 
or to have an helliſh 3 amongſt fallen Angels : 
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And therefore every Man who has not his Eye, his 
Heart, and his Hands, continually governed by this 
two-fold Eternity, may be juſtly ſaid to be faſt aſleep, 
to have no awakened Senſibility of himſelf. And a Life 
devoted to the Intereſts, and Enjoyments of this World, 
ſpent and waſted in the Slavery of earthly Deſires, may 
be truly called a Dream, as having all the Shortneſs, 
Vanity, and Deluſion of a Dream ; only with this great 
Difference, that when a Dream is over, nothing is loſt 
but Fictions and Fancies ; but when the Dream of 
Life is ended only by Death, all that Eternity is loſt, 
for which we were brought into Being. Now there is 
no Miſery in this World, nothing that makes either 
the Life or.Death of Man to be full of Calamity, but 
this Blindneſs and Inſenſibility of his State, into which 
he ſo willingly, nay -obſtinately plunges himſelf. E- 
very Thing that has the Nature of Evil and Diſtreſs 
in it, takes its Riſe from hence. Do but ſuppoſe a 
Man to #now himſelf; that he comes into this World, 
on no other Errand, but to riſe out of the Vanity of 
Time, into the Riches of Eternity; do but ſuppoſe 
him to govern his inward Thoughts, and outward 
Actions by this View of himſelf, and then to him 
every Day has loſt all its Evil; Proſperity and Ad ver- 
ſity have no Difference, becauſe he receives and uſes 
them both in the ſame Spirit ; Life and Death, are 
equally welcome, becauſe equally Parts of his Way 
to Eternity, for poor and miſerable as this Life 1s, 
we have all of as free Acceſs to all that is great and 
good, and happy, and carry within ourſelves a Key 
to all the Treaſure that Heaven has to beſtow upon 
us. 

We ſtarve in the Midſt of Plenty, groan under In- 
firmities, with the Remedy in our own Hands; live 
and die, without knowing and feeling any thing of 
the one only Good, whilſt we have it in our Power, to 
know and enjoy it in as great a Reality, as, we know 
and feel the Power of this World over us: For Hea- 
ven is as near to our Souls, as this World is to our 
Bodies; and we are created, we are redeemed, to have 
our Converſation in it. God the only Good of all in- 
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telligent Natures, is not an abſent or a diſtant God, 
but is more preſent ix and t our Souls, than our own 
Bodies; and we are Strangers to Heaven, and without 
God in the World, for this only Reaſon, becauſe we 
are void of that Spirit of Prayer, which alone can, and 
never fails to «nite us with the one only Good, and to 
open Heaven, and the Kingdom of God within us. 

A Root ſet in the fineſt Soil, in the beſt Climate, 
and bleſſed with all that Sun and Air, and Rain can 
do for it, is not in ſo ſure a Way of it's Growth to Per- 
fection, as every Man may be whoſe Spirit aſpires 
after all that, which God is really and infinitely de- 
firous to give him, for the Sun meets not the ſpringing 
Bud that ſtretches towards him, with halt thatCertainty, 
as God the Source of all Good, communicates himſelf 
to the Soul that longs to be united to him ; we are 
all of us by Birth the Offspring of God, more nearly 
related to him than we are to one another ; for in him 
we /ive and move, and have our Being. The firſt Man 
that was brought forth from God, had the Breath and 
Spirit of Father, Son, and Holy Gho/?, breathed into him, 
and ſo he became a living Soul. Thus was our firſt 
Father born of God, deſcended from him, and ſtood 
in Paradiſe in the Image and Likeneſs of God. He 
was the Image and Likeneſs of God, not with any 
Regard to his outward Shape or Form, for no Shape has 
any Likeneſs to God ; but he was in the Image and 
the Likeneſs of God, becauſe the Holy Trinity had 
breathed their own Nature and Spirit into him. And 


nas the Deity, Father, Son and Holy Spirit, are always 


in Heaven, and make Heaven to be every where, fo 
this Spirit breathed by them into Man, brought Hea- 
ven into Man along with it; and ſo Man was in Hea- 
ven, as well as on Earth, that is, in Paradiſe. 

But in his fallen State he ſtands as it were on the 
Brinks of Hell, liable every Moment to be puſhed into 
it, the deep Ground and abſolute Neceſſity of that 
new Birth, which the Scripture ſpeaks ſo much of, is 
becauſe our Soul as fallen, is quite dead to, and ſepa- 
rate from the Kingdom of Heaven, by having loſt the 
Light and Spirit of God in itſelf; and therefore is, and 
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muſt be incapable of entering into Heaven, till by this 
New Birth, the Soul gets again it's Heavenly Na- 
ture. | 

And if thou haſt nothing of this Birth, when thy 
Body dies, then thou haſt only that Life in thee, which 
the Devils have, thou art as far from Heaven, and 
as incapable of it, as they are; thy Nature is their 
Nature, and therefore their Habitation muſt be thine : 
For nothing can poſſibly hinder thy Union with fallen. 
Angels, when thou dieſt, but a Birth of that in thy 
Soul, which the fallen Angels have loft. 

How pitiable therefore, or rather how hurtful is 
that Learning, which uſes all it's Art of Words, to 
avoid and loſe the true Senſe of our Saviour's Doctrine 
concerning the new Birth, which is zeceſary to fallen 
Man ; by ng, that the Paſſages aſſerting the 
new Birth, are only a figurative, ſtrong Form of Words 
concerning ſomething, that is not really a Birth or 
Growth of a new Nature, but may, according to the 
beſt Rules of criticiſm, ſignify a new Relation, as a 
Scholar may have with his Maſter, who by a con- 
formity to Forms of Union, or by copying his Ways, 
and Manners, may, by a Figure of Speech, be ſaid 
to be born again of him. 

Now let it be here obſerved, that no Paſſage of 
Scripture is to be called, or eſteemed as a figurative Ex- 

reſſion, but where the /itzeral Meaning cannot be al- 
Lond: as implying ſomething that is either bad in itſelf, 
or impoſſible, or inconſiſtent with ſome plain and unde- 
niable Doctrines of Scripture. Now that this is not 
the Caſe here, is very evident. For who will preſume 
to ſay, that for the Soul of fallen Man to be born 
again of God, is in the /itera/ Senſe of the Words a 
Thing bad in itſelf, or impoſſible, or inconſiſtent with 
any plain and undeniable Doctrines of Scripture ? 
The Criticks therefore, who in this Matter, leave the 
literal Meaning of the Words, and have Recourſe to a 
figurative Senſe, are without Excuſe, and have nothing 
they can urge as a Reaſon for ſo doing, but their own 


Skill in Words : But it may be further added as a juſt 


Charge againſt theſe Crilicis, that their fixing theſe 
Paſſiges to a figurative Meaning, is not only without 


any 
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any Ground, or Reaſon for ſo doing, but is alſo a bad 


this Meaning, impoſſible to be true, and utterly inconſiſlent 
Na- with the moſt plain and fundamental Doctrines of 
: Scripture. Now that this is the Caſe here, may in part 
tny be ſeen by the following Inſtance. 
hich Let it be ſuppoſed that a human Body had loſt the 
and Light and Air of this World, and was in a ſtate of 
their Death, becauſe both theſe were quite extinguiſhed in 
ine : it; muſt it not be ſaid, that this human Body cannot 
allen. ſee, or enter again into the Life of this World, unleſs 
thy the Light and Air of this World get a new Birth in 
it (or was reltored to it) ? Is there here any Occaſion, 
i 8 or any Room to form a Doubt, how theſe Words are 
to to be underſtood, or any Poſſibility to miſtake the 
trine Meaning of them? What a Philoſopher would he be, 
allen who for fear of being called an Enthyfiaft, ſhould here 
the deny the literal Meaning of a New Birth, of Light, 
ords and Air, and think himſelf ſufficiently juſtified in fly ing 
or from it, becauſe in his great Reading, he had ſeen the 
the Words, Birth and Light, and Air ſometimes, and upon 
as 4 ſome Occaſions, uſed only in a figurative Senſe? Now 
don- this is exactly and to a tittle the Caſe of the Soul, as 
ays, fallen, and lying in the ſame State of Death to the 
laid Kingdom of God, till a New Birth of the Light and 
Spirit of God be again brought forth in it. And 
of: | therefore the Neceſſity of underſtanding theſe Words 
Ex- in their /izera/ Meaning; the abſurdity of flying to a 
al- figurative Senſe of the New Birth, and the impeſſibiliiy 
ſelf, of that being the true one, 1s equally plain, and cer- 


tain in both theſe Caſes. 

Now that the Soul, as fallen, is in this real State of 
Death, is a Doctrine not only plain from the whole 
Tenour of Scripture, but affirmed in all Syſtems of 
Divinity: For all hold and teach, that Man unredeemed, 
muſt at the Death of his Body have fallen into a State 
of Miſery, like that of fallen Angels: But how can this 
be true, unleſs it be true, that the Life of Heaven was 
exlinguiſhed in the Soul, and that Man had really loſt 
that Light, and Spirit of God, which alone can make 
any Being erp of living in Heaven. All therefore 
that I have ſaid, concerning the Death of the Soul by 
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its Fall and its wanting a real new Birth, in order to 
Its Salvation, cannot be denied but by giving up this 
great fundamental Doctrine, namely, that Man in hit 
Fallen State, and unredeemed, muf! have bren eternally loſt. 
For it cannot be true, that the Fall of Man unredeemed, 
would have kept him for ever out of Heaven, but be- 
cauſe his Fall had abſolutely put an End to the Life of 
Heaven in his Soul. 

On the other Hand, it cannot be true, that Jeſus 
Chriſt is his Redeemer, and does deliver him from bis 
fallen State, unleſs it be true, that Fe/us Chrift helps 
him to a new Birth of that Light and Spirit of God, 
which was extinguiſhed by his Fall: For nothing could 
poſſibly be the Redemption or Recovery of Man, but 
Regeneration alone, for except ye be born of Water and 
the Spirit, ye cannot enter into the Kingdom of Heawen, 
&c. &. Man's Miſery was his having loft the Life 
and Light of Heaven from his Soul, and therefore 
nothing in all the univerſe of Nature; but a new 
Birth of that which he had loſt, could be his Delive- 
rance from his fallen State. 

And therefore if Angels after Angels had come down 
from Heaven to aſſure him, that God had no Anger 
at him, he would fiill have been in the ſame helpleſs 
State ; nay had he told him, that God had Pity and 
Compaſſion towards him, he had yet been unhelped ; 


becauſe in the Nature of the Thing, nothing could 
be of the leaſt Ule to him, but a Renovation of his 


Nature, or a reſtoration of what he had loſt, viz. the 
Spirit of God, with which he was united, at his firſt 
Creation, which made him the Image of God. 

The Goſpel tells us of a certain Man, that fell m_ 
Thieves who ſtripped him and wounded him, and left 
him half dead; that firſt a Prieſt, then a Lewite coming 
that Way both of them avoided the poor Man, by 
paſſing on the other Side. | 

Here it is plain, that this Prieft and Lewite left the poor 
Man in the ſame helpleſs State in which they found him. 
Let it now be ſuppoſed, that inſtead of going on the 
other Side of the Road, they had come up to him, and 


poured Oil and Wine into his Wounds, only in a gu- 
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ative Senſe of the Words, that is, that they had ſpoke 
ſuch Words to him, Words fo ſoft, ſo oily, and reviv- 
ing, that in a juſt Figure of Speech, they might be 
called a pouring of Wine and Oil into his Wounds. 
Now had they done this, muſt it not ſtill be ſaid, 
that the poor Man's Wounds and Nakedneſs, were till 
teft in their firſt hopele/s State? And all for this plain 
Reaſon, becauſe the poor Man was nakeg and wounded, 
not in a fieurative Senſe of the Words, but really and 
truly; and therefore, could have no Help or Benefit, 
but from real Oil and Wine, really poured into his 
Wounds. And tor the ſame plain Reaſon, the fallen 
Soul really dead to the Kingdom of Heaven, can have 
no help but a new Birth of the Light and Spirit of God, 
really brought forth again in it. 

When Adam lay in his death Wounds to the King- 
dom, of God, had the higheſt Arch-angels, or Sera- 
phims come by that Way, they could only have done 
as the Prieſt. and Levite did, go on the other Side, or 
if they had come up to him, and done all they could 
for him, it could only have been ſuch a Good or Relief, 
as by a Figure of Speech might be ſo called. 

For as Adam had extinguiſhed the Spirit of God in 
himſelf, ſo no one eould be the good Samaritan to him, 
er pour that Wine and Oil into his Wounds, which 
they wanted, but he who was the Author, and Source of 
Light and Life to every Being that lives in Heaven; 
and could again reſtore theſe to the Soul, (for Chriſt is 
the Light which enlighteneth every Man that ' cometh 
into the World.) : 

One would wonder how many Perſons that believe 
the great Myſtery of our Redemption, who adore the 
Depths of the divine Goodneſs, in that the Son of 
God, the ſecond Perſon in the Trinity, became a 
Man himſelf in order to make it poſlible for Man by 
a Birth irom him, our ſecond ' Adam, to enter again 
into the-Kingdom of God, thould yet ſeek to, and con- 
tend for, not a rea/, but a figurative Senſe of a New 
Birth,in Jeſus Chriſt. Is there any Thing more incon- 
ſiſtent than this? Or can any Thing ftrike - more di- 
rely at the Heart of the whole Nature of our Re- 
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demption? God became Man, took upon him a 
Birth from the fallen Nature. But why was this done ? 
Or wherein lies the adorable Depth of this Myſtery ? 
How does all this manifeſt the Infinity of the divine 
Love towards Man ? It is becauſe nothing leſs than 
this myſterious Incarnation (which aſtoniſhes An- 
gels) could open a Way or begin a Peafibility, for 
fallen Man to be born again, from above, and made 
again a Partaker of the Divine Nature. It was be- 
cauſe Man was become ſo dead to the Kingdom 
of Heaven, that there was no help for him through 
all Nature, no Powers, no Abilities of the high- 
eſt Order of Creatures, could kindle the leaſt 
Spark of Life in him, or help him to the leaſt glimpſe 
of that heavenly Light which be had loſt, Now when 
all Nature and Creatures ſtood round about Adam, 
as unable to help him, as he was to help bimſelf, and 
all of them unable to help him, for this Reaſon, be- 
cauſe that which he bad loſt, was the Life, and Light 


-of Heaven; how gloriqus, how adorable is that 


Myitery, which enables us to ſay, that when Man 
lay thus incapable of any Relief from all the Powers 
and Poſſibilities of Nature, that then the Son, the Word 
of God entered by a Birth into this fallen Nature, 
that by this myſterious Incarnation, all the fallen 
Nature might be born again of him according to the 
Spirit, in the ſame Reality, as they were born of Adam, 
according to the Feb? Look at this Myſtery in this true 
Light, in this plain Senſe of Scripture, and then you 
muſt be forced to fall down before it, in Adoration of 
it, For all that is great and aſtoniſhing in the Goodneſs 
of God, all that is glorious and happy with regard to 
Man, is manifeſtly contained in it. 00 TOS 

But tell me I pray, what becomes of all -this, what is 
there left in any Part of this Myſtery, if this new Birth, 
for the ſake of which God became Man, is not really 
a New Birth in the Thing itfelf, is not as the Scrip- 
ture affirms, a real Birth of the Sox and Spirit of God 
in the Soul, but ſomething or other, this or that, which 
the Criticks ſay, may be called a New Birth, by a cer- 
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tain Figure of Speech. Is not his to give up all our 
Redemption at once, and a turning all the Myſteries 
of our Salvation into meer empty unmeaning Terms 
of Speech ? He that ſhould deny the Reality of the Re- 
ſurrection, upon Pretence that by the Rules of Criti- 
ciſm, it need not ſignify a real coming out of a State 
of natural Death, might have as much to ſay for him- 
ſelf, both from Reaſon and Scripture, as he that denies 
the Reality of a new Birth in Chriſt Jeſus : For this 
New Birth is not a Part, but the Whole of our Salva- 
tion (for except ye be born again ye cannot enter into the 
Kingdom of God.) Every Thing in Religion from the 
Beginning to the End of Time, is only for the ſake of 
it. Nothing can do us any good, but either as it helps 
forward our Regeneration, or as it is a true Fruit or 
Effect of it. : 

All the glad Tidings of the Goſpel, the Inſtitution 
of Sacraments, all the Benefits of our Saviour, how- 
ever variouſly expreſſed in Scripture, all center in this 
one Pcint, that he is become our Light, our Life, our 
Reſurrection, our Holineſs, and Salvation; that we are in 
him new Creatures, created again unto Righteouſneſs, 
born again of him from above, of the Spirit of God. 
Every Thing in the Goſpel, is for the ſake of this new 
Creature, this new Mar in Chrift Feſus, and nothing 
is regarded without it, for neither Circumciſion nor Un- 
circumciſion availeth ; but the new Creature, What 
Excuſe therefore can be made for that Learning, which, 
robbing us of the true Fruits of the Tree of Life, 
leaves us nothing to feed upon, but the diy Duſt of 
Words ? | 

J am the Vine, ye are the Branches, Here Chriſt our 
ſecond Adam, uſes this Similitude to teach us, that the 
New Birth that we are to have from him, is real in the 
moſt ſtrict and literal Senſe of the Words, and that 
there is the Tame Nearne/5 of Relation betwixt him and 
his true Diſciples, that there is betwixt the Vine and 
K's Branches, that he does all that in us, and for us, 
which the Vine does to its Branches ; now the Life of 
the Vine mult be really derived into the Branches, 
they cannot be Branches, till the Birth of the Vine is 
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brought forth in them; and therefore, as ſure as the 
Birth of the Vine muſt be brought forth in the Branches, 
ſo ſure is it, that we muſt be born again of our ſecond 
Adam. And that unleſs the Life of the Holy Jeſus be 
in us by a Birth from him, we are as dead to him, and 
the Kingdom of God, as the Branch is dead to the 
Vine, from which it is broken off. 

Again, our Bleſſed Saviour ſaith, without me ye can do 
nothing, The Queſtion is, when, or how a Man may 
be faid to be without Chriſt ? Ez 

Conſider again the Vine and its Branches; a Branch- 
can then only be ſaid to be without its Vine, when the 
vegetable Life of the Vine is no longer in it. This 
is the only Senſe in which we can be ſaid to be with- 
out Chriſt; when he is no longer in as, as a Principle of 
a heavenly Life, we are then without him, and can 
do nothing, that is nothing that is good or Holy. Chriſt 
not in us, is the ſame thing as Chriſt not ours, for ex- 
cept ye be Reprobates Chrift dwelleth in ye. If we are 
only fo far with Chriſt, as to own and receive the 
Hiſtory of his Birth, Perſon and Character, if this is 
all that we have of him, we are as much without him, 
as much left to our ſelves, as little helped by him, as 
thoſe evil Spirits were which cryed out, Ve inow thee 
«obo thou art, the holy One of God. For thoſe evil Spirits, 
and all the fallen Angels, are totally without Chri/z; 
have no Benefit from him, for this one and only Reaſon, 
becauſe Chrift is not in them ; therefore every Son of 
Adam, that has not the Son ot God in him, is as much 
without Chriſt, as deſtitute of all Help from him, as 
thoſe evil Spirits were, who could only make an outward. 
Confeſſion of him. 

It is the Language of Scripture, that Chriſt i us is 
our Hope of Glory; that Chriſt formed in us, living, 
growing, and raiſing his own Life and Spirit in us, 
is our Salvation. And indeed all this is plain from the 
Nature of the Thing, for fince Sin and Death are eſſen- 
tially within us, the very Growth of our Nature, muſt 
not our Redemption be equally inward, an inward 
eſſential Death to this State of our Souls, and an in- 
ward Growth of a-contrary Life within us? If Adam 

Was 
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was only an outward Perſon, if his whole Nature was 
not our Nature, born in us, and derived from him into 
zz, it would be Nonſenſe ic ſay, that his Fall, is our Fall, 
ſo in like manner, if Chriſt, our ſecond Adam, was only 
an outward Perſon, if he entered not as deeply into our 
Nature as the firſt Adam does; if we have not as really 
from him a new inward, ſpiritual Man, as we have 
outward Fleſh and Blood from Adam, what Ground 
could there be to ſay, that our Righteouſneſs is from 
him, as our Sin 1s from Adam. 

Let no one here think to charge me with Diſregard 
to the Holy Jeſus, who was born of the Virgin Mary, 
or with ſetting up an inward Saviour in Oppoſition to 
that outward Chriſt, whoſe Hiſtory is recorded in the 
Goſpel.. No, it is with the utmoſt Fulneſs of Faith 
and Aſſurance, that 1 aſcribe all our Redemption to 
that bleſſed and myſterious Perſon, that was then born 
of the Virgin Mary, and will aſſert no inward Redemp-- 
tion but what wholly proceeds from, and is effefed by 
that Life-giving Redeemer, who died on the Croſs for: 
our Redemption, 

Was I to ſay, that a Plant, or Vegetable, muſt have 
the Sun within it, muſt have the Life, Light, and Vir- 
tue of the Sun, incorporated zz it, that it has no Be- 
nefit from the Sun, till the Sun is thus inwardly forming, 
generating, quickening, and raiſing up a Life of the 
Sun's Virtues in it, would this be ſetting up an inward” 
Sun, in oppoſition to the outward One ?. Could any 
Thing be more ridiculous than ſuch a Charge? For 
is not all that is here ſaid of an inward Sun in the Vege- 
table, ſo much ſaid of a Power and Virtue derived from 
the Sun in the Firmament ? So in like Manner, all that 
is ſaid of an inward Chriſt, inwardly formed in the 
Soul, is only ſo much ſaid of an inward Life, brought. 
forth by the Power and Eficacy of that bleſſed Chriſt, , 
that was born of the Virgin Mary, 
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Diſcovering the true Way of turning to God, of finding the 
Kingdom of Heaven, which is the Riches of Eternity in 
our Souls, 


HOU haſt ſeen, dear Reader, the Nature and Ne- 

ceſſity of Regeneration, be perſuaded therefore, 
fully to believe, and firmly to ſettle in thy Mind, this 
moſt certain Truth, that all our Salvation conſiſts in 
the manifeſtation of the Nature, Life and Spirit of Jeſus 
Chrift in our inward New Man. This is Chriſtian Re- 
demption, for this are we baptized, and for this we 
receive the bleſſed Sacrament of Chriſt's Body and 
Blood, without this Renovation there is no Chriſtian 
Redemption; without us, nothing delivers from the 
Guilt and Power of Sin: Every thing without 2h7s, 
is ſelf, is Fiction, is Prepriety, is own Will, and how- 
ever coloured, is only thy c Man with all his Deeds. 
Enter therefore with all thy Heart into this Truth, 
tet thine Eye be always upon it, do every Thing in 
View of it, try every thing by the Truth of it, love 
nothing but for the ſake of it, where ever thou goeſt, 
whatever thou doeſt at home, or abroad, in the Field 
or at Church, do all in a Defire of Union with Chriſt, 
in Imitation of his Tempers and Inclinations, and look 
upon all as nothing, but that which exerciſes and en- 
creaſes the Spirit and. Life of Chriſt in thy Soul. 

From Morning to Night keep Jeſus in thy Heart, 
long tor nothing, defire nothing, hope for nothing, 
but to have all that is within thee changed into the 
Spirit and Temper of the holy Jeſus Let this be thy 
Chriſtianity and thy Religion, and hi, Spirit of Prayer 
will make thee uſe the appointed Means of Grace 
with Faith, acbi⁴ maketh them effectual to Salvation. 

This Renovation or new Birth fiom Chriſt, thus 
firmly believed, and continually defired, will do every 
Thing that thou wanteſt to have done in thee, will 
dry up all the Springs of Vice, ſtop all the Work- 
ings of Evil in thy Nature, will bring all that is Good 
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Into thee, and will open all the Goſpel within thee, and 
thou wilt know what it is to be taught of God. This 
longing Deſire of thy Heart to be one with Chriſt, will 
ſoon put a Stop to all the Vanity of thy Life, and no- 
thing will be admitted to enter into thy Heart, or pro- 
ceed from it, but what comes from God and returns to 
God ; thou wilt ſoon be, as it were tried and bound 
in the Chains of all holy AﬀeQions and Deſires, thy 
Mouth will have a Watch ſet upon it, thy Ears would 
willingly hear nothing that does not tend to God, nor 
thy Eyes be opened but to ſee and find Occaſions of 
doing Good. In a Word when this Faith has got 
both thy Head, and thy Heart, it will then be with 
thee, as it was with the Merchant who found a Pear/ 
of great Price, it will make thee gladly to /e all that 
thou haſt, and buy it. For all that had ſeized and 
poſſeſſed the Heart of any Man; whatever the Mer- 
chant of this World had got together, whether of 
Riches, Power, Honour, Learning, or Reputation, 
loſes all it's Value, is counted but as Dung, and will- 
ingly parted with as ſoon as this glorious Pearl the new 
Birth in Chriſt Jeſus is diſcovered, and found by him; 
this therefore may ſerve as a Touch-ſtone, whereby 
every one may try the Truth of his State; if the old 
Man is ſtill a Merchant within thee, treading in all 
Sorts of worldly Honour, Power, or Learning, if the 
Wiſdom of this World is not Fooliſhneſs to thee, if 
earthly Intereſts, and ſenſual Pleaſures are ſtill the 
Deſire of thy Heart, and are only covered under a 
Form of Godline/s, without the Power of it, thou mayeſt 
be aſſured, that e Pearl of great Price, is not yet found 
by thee, for where Chri/t is; or where his Spirit riſes 
up in the Soul, there all /elf, is denied, and obliged to 
turn out; there all carnal Wiſdom, Arts of Advance- 
ment, with every Pride and Glory of this Life, are as 
ſo many heathen [dots all willingly renounced, and the 
Man is not only content ; but rejoices to ſay, that his 
* Kingdom is not of this War'd. 

But thou wilt perhaps ſay, how ſhall this great Work 
be effected in me? It might rather be ſaid, ſince Chriſt 
has an infinite Power, and alſo an infinite Deſire to ſave 
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Mankind; bow can any one miſs of this Salvation, but 
through his own Unavillingneſ to be ſaved by him; 
conſider how it was that the Lame and Blind, the Lu- 
natick and Leper, the Publican and Sinner, found Chriſt 
to be their Saviour, and to do all that for them,. which 
they wanted to be done to them? It was becauſe they 
had a real Defire of having that, which. they aſked for ; 
and therefore in true Faith, and Prayer applied to Chriſt, 
that his Spirit and Power might enter into them, and 
heal that which they wanted, and deſired to be healed 
in them. 

Every one of theſe ſaid in Faith and Defire, Lord if 
thou wilt” thou canſi make me whole, And the Anſwer 
was always this ; According to thy Faith, ſo he it done unto 
thee : This is Chriſt's Anſwer ow, and thus it is done 
to every one of us at this Day, as our Faith is, ſo is it 
done unto us. And here lies the whole Reaſon of our 
falling ſhort of the Salvation of Chriſt, i 7s becauſe. 
ve have no Defire to it. 

But you will ſay, do not all Chriſtians defire to have 
Chriſt to be their Sawour ? Yes, but here is the Deceit, . 
all would have Chriſt to be their Saviour in the next 
World, and to help them into Heaven when they die, 
by his Power, and Merits with God : But this is not: 
willing Chriſt to be thy Saviour; for his Salvation, if 
it is had, it muſt be had ia this: World, if he ſaves thee, it 
muſt be done in this Life, by changing and altering all 
that is within thee, by helping thee to a new Heart, as he 
helped the Blind to ſee, and the Lame to walk, and the 
Dumb to ſpeak. For to have Salvation from Ghriſt, 
is to be inade like unto him; it 1s-to have his Humilit 
and Meekneſs; his Mortification and Self-denial, his 
Renunciation of the Spirit, Wiſdom, and Honours. 
of this World; his Love of God; his Deſire of doing 


God's Will, and ſeeking only his Honour, to have theſe 


Tempers formed and begotten in thy Heart, is to have 
Salvation from Chrift ; but if thou wwi/lz/? not to have 
theſe Tempers brought forth in thee, if thy Faith. and 

Deſire 


ealed 


ord if 
nſwer 
e unto 
N done 
) 1S it 
f our 


ecauſe 


have 
eceit,. 


e next 


y die, 


is not 
on, if 
nee, it 
ng all 
as he 
nd the 


Ghrift, ' 


mility 
|, his 


INOUTS.: 
doing | 


> thele 
) have 
) have 


th. and 
Deſire 


their Nature, in a new Birth, from above, and a 


„ 

Deſire does not ſeek and cry to Chrift for them in the 
ſame Reality, as the Lame aſked to walk, and the Blind 
to ſee, then thou muſt be ſaid to be unwilling to have 
Chriſt to be thy Saviour. 

Again, conſider, how was it that the carnal Few, 
the deep-read Scribe, the learned Rabbi, the religious 
Rbariſee, not only did not receive, but crucihed their 
Saviour, it was becauſe they willed and deſired no 
ſuch Saviour as be. was, no fach inward Salvation as 
he offered to them. They deſired no Change of their 
own natural Tempers, no Deliverance from the Love 
of themſelves, and the enjoyments of their Paſſions ;. 
they liked their. State, the Gratifications of their old 
Man, their long Robes, their broad PhilaReries and 
Greetings in the Markets ; they wanted not to have 
their Pride and Self-love dethraned, their Covetouſ- 
neſs, and Senſuality to be ſubdued, by a new Nature 
from Heaven derived into them ;. their only Deſire was 
the Succeſs of Judaiſm to have an ow'ward Saviour; 
a temporal Prince that ſhould eſtabliſh their Law and 
Ceremonies aver all the Earth. And therefore, they 


crucified their. dear Redeemer, and would have none 


of his Salvation, becauſe it all conſiſted in a N of 
ing- 
dom of Heaven to be opened within them by the Spi- 
rit of God 
Oh ! Chriflendom, look. not only at the. old Jer, 
but ſee thy ſelf in this Glaſs; for at this Day, a Chriſt 
avithin us; an inward Saviour, railing a Birth of his 
own Nature, Life and Spirit within us, is rejected as 
groſs Enthuſiaſm, the learned Ratbies take Counſel 
againſt it, the Propagation of Popery ; the Propagation 
of Proteſtantiſm is the Salvation which People. are 
chiefly concerned about. 
But to return, it is manifeſt that no one can fail of the 
Benefit of Chriſt's Salvation, but through an unwil- 


| lingneſs to have it, and from the ſame Spirit and 


Temper, which made the Jer unwilling to re- 


| Ceive.it, But if thou wouldſt ſtill farther know, how 
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this great Work is to be effected in thee, then let this 
Joyful Truth be told thee, that this great Work is a!/- 
ready begun in every one of us; for Chriſt who is 70 
be formed in thee, who is to be the Saviour and new 
Life of thy Soul, who is to raiſe thee out of the Dark. 
neſs of Death into the Light of Life, and give thee 
Power to become a Son of God, is already with7zn thee, 
living calling, knocking, at the Dooy of thy Heart, and 
wanting nothing but thy own Faith and good Will to 
have as real a Form in thee as he had in St. Paul, when 
he ſaid, it is not I that live but Chriſt who liveth in me, 
and that ye may not ſuppoſe that this Indwelling of 
Chriſt was peculiar to him, becauſe he was an inſpired 
Apoſtle ; he ſays to all the Church, my little children of 
whom 1 labour until Chriſt be formed in you. When our 
bleſſed Lord converſed with the Woman at Jacob's 
Well, he;.ſaid unto her, f thou neweſt the Gift of God, 
and who it is, that talketh with thee, thou wouldeſt hae 
aſked of him, and he would have given thee living Water. 
How happy (may any one well ſay) was this Woman 
of Samaria to ſtand ſo near this Gift of God, from 
whom ſhe might have had living Water, had ſhe but 
vouchſafed to have aſked for it ? But dear Chriſtian, this 
Happineſs is thine, tor this Holy Jeſus, the Gift of 
God, firſt given unto Adam, is the Gift of God to thee, 
art thou wandered from him, as far as the prodigal 
Son from his Father's Houle, yet he is ſtill with thee, 
and if thou wilt turn to him, and afk of him, he has 
living Waters tor thee. 

Poor Sinner! conſider the Treaſure thou haſt within 
thee, the Saviour of the World, the eternal Word of 
God lies hid in thee, as a Spark of Divine Nature, 
for the Word is near thee, even in thy Heart; it is this 
Word which is to overcome Sin and Death and Hell 
within thee, and new create thee, by reſtoring the Life 
of Heaven again into thy Soul. Turn to thy Heart, 
and thy Heart will find it's Saviour, it's God within it- 
ſelf; for thou art his Tazernacle, the Temple of the 
Holy Ghoſt ; thou heareſt, ſee'ſt and ſeeleſt nothing 
of God, becau'e thou only ſeekeſt for him abroad with 
thy outward Eyes, thou ſeekeſt for him in _— in 
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Controverfies and outward Exerciſes; but in theſe 
thou will not find him, until thou haſt f found him 
in thy Heart, ſeek for him in thy Heart, and thou wilt 
never ſeek in vain, for there he dwelleth, (for except 
ye be Reprobates Chriſt dwelleth in you ;) here is the 
Seat of his Holy Spirit, and this turning to the Spirit 
of God within thee, is thy true turniug unto God, 
this is Repentance, nothing availeth without i,, 
which is the true Mark of the newCreature, and without 
it we draw near to God with our Lips, when our Hearts 
are far from him, for though God be every where 
preſent, yet he is only preſent to thee in thy Soul. 
Thy natural Senſes cannot poſſeſs God, or unite thee 
to him, nay thy inward Faculties of Underflanding, Will 
and Memory, can only reach after God, but cannot unite 
thy Soul to God, but the Place of his Habitation in 
thee, is thy Heart, or Vill. When the holy Trinity 


brought forth its own living Image in the firſt created 


Man, he bore in himſelf a living Repreſentation of 
Father, Son, and holy Ghoſt; and this was his dwell 
ing in God, and God in him ; this was the Kingdom of 
God within him : But the Day that Adam did eat of the 
forbidden earthly Tree, in that Day he abſolutely died 
to this Kingdom of God within him, as God had poſi- 
tively foretold him ; in the Day that thou eateſt thereof, 
thou fhalt ſurely die; his Soul having loſt its God, 
was ſhut up in Death and Darkneſs, and this was the 
Fall of Man, a Death or Inſenfibility to God, and a 
Life or Senſibility to the Good and Evil of this World, 
which is all included in Self-will, in Oppoſition unto 
God's Will, this was the Fall of Man. But from the 
Moment that the God of Mercy promiſed to Adam the 
Bruifer of the Serpent, from that Moment all the Riches 
and Treaſure of the divine Nature came again into 
Man, as a Seed of Salvation ſown into the Soul ; and 
only heth hidden there, in Man, till he deſires to riſe 
from his fallen State. | | 

Awake then, thou that ſteepeſt, and Chriſt (who is 
expoſed to thy Soul) ſhall give thee Light ; begin to 
ſearch and dig in thine own Field for this Pearl of 


Eternity, that lieth hidden in it, it cannot coft thee too 
much, nor can'ſt thou buy it too dear, for it is all, and 
| when 


1 
when thou haſt found it, thou wilt know, that all which 
thou haſt ſold, or given away for it, is as meer Nothing, 
or as a Bubble upon the Water. 

But if theu turneſt from this heavenly Pearl, or 
trampleſt it under thy Feet, for the Sake of being Rich, 
or Great, either in Church or State, if Death finds 
thee in this Succeſs, thou. canſt not then ſay, that though 
the Pearl is loſt, yet /omething has been gained inſtead 
of it. For in that parting Moment the Things and the 
Sound; of this World, will be exactly alike ; to have had 
an Eflate, or only to have heard of it, to have lived at 
Lambeth twenty Years, or only to have twenty times 
paſſed by the Palace, will be the /ame Good or the ſame 
Nothing to thee, | 

But I will ſhew thee a little more diſtinctly, what 
this Pearl of Eternity is. Firſt, it is the Spirit of God 
within thee, which has hitherto done thee but little 
Good, becauſe all the Deſire of thy Heart has been 
after the Spirit of this World, for he who is a Friend to 
this World, is at Enmity with God,. and we can- 
not ſerve two Maſters, God and Mammon; thy 
Reaſon, and Senſes, thy Heart and Paſſions, have turn- 
ed all their Attention to the poor Concerns of this Life, 
and therefore, thou art a Stranger tethis Principle of 
Heaven, this Riches of Eternity within thee. For as 
God #s not, cannot be truly found by any Worſhippers, 
but thoſe who worſhip him in Spirit and in Truth : So 
this Light and Spirit, though always within us, if not, 
cannot be found, felt, or enjoyed, but by thoſe, whoſe 
Spirit is turned to it. 

When Man firſt cãme into Being, and ſtood before 
God as his own Image and Likeneſs, then this Spirit 
of God was as natural io him, as truly the Light of 
bis Nature as the Light and Air of this World is natural. 
to the Creatures that have their Birth in it, but when 
Man did eat of the earthly Tree, and by that Choice 
turn'd his Will from God, this Light and Spirit of 
Heaven, was no more matura/ to him, but inſtead 
thereof he was left ſolely to the Light and Spirit of 
this World. And this is that Death which God told 
Adam, he ſhould ſurely die, in the Day that he ſhould 
cat of the forbidden Tre. | 


But. 
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But the Goodneſs of God would not leave Man in 
this Condition; a Redemption from it was imme- 
diately granted; and the Bruiſer of the Serpent brought 
the Light and Spirit of Heaven once more into the human 
Nature. ; 

Not as it was in its firſt State, when Man was in 
Paradiſe, but as a Treaſure hidden in our Souls, 
which ſhould diſcover, and open itſelf by Degrees, in 
fuch Proportion, as the Faith and Deſires of our Hearts 
were turned to it ; this Light and Spirit of God, thus 
freely reſtored again to the Soul, and lying in it as a 
ſecret Source of Heaven, is called Grace, free Grace, or 
the ſupernatural Gift, or Power of God in the Soul, be- 
caule it was ſomething, that the natural Powers of the 
Soul could no more obtain. Hence it is, that in the 
greateſt Truth, and higheſt Reality, every ſtiring of 
the Soul, every tendency of the Heart towards God 
and Goodneſs, is ju/ily and neceſſarily aſcribed to the 
holy Spirit, or the Grace of God ; it is becauſe this 
firſt Seed of Life, which is ſown into the Soul, as the 
Giſt or Grace of God to fallen Man, is itſelf the Light 
and Spirit of God, and thereſore every ftiring, or opening 
of this Seed of Liſe, every awakened Thought or De- 
fire that ariſes from it. muſt be called the moving, or 
the quickening of the Spirit of God; and therefore 
that new Man which ariſes ſrom it, muſt of all Neceſſity 
be ſaid to be ſolely the Work and Operation of God. 

Hence alſo we have an eaſy and plain Declaration 
of the true Meaning, ſolid Senſe, and certain Truth 
of all thoſe Scriptures, which ſpeak of the Inſpiration 
of God, the Operation of the Hely Spirit, the Power of 
the Divine Light, as the neceſſary Agents in the Renewal 
and Sanctification of our Souls. Hence alſo, it is, that 
all Men are exhorted not to guench, or reſiſ, or grieve the 
Spirit, that is this Seed of the Spirit, and Light of God 
that is in all Men, as the only Source of Good. Again, 
the Fleſh luſteth againſt the Spirit, and the Spirit againſt 
the Fleſh. By the Fleſh and it's Luſtings, are meant the 
mere human Nature, or the natural Man, as he is by the 
Fall; by the Spirit is meant the Bruiſer of the Serpent; 
that Seed of the Spirit of God, which lieth as a . 
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ſure hid in the Soul, in order to bring forth the Liſe 
that was loſt in Adam. When this Seed of the Spirit 
is not re/ifted, grieved and quenched, but its Inſpirations 
and Motions ſuffered to grow and increaſe in us, to 
unite with God, and get Power over all the Luſts of 
the Fleſh, then we are new Creatures, for the Nature, 
Spirit and Tempers of Jeſus Chriſt are opened in our 
Souls, the Kingdom of God is come, and is found with- 
in us; then the Works of the Fleſh, Adultery, Forni- 
cation, Murders, Lying, Hatred, Envy, Wrath, Pride, 
Fooliſhneſs, worldly Wiſdom, carnal Prudence, falſe 
Religion, hypocritical Holineſs, and Serpentine ſubtlety, 
have not ſet up their Kingdom within us. See here in 
ſhort the State of Man as redeemed. He has a Spark 
of the Light and Spirit of God, as a ſupernatural Gift 
of God, given into his Soul, to bring forth by Degrees 
a new Nature, or that Liſe which was loſt in Paradiſe. 
This holy Spark of the divine Natore within him, 
makes him look at the Rock from whence he is hewen, 
with a natural ſtrong and almoſt infinite 'Tendency 
or reaching after that eternal Light and Spirit of God, 
from whence it came forth, it came from God, it 
came out of God, (for God breathed into Man the 
Breath of Life) it partaketh of the divine Nature, 
and therefore it 1s always in a State of Tendency and 
Return to God, And all this is called the Breathing, 
Moving or Quickning of the Holy Spirit within us, 
which are ſo many Operations ot this Spark of Life, 
tending towards God. 

On the other Hand, the Deity as conſidered in itſelf, 
and without the Soul of Man, has an infinite and 
unchangeable Tendency of Love and Defire to- 
wards the Soul of Man, to unite and communicate 
its own Riches and Glories to it, juſt as the Spirit of 
the Air without Man, unites and communicates it's 
Riches and Virtues to the Spirit of the Air, that 13 
within Man. This Love or Defire of God towards the 
Sou of Man is fo great, that he gave his only begotten 
Son, the Brightneſs of his Glory, to take the human 
Nature upon him in its fallen State, that by this myſte- 
Tious Union of God and Man, all the Enemies of the 
Soul of Man, might be overcome, and every human 
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Creature might have a Power of being born again, 
accurding to that Image of God, in which he was firſt 
created, for except ye be born 2 ye cannot enter into the 
Kingdom of Heaven. The Goſpel is the Hiſtory of the 
Love of God to Man. For God fo loved the World 
that he laid down his Life for it, 

Inwardly Man hath a Seed of the Divine Life given 
into his Soul, (which is called preventing Grace) this 
Seed hath all the Riches of Eternity in it, and 1s 
that ſmall Grain of Muſtard-ſeed which groweth unto 
a great Tree, and is the Kingdom of Heaven within 
us ; this Seed is always wanting to renew us. That 
we may be alive in God, outwardly we have Jeſus 
Chriſt, who as a Son of Righteouſneſs, is always caſting 
forth his enlivening Beams on this inward Seed to 
kindle and encreaſe its Growth, doing that to this Seed 
of Heaven in Man, which the Sun in the Firmament 
is always doing to the vegetable Seeds in the Earth. 
Chriſt hath likewiſe appointed in his tender Love to us, 
outward Means of Grace, ſuch as Baptiſm, (which in 
Scripture is called the Laver of Regeneration,) the 
laying on of Hands (which St. Paul ſays) is one of the 
Foundations of Chriſtianity, and the Lord's Supper, 
of which Chriſt ſayeth, that except ye eat of the Fleſh 


of the Son of Man and drink his Blood, ye have no 


Life in you, let none then be deceived through the 
Pretence of a refined Spirituality ſo far as to negle& 
theſe outward Means of Grace, which were inſtituted 
by Chriſt, who hbim/e/f was baptized in order to fulfill 
all Righteouſneſs. And who brake Bread, and poured 
out Hine, which he gave to his Diſciples when he in- 
ſtituted his laſt Supper, and ſaid, drink ye all of this, 

St. Peter likewiſe, ſpeaking of thoſe who were bap- 
tized by the Spirit, faith: who can forbid Water that 
theſe ſhould be baptized, who have received the Holy 
Ghoſt as well as we. 

Thus the Apoſtles and noble Army of Martyrs were 
all baptized with Water, as well as with the Spirit, and 
all received the conſecrated Elements of Bread and 
Wine, may all Men imitate them, in keeping all God's 
Commandments, and Ordinances blameleſsly, for although 
the Means of Grace are not to be reſted in, they are 


never 


4 
never to be diſpenſed with till Time ſhall be no more: 
for Truth hath ſaid, that Heaven and Earth ſhall paſs 
away, but his Words ſhall not paſs away. 

St. Paul callsBaptiſmand laying on of Hands, &c. &c. 
the Foundations of Chri/tianity, and deſiteth, intreateth 
Timothy not to be always laying theſe Foundations, 
but to go on to PerfeQion, which he faith by God's 
Help he will do, and we willſimitate him by reſuming 
our Diſcourſe. Our Lord ſaith, that to know God 
and Jeſus Chriſt whom he hath ſent is everlaſting Life, 
becauſe it is impoſſible to know, and not deſire them, 
and it is as impoſſible to defire and not enjoy them. Aſk 
( and ye ſhall have, ſeek and ye ſhall find, knock and it ſhall 
14 de opened to you; for Jeſus Chriſt as a Sun of Righte- 
pit ouſneſs is always caſting forth his enlivening Beams, on 
the inwardSeed (which is called'preventing Grace) doing 
that to this Seed of Heaven in Man, which the Sun 
in the Firmament is always doing to the vegetable 
Seeds in the Earth. 

Conſider the Matter in the following Similitude ; 
; a Grain of Wheat in the Air and Light of this World 
incloſed, or incorporated in it: This is the Myſtery 
| of its Life, this is its Power of Growing, by this it 
Filly 2 has a ſtrong continual Tendency of uniting again with 
160. that Ocean of Light and Air, from whence it came 
11666 3 and ſo it helps to kindle its own vegetable 
11 ife. 

16 On the other Hand, that great Ocean of Light and 
[HR Air, having its own Of5pring hidden in the Heart of 
17 the Grain, has a perpetual ſtrong Tendency to unite 
and communicate with it again. From this Deſire of 


107 it, cannot come forth. The Application here may be 
left to the Reader. I ſhall only obſerve, that we may here 
ſee the true Ground and abſolute Neceſlity of that 


dying to our /i ., and to the World, to which our 3 
FP x ; bleſſed 


* 
|; bi Union on beth Sides, the vegetable Life ariſes, and all 
16. the Virtues and Powers contained in it. 
1 But here let it be obſerved, that this Deſire on both 
$114 6: Sides cannot have its Effect, till the H and groſs 
Vi i Part of the Grain falls into a State of Corruption and 
1. Death, till this begins, the Myſtery of Life hidden in 

: 

! 
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are: bleſſed Lord ſo conſtantly calls all his Followers; an 
paſs univerſal Self-denial, a perpetual Mortification of the 
Luſt of the Fleſh, the Luſt of the Eyes, and the Pride 

Se. of Life, is not a Thing impoſed upon us by the mere 
teth Will of God, is not required as a Puniſhment, is not an 
a Invention of dull and monkiſh Spirits, but has its 
70d's Ground and Reaſon in the Nature of the Thing, and is 
ning as abſolutely neceſſary to make Way for the new Man 
God in Cbriſt, as the Death of the Huſk and groſs Part of the 
Life, Grain is neceſſary to make Way for its vegetable 
nem, Life. 8 a 
Aſk But ſecondly, this Pearl of Eternity is the Wiſdom 
ſhall and Love of God within thee, in this Pearl of thy Ser- 
zhte- pent- bruiſer, all the holy Nature, Spirit, Temper, and 
„ On e of Chriſt lie as in a Seed in thy Soul, and 
oing divine Wiſdom and heavenly Love will grow up in thee, 
Sun if thou giveſt but true Attention to God preſent in thy 
table Soul; for whoſoever abideth in him ſinneth not, John 
iii. 6. and Chriſt tells us, that if a Man's Ways pleaſe 

ade ; him, his Father, and He, will come unto him, and make 
/orld their Abode with him, therefore it is not Enthuſiaſm, fo 
ſtery to live, as that we may become the Temples of God, 
nis it for ye are the Tabernacles of the Holy Ghoſt. But on 
with the other Hand, there is hidden alſo in the Depth of 
came thy Nature, the Root or Poſſibility of all the hellifh Na- 
table ture, Spirit and Tempers of the fallen Angels. For 
Heaven and Hell have each of them their Foundation 

and within us, they come not into us from without, but 
rt of ſpring up in us, according as our Will and Heart is 
unite turned, either to the Light of God, or the Kingdom of 
re of Darkneſs. But when this Life, which is in the Midſt of 
id all theſe two Extremities, is at an end, either an Angel or 

à2 Devil will be found to have a Birth in us. 

both Thou needeſt not therefore run here, or there, ſay- 
groſs ing. d {ball aſcend into Heaven, that is, to bring down 
and Cbriſi from above or who ſhall deſcend into the Deep, 
en in io bring up Chriſt from the Dead; for behold the 
y be Mord is in thy Heart, it is there as a Bruiſet of thy Ser- 
here pent, as a Light unto thy Feet, and a Lanthorn unto 


h our 4 1. 20. it ts an holy Qi), to ſoften and overcome the 


that 'F thy. Paths, it is an Unction from the holy One, Joln 
leſſed 4 


wrathful 
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wrathful fiery Properties of thy Nature, it is the Oil 
of the wiſe Virgins Lamps, that will change them into 
the humble Meekneſs of Light, and Love; it is as a 
ſpeaking Word of God in thy Soul; and as ſoon as thou 
art ready to bear, this eternal ſpeaking Word, will ſpeak 
Wiſdom and Love in thy inward Parts, and Chriſt will 
be formed with all his holy Nature, Spirit and Tempers, 
within thee, for this St. Paul laboured, that Chriſt might 
be formed in his little Children; in this State was St. 
Paul, when he ſaid, that he lived not, but Chriſt lived 
in him. Hence it was that ſo many eminent Spirits, 
Partakers of a divine Life, have appeared in ſo many 
Parts of the Heathen World. Glorious Names, Sons 
of Wiſdom, that ſhone as Lights hung out by God, 
in the Midſt of idolatrous Darkneſs. heſe were the 
Apoſtles of a Chrift within, that were awakened by the 
inward Bruiſer of the Serpent, to call Mankind from 
the blind Purſuits of Fleſh and Blood, to know them- 
ſelves, the Dignity of their Nature, the Immortality of 
their Souls, and the Neceſſity of Virtue to avoid eternal 
Shame and Miſery. Theſe though they had not the 
Law, or written Goſpel to urge upon their Hearers, 
yet having turned to God, they found, and preached 
the Goſpel, that was written in their Hearts. Hence 
one of them could ſay this divine Truth, viz. Such only 
are Priefis and Prophets, who have God in themſelves, 
Hence allo it is that in the Chriſtian Church, there have 
been in all Ages, amongſt the moſt illiterate, both Men 
and Women, who have attained to a deep Underſtand- 
ing of the Myſteries of the Wiſdom and Love of God 
in Chriſt Jeſus. And what Wonder? ſince it is not 


Art or Science, or Skill in Grammar or Logic, but the | 


opening of the divine Life in the Soul, that can give 
true Underſtanding of the Things of God. This Life 
of God in the Soul, which for its Smallneſs at firſt, 
and Capacity for great Growth, is by our Lord com- 
pared to a Grain of Muſtard-ſeed, may be, and too 
generally is, ſuppreſſed, and kept under, either by 
worldly Cares, or Pleaſures, by vain Learning, Sen- 
ſuality, or Ambition. And all this while, whatever 
Church or Profeſſion any Man is of, he is a mere 

natural 
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natural Man unenlightened by the Spirit of God, becauſe 
this Seed of Heaven is choaked, and not ſuffered to 
grow up in him; and therefore, lis Religion is no 
more from Heaven, than his fine Breeding, his Cares 
have no more Goodneſs in them, than his Pleaſures ; 
his Love is worth no more than his Hatred, his Zeal 
for this, or againſt that Form of Religion, has only the 
Nature of any other worldly Contention in it; and 
thus it is, and muſt be with every mere natural 
Man, whatever Appearances he may put on, he may, 
if he pleaſes, know himſelf to be the Slave and Machine 
of his own corrupt Tempers and Inclinations ; to be 
enlightened, inſpired, quickened, and animated 
Self-love, Self-eſteem, and Self-ſeeking, which is the 
only Life and Spirit of the mere natural Man, whether 
he be Heathen, Jew, or Chriſtian. 

On the other Hand, where this Seed of Heaven 
is ſuffered to take Root, to get Life and Breath in the 
Soul, whether it be in Man or Woman, young or old, 
there this new Creature is juſtly ſaid to be inſpired, en- 
lightened, and moved by the Spirit of God, becauſe 
his Life is a Birth from above, of the Light and Spirit 
of God ; and therefore all that is in him, hath the 
Nature, Spirit, and Tempers of Heaven in it. As 
this Life grows up in any Man, ſo there grows up 
a true and real Knowledge of the whole Myſtery of 
godlineſs in himſelf, All that the Goſpel teaches of 
Sin and Grace, of Life and Death, of Heaven and 
Hell, of the new and oldMan, of the Light and Spirit of 
God, are Things not got by Hearſay, but inwardly known, 
felt and experienced in the growth of his own new 
born Life. He has then an Union from above, which 
teacheth him all Things, a Spirit that knoweth avhat it 
ought to pray for, a Spirit that prays without ceafing, 
that is riſen with Cori from the dead, and has. all 
its Converſation in Heaven, a Spirit that travaileth 
and groaneth with the whole Creation, to be delivered 
from Vanity and have it's glorious Liberty in that God, 
from whom it came forth. | 

Again, this Pearl of the wiſe Merchant-man is the 
Church or Terible of 9 thee, the conſecrated 


Place 
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Place oſ divine Worſhip, where thou canſt at all Times t 
worſhip God in Spirit and in Truth, In Spirit, becauſe t 
thy Spirit 1s that alone in thee, which can unite and t 
cleave unto God, and receive the Workings of his ® 
divine Spirit upon thee, in Truth, becauſe this Ado- t 
ration in Spirit, is that Truth and Reality of which all v 


outward Forms and Rites, though inſtituted by God, are t 
only the Figure for a Time, but this Worſhip is eternal, v 
Accuſtom thy ſelf to the holy Service of this inward is 
Temple. In the Midſt of it, is the Fountain of living 2 
Water, of which thou mayſt drink, and live for ever. 4 
There the Supper of the Lamb is kept; and known fr 
in real Experience, in a living Senſibility of the Work 01 
of God in the Soul, when once thou art well grounded tt 
in this inward Worſhip, thou wilt have learned to live th 
unto God above Time and Place, and every Day will P. 


be Sunday to thee, for when God has all that he ſhould ni 
have of thy Heart, when renouncing the Will, Judg- ſt: 


ment, Tempers, and Inclinations of thy o/4 Man, thou til 
art wholly given up to the Obedience of the Spirit th 
of God to Will only, as he Wills, and love as he po 
loves, and to be wiſe only in his Wiſdom, then it is wi 
that every Thing thou doeſt is a Song of Praiſe, and un 
the common Buſineſs of thy Life is a conforming to his the 
Will on Earth, as Angels do in Heaven. Wi 


6 The Pearl of Eternity, which is to be obtained by the 
| God's appointed Means, is the Peace and Foy of God in 


| within thee, but can only be found in the manifeſtation wo 
of the Lite and Power of Fe/us Chrift in thy Soul. But anc 
Chriſt cannot be thy Power and thy Life, till in Obe- [ 
| dience to his Call, thou denieſt thy ſelf, takeſt up thy Ric 
| daily Croſs, and followeſt him, in the Regeneration. and 
N This is peremptory, it admits of no Reſerve, or Eva? 
j ſion, it is the only Way to Chriſt and eternal Life; ing 
but be where thou wilt, either here or at Rome, or Ge- wit 


| neva, if ſelf is undenied, if thou liveſt to thine own Bru 
| Will, to the Pleaſures of thy natural Luſt and Appetites, | 
Senſes and Paſſions, and in conformity to the vain firſt 
Cuſtoms, and Spirit of this World, thou art dead whi//t 
thou live/t, the Seed of the Woman is crucified within 


thee, Chriſt can profit thee nothing, thou art a Stranger a 


ſe 


11s 


all 
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to all that is holy and heavenly within thee, and ut- 
terly incapable of finding the Peace and Foy of God in 


thy Soul, for if thou givef not thy Heart to God, thou 


wilt be poor, and blind, and naked, and empty, and 
thou wilt live a miſerable Life in the vanity of Time ; 
whilſt all the Riches of Eternity, the Light and Spirit, 
the Wiſdom and Love, the Peace and Joy of God are 
within thee, and thus it will always be with thee, there 
is no Remedy, go where thou wilt, do what thou wilt, 
all is ſhut up, there is no open Door of Salvation, no 
awakening out of the Sleep of Sin, no Deliverance 
from the Power of thy corrupt Nature, no overcoming 
of the World, no Revelation of Jeſus Chrift, no Joy of 
the new Birth from above, till dying to thy / and 
the World, thou turneſt to the Light, and Spirit, and 
Power of God in thy Soul. All is fruitleſs and inſig- 


nificant, all the Means of thy Redemption are at a 


ſtand, all outward Forms are but a dead Formality, 
till his Fountain, of living Water is found within 
thee ; and when it is thou wilt not omit the ap- 
pointed Means of growing in Grace, but will rejoice 
with King David, when they ſay unto thee, we will go 
unto the Houſe of the Lord, and when thou art there, 
thou wilt not incur the guilt of drawing nigh to God 
with thy Lips, when thy Heart is far from him, but 
thou wilt glorifie him before Men, thy Light will ſhine 
in a Candleſtick, and at the fame Time, thou wilt 
worſhip God in Spirit and in Truth, for he ſeeks ſuch, 


and only ſuch to worſhip him. | 


But thou wilt perhaps ſay, how ſhall I diſcover this 


. Riches of Eternity, this Light and Spirit, and Wiſdom, 


and Peace of God, treaſured up within me ? 


* Thy A Thought ot Repentance, or Deſire of turn- 


ing to God, is thy firſt Diſcovery of the Spirit of God 


within thee, though thou knoweſt it not; it is the 
Bruiſer of thy Serpent's Head, thy dear Immanuel, who 


is beginning to preach within thee, that ſame which he 


Hirſt preached in Publick, ſaying, Repent for the Kingdom 
Heaven is at Hand. When therefore but the ſmalleſt 
Inſtinct or Defire of thy Heart calleth thee towards 
God, and a Newneſs of Life, give it Time and Leave io 
Apeak; and take care thou reſuſe not him that ſpeaketh. 


C2 For 


E 

For it is not an Angel from Heaven that ſpeaketh to 

thee, but it is the eternal /eaking Word of God in thy 

Heart, that Word. which at firſt created thee, which 1s 

thus beginning to create thee a ſecond Time unto Righ- 
teouſneſs; that thou mayſt be a new Creature, that a 
new Man may be formed again in thee, in the [mage 
and Likeneſs of God. But above all Things, beware 
of taking this Deſire of Repentance, to be the Effect 
of thy own natural Segſe and Reaſon, for in ſo doing 
thou looſeſt the Key of all the heavenly Treaſure that 
is in thee, thou ſhutteſt the Door againſt God, turneſt 
away from him, and thy Repentance (if thou haſt any) 
will be only a vain unprofitable Work of thy own 
Hands, that will do thee no moreGood than a Well that 
is without Water. But if thou takeſt this awakened De 

fire of turning to God, to be, as in truth it is, the 
coming of Chriſt into thy Soul, the Working Redeeming 
Power of the Spirit of God within thee, if thou doſt 
reverence and adhere to it as ſuch, this Faith avi /ave 
thee, will make thee whole ; and this is not Enthuſiaſm ; 
for'except ye be Reprobates Chriſt dwelleth in you ; 
of ourſelves we cannot think a good Thought, and 
Chriſt in us is our Hope of Glory, that Myſtery which 
had been kept ſecret for Ages, but is now revealed. 
And. by thus believing in Chriſ, though thou wert dead, 
yet ſhall thou live; ali dependeth upon thy right 
Submiſſion and Obedience to this ſpeaking of God in 
thy Soul. Conſcience is his Voice, attend to, and obey 
it, Quench not the Spirit. Grieve not the Spirit, with 


evil Communications; liſten not to the Suggeſtions of 


thy own Reaſon, run not on in thy own Will, but 
be retired and humbly attentive to him who ſpeaketh ; 
as David was, who ſaid, I will liſten to what the Lord 
will ſay to me; he ſpeaks by inclining the Heart to 
Good, be humbly attentive to this Voice of Conſcience 
then within thee. Open thy Heart, thy Eyes, and 
Ears to all its Impreſſions; let it enlighten, teach, 
frighten, torment, judge, and condemn thee, as it 
pleaſeth, turn not away from it, hear all it faith, ſeek 
for no Relief out of it, conſult not with Fleſh and Blood, 
but with a Heart full of Faith and Reſignation to God, 
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ray only this Prayer, that God's Kingdom may come, 
and his Will be done in thy Soul. Stand faithfully in 
this State of Preparation, thus given up to the Spirit of 
God, and then the Work of thy Repentance will be 
wrought in God, and thou wilt ſoon find, that he that 
is in /bee, is much greater, than all that are againſt thee. 

But that thou mayſt do all this the better, and be 
more firmly aſſured, that this Reſignation to, and De- 
pendance upon the working of God's Spirit within thee, 
is right and ſound, conſider that thoſe only are the 
Sons of God, who are led by bis Spirit. I ſhall lay be- 
fore thee two great, and infallible, and fundamental 
Truths, which will be as a Rock for thy Faith to ſtand 
upon. 

"Firſt, that through all the whole Nature of Things, 
nothing can 4s, or be a real Good to thy Soul, but 
the Operation of God upon -it. 

Secondly, that all the Diſpenſations of God to 
Mankind, from the Fall of Adam, to the preaching of 
the Goſpel, were only for this one End, to fit, prepare, 
and diſpoſe the Soul for the Operation of the Spirit of 
God upon it, (for this Purpoſe were Baptiſm, laying on 
of Hands, and the Lord's Supper inſtituted, as well 
as a Prieſthood ordained to adminiſter them.) 

Theſe two great Truths well and deeply apprehend- 
ed, put the Soul into its right State, in a continual 
Dedendance upon God. 

In* a Readineſs to receive all Good from him, and 
will be a continual Source of Light in thy Mind. 
They will keep thee ſafe from all Errors, and falſe 
Zeal in Things and Forms of Religion, from a SeQa- 
rian Spirit, from Bigotry, and Superſtition, they will 
teach thee the true Difference between the Means and 
End of Religion, and the Regard thou ſheweſt to the 
Shell will only be in order 10 preſerve the Kernel ; and 
as God hath fenced in a neat Vine-yard and placed 
thee in it, thou wilt faithfully keep up this Fence in 
Order to preſerve the Vine from the many-headed 
Monſter of Superſtition, Fanaticiſm, and Infidelity, a return 
of the Heart io God is the Religion of the End, he ſays, 
My Son give me thy Heart. But Man by his Fall had 
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broke off from God, and therefore the Life and Opera- 
tion of God was no more in him; he was fallen from 
a Lite in God, into a Life of Self, into an Animal 
Life of Self-love, Self eſteem, and Self-ſeeking, in the 
poor periſhing Enjoymenis of this World. This was 
the natural State of Man by the Fall. He was an Apoſ- 
tate from God, and his natural Life was all Idolatry, 
where Self was the great Idol, that was worſhipped 
inſtead of God. See here the whole 'I'ruth ; in Hort, 
all Sin, Death, Damnation and Hell, is nothing ele but 
the Conſequences of this Kingdom of Self, or the va- 
Tious Operations of Se/f-lowe, Self-efleem, and Self. 
ſeeking ; which ſeparate the Soul from God, and end in 
eternal Death and Hell. 

On the other Hand, all that is Grace, Redemption, 
Salvation, Sanctification, ſpiritual Life, and the new 
Birth ; is nothing elſe but ſo much of the Life and 
Operation of God found again in the Soul, it is Man 
returned to his firſt State. 

The Beginning again of the Life of God in the Soul 
which was firſt made, when the Mercy of God, inſpoke 
into Adam a Seed of the divine Liſe, which ſhould bruiſe 
the Head of the Serpent, which had wrought itſelf into 
the human Nature, Here the Kingdom of God was 
again within us, though only as a Seed, yet {mall as it 
was, it was ſtill a Degree of the divine Life, which if 
Tightly cu/tivated, would overcome all the Evil that 
was in us, and make of every fallen Man, a new born 
Son of God. 

All the Sacrifices and Inſtitutions of the ancient Pa- 
triarchs, the Law of Moſes, with all its Types and 
Rites, and Ceremonies, had this only End; they 
were the Methods of divine Wifdom for a Time, to 
keep the Hearts of Men from the Wanderings of Ido— 
latry in a State of holy Expectation upon God, they 
were to keep the i Seeds of Life in a State of Growth, 
and make way for the farther Operation of God 
upon the Soul; or as the Apoltle ſpeaks, to be as a 
School-maſter io bring them unto Chriſt, that is, till the 
Birth, the Death, the Reſurrection and Aſcenſion of 
Chriſt, ſhould conquer Death, and Hell, open a new 
Diſpen- 
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Diſpenſation of God, and baptize Mankind afreſh with 
the Holy Ghoſt, and Fire of Heaven ; then, that 1s on 
the Day of Pentecoſt, a new Diſpenſation of God 
came forth; which on God's Part, was the Operation 
of the Holy Spirit in Gifts and Graces upon the whole 
Church; and on Man's Part, it was the Adoration of 
God in Spirit and in Truth, Thus all that was done 
by God, from the Bruiſer of the Serpent given to 
Adam, to Chrifi's ſiiting down on the right Hand of 
God, was all for this End, to remove all that ſtood 
between God and Man, and to make Way for the im- 
mediate and continual Operation of God upon the Soul. 
And that thoſe who were baptized with Water, and 
the Holy Spirit, and born again from above, ſhould 
abſolutely renounce Se/f, and wholly give up their 
Souls to the Operation of God's Spirit, to know, 
to love, to will, to pray, to worſhip, to preach, to ex- 
hort, to uſe all the Faculties of their Minds, and all 
the outward Things of this World, as enlightened, 
inſpired, moved and guided by the Holy Ghoſt; who 
by this laſt Diſpenſation of God, was given io be a 
Comforter, a Teacher, and Guide to the Church, and 
who ſhould abide with it for ever. | 
This is Chriſtianity, a ſpiritual and a viſible Society, 
ſpiritual, not becauſe it has no worldly Concerns, for 
it hath as there is a viſible Church, but becauſe all 
its Members, as ſuch, are born of the Spirit, kept alive, 
animated and governed by the Spirit of God. It is 
conſtantly called by our Lord the Kingdom of God, 
or Heaven, becauſe all it's Miniſtry and Service, all that 
is done in it, is done in Obedience and SubjeQion to 
that Spirit, by which Angels live, and are governed in 
Heaven. Hence our bleſſed Lord taught his Diſciples 
to pray, that this Kingdom might come, that God's 
Will might be done in Earth as it is in Heaven. 
The ſhort is this: The Kingdom of Self is the Fall of 
Man, or the great Apoſtacy from the Life of God in 
the Soul, and every one wherever he be, that liveth 
unto Self, is ſtill under the Fall, and great Apoſtacy 
from God. 
C4 | The 
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The Kingdom of Chri/, is the Spirit and Power of 
God dwelling and manifeſting itſelf in the Birth of a 
new Creature, and no one is a Member of this King. 
dom, but fo far as a true Bi:th of the Spirit is brought 
forth in him. Theſe two Kingdoms take in all Man- 
kind, he that is not of one 1s certainly in the other, 
Dying to one is living to the other, 

Hence we may gather theſe following Truths : 
Fitft, here is ſhewn the true Ground and Reaſon of what 
was ſaid above, namely, that when the Call of God 
to Repentance firſt ariſeth in thy Soul, thou art to be 
Retired, Silent, Paſſive, and humbly attentive to this 
new riſen Light, within thee, by wholly topping or 
diſregarding the Workings of thy own Will. Now this 
is not requiring thee to become a Fool, or to give up 
thy Claim to Senſe and Reaſon, but is the ſhorteſt 
Way to have thy Senſe and Reaſon delivered from 
Folly, and thy whole rational Nature ſtrengthened, 
gens, and guided by that Light which is Wiſdom 
it ſelf. | 

A Child, that obediently denies his own Will and 
own Reaſon, to be guided by the Will and Reaſon of a 
truly wiſe and underſtanding Tutor, cannot be ſaid, 
to make himſelf a Fool, and give up the Benefit of 
his rational Nature, but to have taken the ſhorteſt 
Way to have his own Will and Reaſon made truly a 
Bleſſing to him. 

Secondly, here is to be ſeen, the true Ground and 
Neceſſity of that Univerſal Mortification, and Self- 
denial with regard to all irregular Appetites, Tem- 
pers, Paſſions and Judgments, it is becauſe our Nature 
as fallen from the Life of God, is ina State of Con- 
trariety to the Order and End of our Creation, a conti- 
nual Source of diſorderly Appetites, corrupt Tempers, 
and falſe Judgments. And therefore every irregular 
Motion of it is to be mortified, changed, and purified 
from its natural State, before we can enter into the 
Kingdom of God. Thus when our Lord faith, Ex- 
cept a Man hateth his Father and Mother, yea, and 
his own Life, he cannot be my Diſciple ; it is becauſe 
our beſt Tempers are yet carnal, and full of the Im- 
perfections 
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perſeclions of our fallen Nature. The Doctrine is juſt 
and good, not as if Father and Mother were to be 
hated ; but ht Lowe, which an unregenerate Perſon 
or natural Man, hath towards them, is a blind See, 
full of the Weakneſs and Partiality with which fallen 
Man loves, honours, eſteems, and cleaves to himſelf : 
this Love born from corrupt Fleſh and Blood, and pol- 
luted with Self, is to be hated, and parted with, that 
we may love them with a Love born of God, with fuch 
a Love, and on ſuch a Motive as Chriſt hath loved us. 
And then the Diſciple in Chrift far exceeds all others in 
the Love of Parents. Again our own Life is to be 
hated, and the reaſon is plain, it is becauſe there is no- 
thing lovely in it, the Life of the natural Man 1s pure 
unmixed Idol atry, he lives. wholly to himſelf, and not 
to God, it is a Life that is Dead to Heaven, a Legion 
of Evil, a monſtrous Birth of the Serpent, the World, 
and the Fleſh, all this own Life is to be abſolutely hated, 
all this Self is to be denied and mortified, if the Nature, 
Spirit, Tempers, and Inclinations of Chrif! is to be 
brought to Life in us. For it is as impoſſible to live 
both their Lives at once, as for a Beay to move two con- 
trary Ways at the ſame Time. And therefore proper 
Mortifications and Self-denials have an abſolute Ne- 
ceſſity in the Nature of the Thing itſelf. | 

Thus when our Lord further faith, unleſs a Man 
forſake all that he bath, he cannot be my Diſciple, the 


, Reaſon is plain, and the Neceſſity abſolute ; it is becauſe 


all that the natural Man hath, is in the Poſſeſſion of 
Self-love, and therefore this Poſſeſſion is to be abſolutely 
forſaken and parted with All that he hath is to be put 
into other Hands, to be given to divine Love, or 
this natural Man can be changed into a Diſciple of 
Chriſt, For Self-love in all that it hath, is earthly, ſen- 
ſual, and Dewiliſb, and therefore muſt have all taken 
away from it; and then to the natural Man all is loft, 
he hath zothing left, all is laid down at the Feet of 
Jeſus. And then all Things are common as ſoon as 
vell-love hath loſt the Poſſeſſion of them, for the Heart 
devoted to God hath given all to the Poor, becauſe all 
that ſuch a Perſon doth is in order to pleaſe God. 
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All turning to Self, is ſo far turning om God, and ſo 
much as we have of Self-love, ſo much we have of a 
helliſh, earthly Weight, that muſt be taken off, or 
there can be no Aſcenſion into Heaven ; but thou-wilt 
18 ſay, if all Se/f-/owe is to be renounced, then all 

ove of our Neighbour is renounced along with it, 
becauſe the Commandment. is, only 7 love our Neigh- 
bour as ourſelves. The Anſwer here is eaſy, and yet 
no Quarter given to Self-love. There is but one only 
Love in Heaven, and yet the Angels of God love one 
another in the /ame manner, as they love themſelves. 
the Matter 1s thus: the one ſupreme unchangeable 
Rule of Love, which is a Law to all intelligent Beings 
of all Worlds, and will be a Law to all Eternity, 1s 
this, viz. That. God alone is to be lowed for himſelf, and 
all other Beings only in him and for him. Whatever in- 
telligent Creature lives not under this Rule of Love, 
is ſo far fallen from the Order of his Creation, and is till 
he returns to this eternal Law of Love, an Apoſtate from» 
God and incapable of the Kingdom of Heaven, for 
Love 1s the fulfilling of the Law and that on which 
hangs all the Law and Prophets. 

Now if God alone is to be loved for himſelf, then 
no Creature is to be loved for 1% //; and fo all Self-/ovwe, 
in every Creature is abſolutely condemned, 

And if all created Beings are to be loved in and 


for God, then my Neighbour is to be loved, as I love 


myſelf, and I am only to love myſelf, as I love my 
Neighbour, or any other created Being, that is, in 
and for God. And thus the Command of loving our 
Neighbour as outſelves ſtands firm, and yet all Self- 
love is plucked up. by the Root. But what is lov-. 
ing any Creature i» and for God? It is when we Love 
it as it is God's Work, Image, and Delight, when we 
Love it as it is God's, and belongs to him, this is loving it 
in God, and when all that we wiſh, intend, or do to it, 
is done from a Love of God, for the Honour of God, 
and in Conformity to the Will of God, this is loving it 
»r God, this is the one Lewe that is, and muſt be the. 
Spirit of all Creatures, that live united to God. Now 
this is no ſpeculative. Refinement or fine. ſpun —— 
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of the Brain, but the ſimple Truth, a firſt Law of Na- 
ture and a neceſſary Band of Union between God and 
the Creature. The Creature is not in God, is a Stranger 
to him, has loſt the Life of God in itſelf, whenever 
its Love does not thus begin and end in God. : 

The Loſs of this Love, was the Fall of Man, as it 
opened in him a Kingdom of Se/f, in which Satan, the 
World, and the Fleſh, could all of them bring forth 
their own Works, If theretore, Man 1s to riſe from 
his Fall, and return to his Life in God; there is an ab- 
ſolute Neceſſity that Seh, with all his Brood of groſs 
Affections, be depoſed, that his firſt Love, in and for 
which he was created, may be born again in him. 
Chriſt came into the World to ſave Sinners, to deſtroy 
the Works of the Devil. Now Se is not only the Seat 
and Habitation, but the veryLife of Sin, and the Works 
of the Devil are all wrought in Self, it is his peculiar 
Work-houſe, and therefore Chriſt is not come as 2 
Saviour from Sin, as a Deſtroyer of the Devil in any 
of us, but /o far as Self is beaten down, and overcome 
in us. If it is literally true, what our Lord ſaid, That 
his kingdom is not of this World, then it is a Truth of the 
lame Certainty, that no one is a Member of this King- 
dom, but he that in the literal Senſe of. the Words, re- 
nounces the Spirit of this World. Chriſtians might as 
well part with half the Articles of their Creed, or but 
half believe them, as to really refuſe, or but by halves: 
enter into theſe Self-denials. For all that is in the Creed, . 
is only to bring forth this Dying and Death to all, 
and every Part of the old Man, that the Life and Spirit 
* Chriſt may be formed in us, vix. the new inner 

an. 

To this Purpoſe tended all St. Paul's Labours, as he 
himſelf teſtifieth; my little Children of whom I labour 
in Love until Chriſt be formed in you.; and if this is 
not done, or doing in us, we are ſtill unredeemed, as our 
Redemption is this new Birth, for except ye be born 
again ye cannot enter into the Kingdom of Heaven 3 
and though the Saviour of the World is come, he is 
not come in us, he is not received by us, is a Stranger 
to us, is not ours, if his Life is not within us; now the 


Life 
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Liſe of Chriſt cannot be within us, but ſo ſar as the 
Spirit of the World, Self-love, Self-eſteem, and Self- 
ſeeking are renounced and driven out of us, and except 
Chrifi deuelleth in us wwe are Reprobates. 

Hence we may alſo learn the true Nature and Worth 
of all Se/f-denials and Mortifications, as to their Nature, 
conſidered in themſelves, they have nothing of Goodneſs 
or Holineſs, nor are any real Parts of our Sanctifiation, 
they are not the true Food or Nouriſhment of the divine 
Life in our Souls, they have no quickning ſanctifying 
Power in them, their only Worth conſiſts in this, that 
they remove the Impediments to Holineſs, break down 
that which ſtands between God and us, and make Way 
for the quickning, ſanQifying Spirit of God to operate 
on our Souls: Which Operation of God is the one on/y 
Thing that can raife the divine Life in the Soul, or 
help it to the ſmalleſt Degree of real Holineſs, or ſpiri- 
tual Life. As in our Creation, we had only that Degree 


of a divine Life, which the Power of God derived into. 


us; as then all that we had and were, was the /o/e Ope- 
ration of God in the Creation of us, ſo in our Redemp- 
tion, or regaining that firſt Perfection, which we have 
loft, all muſt be again the Operation of God, every 


Degree of the divine Life reſtored in us, be it ever ſo 
ſmall, muſt and can be nothing elſe but ſo much of the 


Life and Operation of God found again in the Soul, 
All the Activity of Man in the Works of Self-denial, 
has no Good in itfelf, but is only to open an Entrance 
for the one only Good, the Light of God, to operate upon 
us. 


Hence alſo we may learn the Reafon, why many- 
People not only loſe the Benefit, but are even the worſe. 


for all their Mortifications; it is becauſe they miſtake 


the Whole Nature and worth of them, they praQtiſe them 


for their own ſake, as Things good in themſelves, they 


think them to be rea/ Parts ot Holineſs, and fo reſt in 


them, and look no farther, but grow full of Seli-eſteem, 
and Self-admiration for their own Progreſs in them. 


Tbis makes them Self ſufncient, moroſe, ſevere Judges 


of all thoſe that fall ſhort of their Mortifications. 


And 
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And thus Self-denials do only that for them, which 
Indulgences do for other People, they withſtand and 
hinder the Operation of God upon their Souls, and 
inſtead of being really Self-denials, they ſtrengthen and 
keep up the Kingdom of Se/f. 

There is no avoiding this fatal Error, but by deeply 
entering into this great Truth, that all our own Activity 
and Working, has no good im it, can do no Good to us, 
but as it leads and turns us in the beſt manner to the 
Spirit of God, which alone brings Salvation to the Soul. 
Stretch forth thy Hand, ſaid our Lord to the Man, that 
bad a withered Hand, he did fo, and it was immediately 
made whole as the other, 

Now had this Man any Ground for Pride or a high 
Opinion of himſelf, for the Share he had in reſtoring of 
this Hand ? yet juſt ſuch is our Share in the raiſing up. 
of the Spiritual Life within us, all that we can do by 
our own Activity, ts only like this Man's ſtretching out 
his Hand; the reſt is the work of Chriſt, the only giver 
of Life to the withered Hand, or the dead Soul, We 
can only then do living Works, when we are fo far 
born again, as to be able to ſay with the Apoſtle, zee 
net I but Chriſt that liveth in me. But to return and 
further ſhew how the Soul that feels the Call of God to 
Repentance, is to behave under it, that this ſtiring of 
the divine Power in the Soul, may have its full 
effect, and bring forth the Birth of the new Man in 
\Chrift Jeſus ; we are to conſider it, (as in truth it is) 
as the Seed of the divine Nature within us, that can 
only grow by its own Strength, and Union with God. 
It is a divine Life, and therefore. can grow from no- 
"thing but divine Power, when the Virgin Mary con- 
cei ved, the Birth of the holy 7e/us, all that ſhe did to- 
wards it herſelf, was only this ſingle AQ of Faith and 
Reſignation to God. Behild the Handmaid of the Lord, 
be it unto me according to thy Word, And this is all that 
we can do towards Chriſt's being formed in us, now 
this Truth is eafily conſented to, and a Man think; he 
believes it, becauſe he conſents to it, or rather does not 
deny it. But this is not enough, it is to-beapprehended 
in a deep, full, and practical Aſſurance, in ſuch a Man- 
'F ner 
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ner as a Man knows and believes that he did not create 
the Stars, or cauſe Liſe to riſe up in himſelf; and then 
it puts the Soul in a right State, that makes room for 
the Operation of God upon it. His Light then enters 
with full Power into the Soul, and his holy Spirit moves 
and directs all that is done in it, and ſo Man lives 
again in God as a new Creature ; for this 'Truth thus 
frmly believed will have theſe two moſt excellent 
EffeQs : Firſt, it will keep the Soul fixed and continually 
turned towards God in Faith, Prayer, Defire, Conf. 
dence and Reſignation to him, for all that it wants to 
have done in it ; which will be a continual Source of all 
divine Virtues and Graces. The Soul thus turned to 
God, muſt be always receiving from him ; it ſtands at 
the true door of all divine Communications, and the 
Light of God as freely enters into it, as the Light of the 
Sun enters into the Air. Secondly it will fix and ground 
the Soul in a true and laſting Self-denial ; for by thus 
knowing and owning our own nothingneſs and inability, 
that we have no other Capacity for Good, but that of 
receiving it from God alone, Se/F is wholly denied, its 
Kingdom is deſtroyed, no room is left for ſpiritual 
Pride, and Self eſteem; we are ſaved from a Phariſaical 
Holineſs, from wrong Opinions of our own Works and 
good Deeds, and from a multitude of Errors, the moſt 
dangerous to our Souls, all which ariſe from the Some- 
tbing that we take ourſelves to be either in Nature or 
Grace. But when we once apprehend but in ſome 
good Degree, the A of God, and the Nothingneſs of 
ourſelves, we have got a Truth whoſe Uſefulneſs and 
Benefit, no Words can expreſs ; it brings a Kind of In- 
fallibility into the Soul, in which it dwelk ; all that 
is vain and falſe and deceitful, is forced to vaniſh and 
fly before it. When our Religion is founded on this 
Rock, it has the Firmneſs of à Rock, and its height 
reaches unto Heaven ; the World, the Fleſh, and the 
Devil can do no hurt to it ; all Enemies are known, and 
all diſarmed by this great Truth, dwelling in our Souls. 
It is the Knowledge of the AH of God, that makes 


Cberubims and Seraphims, to be Flames of divine Love: 


For where this A of God is truly known, and. felt in 
any 


E 


any Creature, there its whole Nature is Love, and no- 
thing but Love can riſe in it, or come from it, a Love 
that begins and ends in God, and where this Love is 
born in any Creature, there a Seraphick Life is born 
along with it; for this pure Love introduces us into 
God, then we dwell in him and he in us, we are one 
with him and he with us; and this is the true End of 
all Religion, to conduct us to this happy State. Our 
Lord affures us, that without him we can do nothing, 
and that he and his Father will come unto us, and 
dwell with us. 

There is but one Salvation for all Mankind, and that 
is the Life of God in the Soul. God has but one Deſen 
or Intent towards all Mankind, and that is to introduce 
his own Life, Light, and Spirit into them, that they all 
may be ſo many Images, Temples, and Habitations of 
the holy Trinity ; this is God's Will to all. 

Our Redeemer tells us, that if a Man's Ways pleaſe 
him, bis Father and he will come unto im, and make 
their abode with bm. 

Now there is but one peſſible Way for Man to attain 
this Life of God in the Soul; and that is, the Defire of 
the Soul turned to God : for this Deſire muſt attend all 
outward acts of Worſhip or they become an Abomina- 
tion to God: And when this Deſire is alive and breaks 
forth, then the loſt Sheep is found, and the Shepherd 
bath it upon his Shoulders: Through this De/ire the 
poor prodigal Son leaveth his Hufts and Swine, and 
haſteth to his Father, *tis becauſe ot this Defire that the 
Father ſeeth the Son, while yet afar off, that he runs 
Out to meet him, falleth on his Neck and kiſſeth him. 


See here how plainly we are taught, that no ſooner is 


this Deſire ariſen and in Motion towards God, but the 
Operation of God's Spirit anſwers to it, cheriſhes and 
welcomes its firſt Beginnings, ſignified by the Father's 
ſeeing and having Compaſſion on his Son, whillt yet 
alar off, that is in the firſt Beginnings of his Deſire. 

Thus does this Deſire do all, it brings the Soul to 
God, and God into the Soul, it unites with God, it 


EQ-operates with God, and is one Lite with God. Sup- 
e this Deſire. not to be alive, not in Motion in the 


Soul, 
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Soul, and then all the Sacrifices, the Service, the Wor. 
ſhip either of the Law or the Goſpel, are but 4744 
Works, that bring =o Life into the Soul, nor beget any 
Union between God and it. Suppoſe this Defire to be 
awakened and fixed upon God, and then the divine 
Life or Operation of God enters into them, and the 
Man is a new Creature, or Chriſt is forming in him. 
Oh! my God, juſt and good, how great is thy Love 
and Mercy to Mankind, that Heaven is thus open, and 
Chrift thus the common Saviour to all that turn the Deſire 
of their Hearts to thee? Oh! ſweet Power of the 
Bruiſer of the Serpent that ſtirs and works in Man, and 
gives him a Power and Defire, to find his Happineſs in 
God ? O holy Jeſus heavenly Light, that lighteth every 
Man that cometh into the World, that redeemeth 
every Soul that ſolloweth thy Light, which is always 
within him ! O holy Trinity, immenſe Ocean of divine 
Love, in which all Mankind live, and move, arid have 
their Being ! none are ſeparated from thee but thoſe 
who turn from thee, all who turn to thee are embraced 
in the Arms of thy Mercy, all ſuch are Partakers of thy 
divine Life ; for thou haſt ſaid, that he who cometh to 
thee, thou wilt in no wiſe reje&; for no ſooner is the 
finite Defire of the Creature in Motion towards God, 
but the infinite Deſire of God is united with it, co- 
operates with it. And in this united Deſire of God 
and the Creature, is the Salvation and Life of the Soul 
brought forth. For the Soul is ſhut out of God, and 
impriſoned in its Working of Fleſh and Blood, merely 
and ſolely becauſe it deſires to-live to the Vanity of 
this World, this Defire is its Darkneſs, its Death, its 
Impriſonment, and Separation from God. 
When therefore the firſt Spark of a Deſire after 
God ariſes in thy Soul, cheriſh it with all thy Care, 
ive all thyHeart into it, it is nothing leſs than a Touch 
of the divine Lad. ſtone, that is to draw thee out of 
the Vanity of Time, into the Riches of Eternity. 
Ariſe therefore, and follow it as gladly as the wiſe Men 
of the £aft followed the Star from Heaven that ap- 
peared to them; it will lead thee to the Birth of Jeſus, 
not in a Stable at Berhlehem in Judea, but to the Birth 
of Jeſus in thy own datk fallen Soul, 


Chriſt 
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Chriſt ſaith, J am the Light of the World, he that fol- 


loweth me, wwalketh not in Darkneſs. He direQts us only 
to himſelf; he is the Morning Star, who riſeth in us, 


and ſhineth in the Darkneſs of our Nature. O how 


reat a Triumph is there in the Soul, when he ariſeth 
in it? then a Man knows as he never knew before, that 
he is a Stranger in a foreign Land, 


End of the t Part, 
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AN 


EATRACHT 


From the S8cond PART of the 


SPIRIT of PRAYER, 


A 


DIA © Q.U EK 


BETWEEN 


Academicus, Ruſticus, and Theopbilus. 


Acad. ELL met, honeſt Rufiicus. I can now tell 


you with much Pleaſure, that we ſhall ſoon 

ſee a Second Part of the Spirit of Prayer. And as ſoon 
as I get it, I will come and read it to you. 

Raft. I have often told you, Academicus, that | 


wondered at your Eagerneſs and Impatience to ſee more 


of this Matter. As to my Part, I have no ſuch Thirſt 
within me, and ſhould make no Complaint, if it nevet 


» 
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Acad. My Friend Rufticus, you can't read; and that 
is the Reaſon that you are not in my State of Impatience 
ws to ſee another Book. 

Ruft. Indeed Academicus, you quite miſtake the Mat- 
ter. The firſt Part of the Spirit of Prayer you read to 
me more than three or four times, and that is the 
Reaſon, why I am in no State of Eagerneſs alter a ſe- 
cond Part. I have found in the Firſt Part, that God 
is always in me, that Chrift is always within me; that 
be is the inward Light and Life of my Soul, a Bread 
from Heaven, of which I may always eat; a Water of 
eternal Life ſpringing up in my Soul, of which I may 
always drink. O my Friend, theſe Truths have 
opened a new Life in my Soul : I am brought home to 
myſelf; the Veil is taken off from my Heart; I have 

-found my God; I know that this his Dwelling-place 
2 bis Kingdom, is within me. My eyes, my Ears, my 
K) Thoughts, are all turned inwards ; for how could I be 
ſaid to have felt theſe great Truths, to be ſenſible of 
theſe Riches of Eternity treaſur'd up in my Soul, 
to know what a great Good the Divine Nature is in 
me, and to me, 1 inſtead of turning all the Deſire 
and Delight of my Heart towards them, I only felt a 
Longing and Deſire to read more concerning the Spi- 
Tit of Prayer? No, Academicus, another, and a better 
Fire is kindled within me; my Heart is in Motion, 
and all that is within me tends towards God; and I 
find that nothing concerns me more, than to keep my 
Heart from wandering after any thing elſe. I now 
know to what it is that I am daily to die; and to 
what it is that I am daily to live; and therefore look 
upon every Day as loſt, that does not help forwards 
both this Death, and this Life, in me. I have not yet 


tell done balf, what the firſt Part of the Spirit of Prayer 
ſoon directs me to do; and therefore have but little Occaſion 
ſoon to call out for a Second. 


Theoph. Indeed, Academicus, I muſt own, that honeſt 
at | Ruflicus, as you call'd him, has ſpoken well. Your 
more Education has ſo accuſtomed you to the Pleaſure of 
*hirſt reading Variety of Books, that you hardly propofe any 
never other End in reading, than the Entertainment of your 

"2 Mind : 
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Mind: Thus the Spirit of Prayer has only awakened 
in you a Deſire to ſee another Part upon {the ſame 
Subject. This Fault is very common to others, as well 
as Scholars, and even to thoſe who only delight in read- 
ing good Books. 

Philo for this twenty Years has been colleQing 
and reading all the fpiritua! Books he can hear of, 
He reads them, as the Cr:iticks read Commentators and 
Lexicons; to be nice and exact in telling you the 
Stile, Spirit, and Intent, of this or that ſpiritual Writer, 
how one is more accurate in this, and the other in 
that. Philo will ride you forty Miles in Winter to have 
a Converſation about ſpiritual Books, or to ſee a 
Collection larger than his own. Phzi/o is amazed at the 
Deadneſs and Inſenſibility of the Chriſtian World, 
that they are ſuch Strangers to the inward Life and 
ſpiritual Nature of the Chriſtian Salvation ; he won- 
ders how they can be ſo zealous for the outward 
Letter and Form of Ordinances, and ſo averſe to 
that ſpiritual Life, that they all point at, as the one 
Thing needful. But Philo never thinks how wonderful 
it is, that a Man who knows the new Creature to be 
the Whole, ſhould yet content himſelf with the Love 
of Books upon the new Creature inſtead of being one 
himſelf. For all that is chang'd in Philo, is his Taſte 


for Books. He is no more dead to the World, no 


more delivered from himſelf, is as fearful of Adverſity, 


as fond of Proſperity, as eaſily provoked and pleaſed | 
with Trifles, as much governed by his own Will, 


Tempers, and Paſſions, as unwilling to deny his Ap- 
petites, or enter into War with himſelf, as he was 


twenty Tears ago. Yet all is well with Philo; he has 


no Suſpicion of himſelf; he dates the Newneſs of his 
Life, and the Fulneſs of his Light, from the Time that 
” diſcovered the Pearl of Eternity in ſpiritual Au- 
thors. | 

All this, Academicus, is faid on your Account, that 
$4 may not loſe the Benefit of this Spark of the Divine 

ife that is kindled in your Soul, but may conform 
yourſelf ſuitably to ſo great a Gift of God. : 

| t 
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It demands at preſent an Eagerneſs of another Kind, 
than that of much reading even upon the molt ſpiritual 
Matters. : 

Acad, I thank you, Theophilus, for your good Will 
towards me; but did not imagine my Eagerneſs after 
ſuch Books to be ſo great and dangerous à Miſtake. 
And if I don't yet entirely give into what you ſay, it 
is becauſe a Friend of yours has told us (and as I thought 
by way of Direction), that he has been a diligent 
Reader of all the ſpiritual Authors from the apoſtolical 
Dionyſius down to the celebrated Fene/on of Cambray : 
And therefore it would never have come into my Head, 
to ſuſpect it to be a Fault, or dangerous, to follow his 
Example. 

Theoph. I have ſaid nothing, my Friend, with a 
Deſign of hindering your Acquaintance with all the 
truly ſpiritual Writers, I would rather in a right Way 
help you to a true intimacy with them: For they are 
Friends of God, entruſted with his Secrets, and Par- 
takers of the divine Nature: And he that converſes 
rightly with them, has an Happineſs that can bardly 
be over - valued. 

My Intention is only to abate, for a time, a. Spirit of 
Eagernets after much reading, which in your State has 
more of Nature than Grace in it ; which ſeeks Delight 
in a Variety of new Notions, and rather gratiſies Curio- 
ſity, than reforms the Heart. 

Suppoſe you had feen an Angel from Heaven, who 
had diſcovered to you a Glimpſe of its own internal 
Brightneſs, and of that glorious Union in which it 
lived with God, opening more of itſelf to the inward 
Sight of your Mind, than you could either forget or 
relate. Suppoſe it had told you with a pierceing Word, 
and living Impreſſion, that all its own angelic and 
heavenly Brightnels was hid in yourſelf, concealed 
from you under a beſtial Covering of Fleſh and Blood; 
that this Fleſh and Blood was become the Maſter of it, 
would not ſuffer it to breathe, or ſtir, or come to Life 
fn you. Suppoſe it had told you, that all your Life 
bad been ſpent in helping this Fleſh and Blood to more 
and more Power over you, to hinder you from knowing 

and 
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and feeling this divine Life within you. Suppoſe it 
had told you, that to this Day you had lived in the 
groſſeſt Se/f-idolatry, loving, ſerving, honouring, and 
adoring yourſelf, inſtead of loving, ſerving, and adoring 
God with all your Heart, and Soul, and Spirit: That 
all your Intentions, Projects, Cares, Pleaſures, and 
Indulgences, had been only ſo much Labour to bring 
ou to the Grave in a total Ignorance of that great 
ork, for which alone you was born into the World. 

Suppoſe it had told you, that all this Blindneſs and 
Inſenſibility of your State, was obſtinately and wilfully 
brought upon yourſelf, becauſe you had boldly lighted 
and reſiſted all the daily inward and outward Calls of 
God to your Soul, all the Teachings, Doings, and 
Sufferings, of a Son of God to redeem you. Suppoſe 
it left you with this Fareavel, O Man, awake; thy 
Work is great, thy Time is ſhort, I am thy laſt Trum- 
pet ; the Grave calls for thy Fleſh and Blood, thy Soul 
muſt enter into a new Lodging. To be born again is 
to be an Angel: Not to be born again, is to become a 
Devil. 

Tell me now, Academicus, what would you expect 
from a Man, who had been thus awakened, and pierced 
by the Voice of an Angel? Could you think he had 
any Senſe left, if he was not caſt into the deepeſt Depth 
of Humility, Self-dejeQion, and Self abhorrence ? 
Caſting himſelt with a broken Heart, at the Feet of 
the divine Mercy, deſiring nothing but that, from that 
iv every Moment of his Life might be given unto 
Go, in the moſt perfect Denial ot every Temper, 
Will and Inclination, that nouriſh'd the Corruption 
of his Nature: Wiſhing and praying from the Bottom 
of his Heart, that God would lead kim into, and 
through every thing inwardly and outwardly, that 
might deſtroy the evil Workings of his Nature, and 
awaken all that was holy and heavenly within him; 
that the Seed of Eternity, the Spark of Life, that he 
had ſo long quench'd and ſmother'd under earthly 
Rubbiſh, might breathe, and come to Life, in him. 

Or would you think he was enough affeQed with 
this angelic Viſit, if all that it had awakened in him, 
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was only a Longing and eager Deſire to hear the ſame, 
or another Angel talk again ? 

Acad. Theophilus, you have ſaid enough: For all that 
is within me conſents to the Truth and Juſtneſs of 
what you have ſaid. I now feel, in the (ſtrongeſt 
Manner, that I have been rather amuſed, than edihed, 
by what I have read. : 

* Theoph. A ſpiritual Book, Academicus, is a Call to 
as real and total a Death to the Lite of corrupt Nature, 
as that which Adam died in Paradiſe, was to the Life 
of Heaven, He indeed died at once totally to the 
divine Life in which he was created : But as our Body 
of Earth is to laſt to the End of our Lives; ſo to the 
End of our earthly Lite, every Step we take, every 
Inch of our Road, is to be made up of Denial, and 


- dying to ourſelves; becauſe all our Redemption con- 


ſits in our regaining that firſt Life of Heaven in the 
Soul, to which Adam died in Paradiſe. And therefore 


the one ſingle Work of Redemption is the one ſingle 
Work of Renovation, called the new Man; or the 


= raiſing up of a Life, and Spirit, and Tempers, and 


Inclinations, contrary to that Lite and Spirit which we 
derive from our earthly fallen Parents. To think 
therefore of any thing, but the continual Denial of 
our earthly Nature, is to overlook the very one Thing 
on which all depends. And to hope for any Thing, to 
truſt or pray for any Thing, but the Life , Gd, or a 
Birth of Heaven, in our Souls, is as uſeleſs to us, as 
placing our Hope and Truſt in a graven Image. Thus 
ſaith the Chriſt of God, the one Pattern, and Author of 
our Salvation: F any Man will be my Diſciple, let him 
deny himſeif, bate his own Life, take up his daily Croſs, and 
follow me. And again: Unleſs a Man be born again 
from above, of Water and the Spirit, he cannot ſee, or enter 
into the Kingdom of God. 

Now is your Time, Academicus, to enter deeply into 
this great Truth. You are juſt come out of the Slum- 
ber of Life, and begin to ſee with new Eyes the Nature 
of your Salvation. You are charmed with the Diſco- 
very of a Kingdom of Heaven hidden within you, and 
long to be entertained more and more with the Nature, 

Pogrels, 
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Progreſs, and Perfection of the Opening of the Kingdom 
of God in your Soul. 

But, my Friend, ſtop a little. It is indeed great Joy, 
that the Pearl of great Price is found ; but 45 notice, 
that it is not yours, you can have no Poſſeſſion of it, 
*till, as the Merchant did, you ſell all that you have, and 
buy it. Now Se/F is all that you have, it is your ſole 
Poſſeſſion ; you have no Goods of your own, nothing is 
yours but his Self, The Riches of SF are your own 
Riches ; but all this Self is to be parted with, before the 
Pearl is yours. Think of a lower Price, or be unwil- 
ling to give thus much for it ; plead in your Excuſe, 
that you keep the Commandments, and then you are 
that very rich young Man in the Goſpel, who went 
away ſorrowful from our Lord, when he had ſaid, / 
thou wilt be per fe, that is, if thou wilt obtain the Pearl, 
fell all that thou haſt, and give to the Poor; that is, die to 
all thy Pofeffton of Seff, and then thou haſt given all 
that thou haſt to the Poor, all that thou haſt is devoted 
and uſed for the Love of God and thy Neighbour. 
This ſelling all, Academicus, is the Meaſure of your 
dying to Se/f; all of it is to be given up; it is an 
apoſiate Nature, a Holen Life, brought forth in Rebellion 
againſt God ; it 1s a continual Departure from him. 


It corrupts every thing it touches; it defiles every thing 


it receives; it turns all the Gifts and Bleſſings of God 
into. Covetouſneſs, Partiality, Pride, Hatred, and Envy. 
All theſe Tempers are born, and bred, and nouriſhed, 
in Self; they have no other Place to live in, no Poſſi- 
bility of Exiſtence, but in that Creature which is fallen 
from a Life in God, into a Life in S 


Acad. Pray, Sir, tell me more plainly, what this Seff q 


is, fince ſo much depends upon it. 
Tbeoph. It is the cauſe of Hell, Darkneſs, Pain, and 


Diſquiet. It is the great Antichriſt, the old Serpent, 4 
the devouring Beaſt, mentioned in the Revelation of 


St. John. 


Acad. You rather terrify than inſtruct me, by this 3 


Deſcription. 
_ Theoph. It is indeed a very frightful Matter; it con- 


tains every thing that Man has to dread and hate, 4 3 
| | rente 4 
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_ reſiſt and avoid. Yet be aſſured, my Friend, that, 
careleſs and merry as the World is, every Man that is 
born into it, has all theſe Enemies to overcome within 


<4 himſelf. And every Man, till he is in the Way of 
it Renovation, is more or leſs governed by them. No 
ad Hell in any remote Place, no Devil that is ſeparate 
ole from you, no Darkneſs or Pain that is not within you, 
ig no Antichriſt either at Rome or England, no furious 
TI Beaſt, no fiery Dragon, without, or apart from you, 


the can do you any Hurt, without your own Conſent, 
Die to this Self, to this inward Nature ; and then all 
* outward Enemies are overcome. Live to this Self, 


a. and then, when this Life is out, all that is within you, 
— and all that is without you, will be nothing elſe but a 


If mere ſeeing and feeling this Hell. This is the great Trial, 

| or Strife of human Life, whether a Man will live to the 

Luſts of the Beaſi, the Guile of the Serpent, the Pride and 

b al y Wrath of the Dragon, or give himſelf up to theMeeknefs, 

the Patience, the Sweetneſs, the Simplicity, the Humi- 
lity. of the Lamb of God. 


_ This is the Whole of the Matter between God and 
on > the Creature. On one fide, Wrath awakened by the 
os > rebellious Angels; and on the other ſide, the Meekneſs 
101 of the Son of God, the Patience of divine Love com- 
um. ing down from Heaven, to ſtop and overcome the 
uns Fire and Wrath that is broken out in Nature and 
- Creature. Your Father Adam has introduced you 


\ into a World from whence Paradiſe is departed. Your 
ned. Pleſh and Blood is kindled in that Sin, which firſt 


oſſi brought forth a murdering Cain. But, dear Soul, be 
len ol good Comfort; for the Meehneſe, the Love, the Son 
1 of God is become Man, has given himſelf, that in 
Self him, and with him, and by a Birth from him, Heaven 
and Paradiſe may be again opened both within thee, and 
and without thee, not for a Time, but to all Eternity. 
wr bis, my Friend, is the true End of Religion: It 


means nothing, it intends nothing, but to overcome 
that earthly Life, which overcame Adam in the Fall, 
that made him a Priſoner of Hell, and a Slave to the 
corrupt Workings of earthly Fleſh and Blood. And 
therefore you may ſee, * know with a mathematical 


Certainty, 


con- 


„ 10 i 
reſiſt 
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Certainty, that the one Thing neceſſary for every 
fallen Soul, is to die to all the Life that we have from 
this World, that the Life of Heaven may be again 
born in him. The Life of this World is the Life of 
a Beaſt, and of the Serpent. 
Hence it is that Sin rides in Triumph over Church 
and State, and from the Court to the Cottage all is 


,over-run with Senſyality, Guile, Falſeneſs, Pride, 


Wrath, Envy, Selfiſhneſs, and every Form of Corrup- 
tion, Every one ſwims away in this Torrent, but he 
who hears and attends to the Voice of the Son of God 
within him, calling him to die to this Life, to take up 
his Croſs, and follow him. Much learned Pains has 
been often taken to prove Rome, or Canflantinople, to be 
the Seat of the Beaſt, the Antichriſt, the Scarlet Whore, 
Sc. But, alas! they are not at ſuch a Diſtance from 


us, they are the Properties of fallen human Nature, 
and are all of them alive in our own Selves, till we are 


dead or dying to all the Spirit and Tempers of this 
World. They are every where, in every Soul, where 
the heavenly Nature, of the Son of God is not. But 
when the human Soul turns from itſelf, and turns to 
God, dies to itſelf, and lives to God in the Spirit, 
Tempers, and Inclinations of the Holy Jeſus, loving, 
pitying, ſuffering, and praying for all its Enemies, and 
overcoming all Evil with Good, as this Chriſt of God 
did; then, but not till then, are thefe Monſters ſepa- 
rate from it, Fer Covetouſneſs and Senſuality of all 
kinds, are the devouring Beal: Religion governed by 
a worldly, trading Spirit, and gratifying. the partial 
Intereſts of Fleſh and Blood, is the Scarlet Whore ; 
Guile, and Craft, and Cunning, are the very Effence 
of the Serpent; Self-lntereft and Self-exaltation, are the 


whole Nature of Antichriff. Pride, Perſecution, Wrath, 


Hured, and Envy are the Eſſence of the fiery Dragon. 


T his, Academicus, is the fallen haman Nature, and ] | 


this is the 0/4 Man, which is alive in every one, thoug| 


in various Manners, till be is born again from above. 
Te thiak therefore of any thing in Religion, or to pre- 
tend to real Holinęſs, without totally dying to this od 
Man, is building Caſtles in the Air; and can bring 
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bear or read of an inward and ſpiritual Life in God, 
all our Expectations of the Light and Holy Spirit of 


* 
# 
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God, will become a falſe Food to your Soul, till you 
only ſeek for them thro' Death to Self. 


„ 
forth nothing, but Satan in the Form of an Angel of 
Light. Would you know, Academicus, whence it is, 
that ſo many falſe Spirits have appeared in the World, 
who have deceived themſelves and others with falſe 
Fire, and falſe Light, laying Claim to Inſpirations, 
Illuminations, and Openings of the Divine Life, pre- 
tending to do Wonders under extraordinary Calls from 
God ? It is this; they have turned to God, without 
turning from themſelves ; would be alive in God, be- 
fore they were dead to their own Nature ; a thing as 
impoſlible in itſelf, as for a Grain of Wheat to be alive 
before it dies. 
Now Religion in the Hands of Self, or corrupt Na- 
ture, ſerves only to diſcover Vices of a worſe kind, 
than in nature left to itſelf, Hence are all the diſ- 
orderly Paſſions of religious Men, which burn in a 
worſe Flame, than Paſſions only employed about worldly 
Matters: Pride, Self-Exaltation, Hatred, and Perſecu- 
tion, under a Cloak of religious Zeal, will ſanQify 
Actions, which Nature left to itſelf, would be aſbamed 
to own. 
' You may now ſee, Academicus, with what great 
! Reaſon I have called you, at your firſt ſetting out, to 
this great Point, rhe total dying to Self, as the only 
Foundation of a ſolid Piety. All the fine Things you 


=> Obſerve, Sir, the Difference which Cloaths make in 
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thoſe, who have it in their Power to dreſs as they pleaſe: 


Some are all for Shew, Colours, and Glitter; others 
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are quite fantaſtical and affected in their Dreſs : Some 


have a grave and ſolemn Habit; others are quite 


= ſimple and plain in the whole Manner. Now all thits 


Difference of Drefs is only an outward Difference, 
that covers the ſame poor Carcaſe, and leaves it fall 


4 of all its own Infirmities. Now all the Truths of the 
. IX Goſpel, when only embraced and poſſeſſed by the 
=X »/4 Man, make only ſuch ſuperficial Difference, as is 


made by Cloaths. Some put on a ſolemn, formal, 
D 2 prudent, 


14 


prudent, outſide Carriage ; others appear in all the 
Glitter and Shew of religious Colouring, and ſpiritual 
Attainments ; but under all this outſide Difference, 
there lies the poor fallen Soul, impriſoned, unhelped, 
in its own fallen State. And thus it muſt be, it is not 
poſſible to be otherwiſe, till the ſpiritual Life begins 
at the true Root, grows out of Death, and is born in a 
broken Heart, an Heart broken off from its own natural 
Life. Then Self-Hatred, Self Contempt, and Self. 
Denial, is as ſuitable to this new-born Spirit, as Self- 
Love, Self-Eſteem, and Self-Seeking, is to the unrege- 
nerate Man. Let me, therefore, my Friend, conjure 
you, not to look forward, or caſt about for ſpiritual 
Advancement, till you have rightly taken this ff Step 
in a religious Life. All your future Progreſs depends 
upon it: For this Depth of Religion goes no deeper, 
than the Depth of your Malady : For Sin has its Root 
in the Bottom of your Soul, it comes to Life in your 


Fleſh and Blood, and breathes in the Breath of your 


natural Life; and therefore, till you die to Nature, 
you live to Sin; and whilſt this Root of Sin is alive in 


you, all the Virtues you put on, are only like fine painted 


ruit hung upon a bare Tree. 
Acad. Indeed Theophilus, you have made theDifference 


between true and falſe Religion plain to me, as the 


Difference between Light and Darkneſs. But pray Sir, 
tell me how I am to take this firft Step, which you ſo 
much inſiſt upon. | 
 Theoph. You are to turn wholly frem yourſelf, and 
to give up yourſelf wholly unto God, in this or the like 
twofold Form of Words or Thoughts : 

« Oh my God, with all the Strength of my Soul, 
« aſſiſted by thy Grace, I deſire and reſolve to reſiſt 
« and deny all my own Will, earthly Tempers, ſelfich 
% Views, and Inclinations ; every thing that the Spirit 
« of this World, and the Vanity of fallen Nature, 
« prompts me to. I give myſelf up wholly and folely 
„ unto Thee, to be all thine, to have, and do, and be, 


« inwardly and outwardly, according to thy good 


% Pleaſure. I defire to live for no other Ends, with 


« no other Deſigns, but to accompliſh the Work which | 3 


« thou ©? 
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1 thou requireſt of me, an humble, obedient, faithful» 


« thankful, Inſtrument in thy Hands, to be uſed as 
* thou pleaſeſt.“ 
You are not to content yourſelf, my Friend, with 


now and then, or even many times, making this Ob- 


lation of yourſelf to God. It muſt be the daily, the 
hourly Exerciſe of your Mind ; till it is wrought into 
your very Nature, and becomes an eſſential State and 
Habit of your Mind, till you feel yourſelf as habitually 


turned from all your own Will, ſelfiſh Ends, and earthly 
' Deſires, as you are from Stealing and Murder; till the 
whole Turn and Bent of your Spirit points as conſtantly 


to God, as the Needle touched with the Loadſtone does 


to the North. This, Sir, is your firſt, and neceſſary 


Step in a religious Life; this is the Key to all the 
Treaſures of Heaven; this unlocks the ſealed Book of 
your Soul, and makes room for the Light and Spirit 


of God to ariſe up in it. Without this, ſpiritual Life, 
is but ſpiritual Talk, and only aſſiſts Nature to be 
pleas'd with an Holineſs that it has not. 

The Neceſſity of this firſt Step, and the Folly of 
pretending to ſucceed without it, is thus repreſented 
by our blefſed Lord: What Man intending to build an 
Hue 

All our Ability and Preparation to ſucceed in this 
great Affair, lies in this fit Step. You may perhaps 


think this an hard Saying. But don't po away ſorrow- 


ful, like the young Man in the Goſpel, becauſe he had 


; great Poſſeſſions. For, my Friend, you little think 


what a Deliverance you will have from all Hardſhips, 


and what a flow of Happineſs is found even in this 


Life, as ſoon as the Soul is 2 dead to Self, freed 
from its own Paſſions, and wholly given up to God ; 
of which I ſhall ſpeak to you by-and-by. 1 have told 
you the Price of the new Birth. I ſhall now leave you 
to conſider, whether you will be fo wiſe a Merchant, 
as to give up all the Wealth of the old Man for this 
heavenly Pearl. 

From à true view of Man we come to the utmoſt 
Certainty that as he is the Son of a Male and Female 
of this World, ſo likewiſe he is a Son of the Lamb of 
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God, and has a Birth from Heaven again in his Soul 
Hence we ſee alſo, that all that we have to fear, to hate 
and renounce ; all that we have to love, to defire, an; 
pray for; is all within ourſelves. No Man can be 
miſerable but by falling a Sacrifice to his own inwar; 
Paſſions and Tempers ; nor any one happy, but by 
overcoining ine How ridiculous would a Man ſeen 
to you, who ſhould torment himfelf, becauſe the Lang 
in America was not well tilid ? Now every thing tha 
is not Within you, that has not its Birth and Growi 
in your own Life, is at the ſame Diſtance from you, 
is as foreign to your own Happineſs or Miſery, as ar 
American Story. Your Life is all that you have; and 
nothing is a part of it, or makes any Alteration in i 
but the Good or Evil that is in the Workings of you 
own Life. Hence you may fee why our Saviour, who, 
tho he had all Wiſdom, and came to be the Light d 
the World, is yet ſo ſhort in his Inſtructions, and gives 
fo fmall a Number of Doctrines to Mankind, whilt 
every moral Teacher writes Volumes upon ever) 
ſingle Virtue. It is becauſe he knew what they kney 
not, that our whole Malady lies in this, that the Wil 
of our Mind, the Zuf of our Life, is turned into this 


World: And that nothing can relieve us, or ſet ti 


Tight, but the rurning the Will of our Mind, and the 
Defire of our Hearts, to God, and that Heaven which w: 


had loſt, And hence it is that he calls us to nothing 


but a Yotal Denial of ourſelves, and the Life of thi: 
World, and to a Faith in him, as the Worker of : 
new Birth and Life in us. Did we but receive hi 
ſhort Inſtructions with true Faith and Simplicity 
Heart, as the Truth of God, we fhould not want an) 
one to comment or enlarge upon them. A Travelle 
that has taken a wrong Road, does not want an Orato: 


to diſcourſe to him on the Nature of Roads, but to be 


told, in ſhort, which is his right Way. Now this 1s 
our Caſe ; it was not a Number of things that brough| 
about our Fall; Adam only took up a wrong Will, that 


brought him and us into our preſent State, or Road of ũ 


Life ; and therefore our Saviour ufes not a Number , 
Inſtructions to ſet us right; he only tells us to regounce 
the 
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he ſalſt Vill, which brought Adam into the Life of this 
World, and to take up that Will, which ſhould have 
pt him in Paradiſe. Obſerve now, my Friend, the 
eat Benefit that we have from the Account of Man's 


_ Ofiginal Perfection, and the Nature of his Fall. It 


opens the true Ground of our Religion, and the abſo- 
late Neceſſity of it; it forces us to know, that our 
ole natural Life is a miſtaken Road, and that Chriſt 
alone our true Guide out of it. It teaches us every 
Neaſon for renouncing ourſelves, and loving the whole 
fature of our Redemption, as the greateſt Joy and 
Deſire of out Hearts. We are not only compelled, as 
It were, to hunger after it, to run with eagerneſs into 
Its Arms; but are alſo delivered from all Miſtakes 
about it; from all the Difficulties and Perplexities, 
Which divided Sects have brought into it. For, from 
this View of Things, we fee, not ancertainly, but with 
de fulleſt Aſſurance, that our #71} and our Heart is all; 


That nothing elſe either finds or loſes God; and that 


u oor Religion is only the Religion of the Heart. We 
ee with open Eyes, that as a Spirit of Longing after the 


Life of this World, made Adam and us to be the poor 


Pilgrims on Earth, that we are; fo the Spirit of Prayer, 


or the longing Deſire of the Heart after Chriſt, and 
God, and 


eaven, breaks all out Bonds aſunder, caſts 
all our Cords from us, and raifes us out of the Miſeries 
Pe Time, into the Riches of Eternity. Thus ſeeing 
2 


and knowing our firſt and our preſent State, every 
thing calls us to Prayer; and tae Defire of our Heart 


becomes the Spirit of Prayer. And when the Spirit 
of Prayer is born in us, when Prayer is no longer 
Conſidered as only the Buſineſs of this or that Hour, 
*but is the continual Panting or breathing of the Heart 
after God, It's Petitions are not picked out of Manuals 


of Devotion; it loves its own Language, it ſpeaks 


*moſt when it ſays leaſt. If you aſk what its Words are, 
they are Spirit, they are Life, they are Lowe, that unite 


with God. 


Acad. I apprehend, Sir, that what you here ſay of 


the Spirit of Prayer, will be taken by ſome People for 
4 D | 
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a Cenfure upon Hours and Forms of Prayer; though J 
know you have no ſuch Meaning. 
Ruft. Pray let me ſpeak again to Academicus : His 
Learning ſeems to be always upon the Watch, to find 
out ſome Excuſe for not receiving the whole Truth, 
Does not Theophilus here ſpeak of the Spirit of Prayer 
as a State of the Heart, which is become the governing 
Principle of the Soul's Life ? And ifit is a hving State 
of the Heart, muſt it not have its Life in itſelf, inde- 
pendent of every outward Time and Occaſion ? And 
et muſt it not, at the ſame time, be that alone which 
diſpoſes and fits the Heart to rejoice and delight in 
Hours, and Times, and Occaſions of Prayer? Suppoſe 
he had ſaid, that Honefly is an inward living Principle 
of the Heart, a ReQitude of the Mind, that has all 
its Life and Strength within itſelf : Could this be 
thought to cenſure all Times and Occaſions of per- 
forming outward Acts of Honeſty ? Now the Spirit of 
Prayer differs from all outward AQts and Forms of 
Prayer, juſt as the Honefly of the Heart, or a living 
Rectitude of Mind, differs from outward and occaſional 
AQts of Honeſty. And yet ſhould a Man overlook or 
diſregard Times and Occaſions of outward Acts of Ho- 
neſty, on Pretence that true Honeſty was an inward 
living Principle of the Heart; who would not fee, that 
ſuch a one had as little of the inward Spirit, as the 
outward Acts of Honeſty ? St. Fobn ſaith, F any Man 
hath this World's Goods, and ſeeth his Brother hath need, 
and ſhutteth up his Bowels of Compaſſion to him, how dwell. 
eth the Lowe of God in him ? Juſt ſo, and with the ſame 
Truth, it may be ſaid, if a Man overlooketh, neglecteth, 
or refuſeth, Times and Hours of Prayer, how dwelleth 
the Spirit of Prayer in him? And yet its own Life and 
Spirit is vaſtly ſuperior to, independent on, and ſtays 
for no particular Hours, or Forms of Words. And in 
this Senſe it is truly ſaid, that it has its own Language, 
that it wants not to pick Words out of Manuals of De- 
votion, but is always ſpeaking forth Spirit and Life, 
and Love towards God. But pray, Theophilus, do you 
go on as you intended. 


Theoph, 
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Tbeoph. I ſhall only add, before we paſs on to ano- 
ther Point, that, from what has been ſaid of the firſt 
State and Fall of Man, it Py follows, that the Sir 
of all Sins, or the Here/y of all Hereſies, is a worldly 
Spirit, We are apt to conſider this Temper only as an 
Infirmity, or pardonable Failure; but it 1s indeed the 
great Apoſiaſy from God, and the Divine Life, It 1s 


not a ſingle Sin, but the whole Nature of all Sin, that 


leaves no Poſſibility of coming, out of our fallen State, 
till it be totally renounced with all the Strength of our 
Hearts. Every Sin, be it of what kind it will, is only 
a Branch ot the worldly Spirit that lives in us. There 
is but one that is Good, ſaith our Lord, and that is God. 
In the ſame Strictneſs of Expreſſion it muſt be ſaid, 


- there is but one Life that is good, and that is the Life of 
God and Heaven. Depart in the leaſt Degree from 


the Goodneſs of God, and you depart into Evil ; becauſe 
nothing is good but his Goodneſs. 

Chooſe any Life, but the Life of God and Heaven, 
and you chooſe Death; for Death is nothing elſe but 
the Loſs of the Life of God. The Creatures of this 
World have but one Life, and that is the Life of this 
Werld : This is their one Life, and one Good. Eternal 
Beings have but one Life and one Good; and that is the 
Life of God. The Spirit of the Soul is in itſelf nothing 
elſe but a Spirit breathed forth from the Life of God ; 
and for this only End, that the Life of God, the Nature 
of God, the Working of God, the Tempers of God, 
might be manifefled in it. God could not create Man 
10 have a Will of his own, and a Life of his own, dif- 
ferent from the Life and Will that is in himſelf ; this 
is more impoſſible than for a good Tree to bring forth 
corrupt Fruit. God can only delight in his own Life, 
his own Goodneſs and his own PerfeQions ; and there- 
fore cannot love, or delight, or dwell in any Creatures, 
but where his own Goudneſs and Perfections are to be 
found. Like can only unite with Like, Heaven with 
Heaven, and Hell with. Hell; and therefore the Life 
of God muſt be the Life of the Soul, if the Soul is to 
unite with God. - Hence it is, that all the Religion of 
fallen Man, all the Methods of our Redemption, have 
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only this owe End, to take from us that range and 
earth'y Life we have gotten by the Fall, and to Kindle 
again the Life of God and Heaven in our Souls, Not 
to deliver us from that groſs and fordid Vice call 
Covetouſneſs, which Heathens can condemn, but to take 
the whole Spirit of the World entirely from us, and 
that for this neceſſary Reaſon ; becauſe Al that is in 
the World, the Luft of the Fleſb, the Luſt of the Eyes, and 
the Pride of Life is not of the Father ; that is, is not that 
Life, or Spirit of Life, which we had from God by our 
Creation; but is of this. World ; is brought into us by 
our Fall from God into the Lite of this World. And 
therefore a worldly Spirit is not to be conſidered as a 
ſingle Sin, or as ſomething that may conſiſt with ſome 


real Degrees of Chriſtian Goodneſs ; but as a State of 


real Death tothe Kingdom and Life of God in our Souls. 
Management, Prudence, or an artful Trimming be- 
twixt God and Mammon, are here all in vain ;. it.is 
not only the Groſſneſs of an outward, viſible, worldly 
Behaviour, but the Spirit, the Prudence, the Subtlety, the 
Wiſdim, of this World, that is our Separation from the 
Life of God. 

Hold this, therefore, Academicus, as a certain Truth, 
that the Here/y of all Hereſies is a worldly Spirit. It is 
the whole Nature and Miſery of our Fall ; it keeps up 
the Death of our Souls; and, fo long as it laſts, makes 
it impoſſible for us to be born again from above. It is 
the greateſt Blindneſs and Darkneſs of our Nature, and 
keeps us in the groſſeſt Ignorance both of Heaven and 


Hell. For though they are both of them within us, 


yet we feel neither the one, nor. the other, ſo long as 
the Spirit of this World reigns.in us. Light. and 
Truth, and the Goſpel fo far as they concern Eternity, 
are all empty. Sounds to the worldly Spirit. His own 


Good, and his. own Evil, govern all his Hopes and 


Fears; and therefore he can have no Religion, or be 


farther concerned.in it, than, ſo. far as it can be made 


ferviceable to the Life of this. World. Publicans and 
Harlots are all born of the Spirit of this World; but 


its higheſt Births are the Scribes, the Phariſees, and 
Hypocrites, who turn Godlineſs into Gain, and _ 
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God for the Sake of Mammon; theſe live, and move, 
4nd have their Being, in and from the Spirit of this 
World. — Of all things therefore, my Friend, deteſt 
the Spirit of this World, or there is no Help; you muſt 
tive and die an utter Stranger to all that is divine and 
heavenly. You will go out of the World in the fame 


Poverty and Death to the Divine Life, in which you 
"entered into it. For a worldly, earthly Spirit can know 
nothing of God; it can know nothing, feel nothing, 


taſte nothing, delight in nothing, but with earthly 
Senſes, and after an earthly Manner. The natural Man, 


" faith the Apoſtle, receiverh not the Things of the Spirit 


of God, they are Foolifhneſs unto him. He cannot know 
them, becauſe they are ſpiritually diſcerned ; that is, they can 
only be difcerned by that Spirit which he hath not. 
Now the true Ground and Reaſon of this, and the abſo- 
lute Impoſſibility tor the natural Man, bow polite, and 
learned, and acute ſoever he be, is this; it is becauſe 
all real Knowledge is Life or a living Serfſibility of the 
thing that is known. There is no Light in the Mind, 
but what is the Light of Life; fo far as our Life reaches, 
ſo far we underſtand, and ive and know, and no farther. 
All after this is only the Play of our Imagination, 
amuſing itſelf with the dead Pictures of its own Ideas. 
Now this 1s all that the natural Man, who hath not the 
Life of God in him, can poſſibly do with the things of 
God. Hecan only contemplate them, as things foreign 
to himſelf, as fo many dead deas, that he receives from 
Books, or Hearfay ; and fo can learnedly diſpute and 
quarrel about them, and laugh at thoſe as.Enthuſiafts, 
who have a living Senfibility of them. He is only the 
worſe for his hearſay, dead Ideas of Divine Truths; they 
become a bad Nouriſhment of all his natural Tempers : 
He is proud of his Ability to difcourſe about them, 
and loſes all Humility, all Love of God and Man, 
through a vain and haughty Contention for them, 
This is the conftant Effect of the Religion ot the natural 
Man, who is under the Dominion of che Spirit of this 


World. He cannot know more of Religion, nor make 
a better Uſe of bis Knowledge, than this comes to; 
and all for this plain Reaſon, becauſe he ſtands at the 

ſame 


1 
fame Diſtance from a living Senſibility of the Truth, as the 
Man that is born blind does from a /iving Senfibility of 
Light. Light muſt firſt be the Birth of his own Life, 
before he can enter into a real Knowledge of it. Yet 
ſo ignorant is the natural Man with all his learned A- 
cuteneſs, that he does not ſo much as know, that there 
is, and muſt be, this great Difference between rea! 
Knowledge and dead Ideas of things; and that a Man 
cannot know any thing, any further than as his own Life 
opens the Knowledge of it in himſelf. 

The Meaſure of our Life is the Meaſure of our Know- 
ledge ; and as the Spirit of our Life worketh, ſo the 
Spirit of our Underſtanding conceiveth. If our Will 
worketh with God, though our natural Capacity be 
ever ſo mean and narrow, we get a real Knowledge 
of God and heavenly Truths ; for every thing muſt feel 
that, in which it lives. 

But if our Will worketh with Satan, and the Spirit 
of this World, let our Parts be ever fo bright, our Ima- 
ginations ever ſo ſoaring ; yet all our living Knowledge, 
or real Senſibility, can go no higher or deeper, than the 
Myſteries of Iniquity, and the Laſs of Fleſh and Blood. 
For where our Life is, there, and there only, is our 
Underſtanding ; and that for this plain Reaſon ; becauſe 
as Life is the Beginning of all Senſibility, ſo it is and 
muſt be the Bexnas of it; and no Senſibility can go any 
further than the Life goes, or have any other Manner 
of Knowledge, than as the Manner of its Life is. If 
you aſk what Life is, or what is to be underſtood by 
it? it is in itſelf nothing elſe but a working Wii; and 
no Life could be either good or evil, but for this Reaſon, 
becauſe it is a working Will: Every Life, from the 
higheſt Angel to the loweſt Animal, conſiſts in a working 
Will; and therefore as the Will worketh, as that is 
with which it uniteth, ſo hath every Creature its Degree, 
and Kind, and Manner of Life ; and conſequently as. 
the Will of its Life worketh, ſo it hath its Degree, and 
Kind, and Manner of. Conceiving and Underſtanding, of 
Liking and Diſliking. For nothing feels, or taſtes, or 
underſtands, or likes or diſlikes, but the Life that is in 
us. The Spirit that leads our Life, is the Spirit that. 


forms. 
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* ſorms our Underſtanding. The Mind is our Eye, and 
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all the Faculties of the Mind ſee every thing according 
to the State the Mind is in. If /e/f Pride is the Spirit 
of our Life, every thing is only ſeen, and felt, and 
known, through this Glaſs. Every thing is dark, 
fenſeleſs and abſurd, to the proud Man, but that which 
brings Food to this Spirit. He underſtands nothing, 
he feels nothing, he taſtes nothing, but as his Pride 
is made /en/ible of it, or capable of being affeded with 
it. His working Will, which is the Lite of his Soul, 
liveth and worketh only in the Element of Pride ; and 
therefore what ſuits bis Pride, is his o Good ; and what 
contradicts his Pride, is a the Evil that he can feel or 


know. His Wit, his Parts, his Learning, his Advance- 
ment, his Friends, his Admirers, his Succeſſes, his Con- 


queſts, all theſe are the ny God and Heaven that he 
bas any /iving Senſibility of. He indeed can talk of a 
Scripture-God, a Scripture-Chriſt, and Heaven; but 
theſe are only the ornamental Furniture of his Brain, 
whilſt Pride is the God of his Heart. We are told, that 
God reſifteth the Proud, and giveth Grace to the Humble. 


This is not to be underſtood, as if God by an arbitrary 


© Will, only choſe to deal thus with the proud and hum- 


ble Man. Oh no. The true Ground is this, the Re- 
iſtance is on the Part of Man. Pride reſiſteth God, it 
tejecteth him, it turneth from him, and chooſeth io. 


worſhip and adore ſomething . elſe inſtead of him; 


whereas Humility leaveth all for God, falls down be- 
fore him, and opens all the Doors of the Heart for his. 


Entrance into it. This is the only Senſe in which God 
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reſiſteth the Proud, and giveth Grace to the Humble. 
And thus it is in the true Ground and Reaſon of every 


Good and Evil that riſes up in us; we have neither 


Good nor Evil, but as it is the natural Effect of the 
Workings of our own Will, either with. or againſt God; 


and God only interpoſes with his Threatnings and 
XZ Inſtructions, to dire# us to a right Uſe of our Wills, 
that we may not blindly work ourſelves into Death, 
* inſtead of Life. But take now another Inſtance like 


that already mentioned. Look at a Man whoſe work-. 


| ing Will is under the Power of Wrath, He ſees, and 


hears,, 


| 
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hears, and feels, and underſtands, and talks wholly from 
the Light and Senſe of Wrath. All his Faculties are 
only ſo many Faculties of Wrath; and he knows of 


no Senſe or Reafon, but that which his Wrath diſcover; © 


to him. I have appealed, Arademicus, to thefe In. 
ſtances, only to illuſtrate and confirm that great Truth, 
which I before aſſerted; namely, that the aworking of 
eur Will, or the State of our Life, governs the State of 
our Mind, and forms the Degree and Manner of our Un- 
derſtanding and Knowledge: And that as the Fire of 
our Life burns, ſo is the Light of our Life kindled. And 
all this only to thew you the utter /mpofſbility of know. 
ing God, and Divine Truths, till your Life is Divine, 
and wholly dead to the Life and Spirit of this World; 
fince our Light and Knowledge can be no better, or 
higher than the State of our Life and Heart is. Tell 
me now, do you feel the truth of all this? I ſay feel, be- 
cauſe no Truth is poſſeſs'd, till you have a feeling and 
living Senſibility of it. 

Acad. You have touched my Heart ; and Inow wiſh, 
with the P/a/mift, that I had the Wings of a Dove, that ! 
might flee away, and be atReſt; flee away from the Spi- 
rit.of this World, to be at Reſt in the ſweet Tranquillity 
of a Life born again of God. You know, Sir, that 
in the Morning you told me of a certain firff Step, that 
of all Neceſſity muſt be the Beginning of a ſpiritual Life ; 
you gave me till To-morrow to ſpeak my Mind and 
Reſolution about it. But you have now extorted my 
Anſwer from me, I cannot ſtay a Moment longer: 
With all the Strength that I have 1 turn from every 
thing that is not God, and his holy Will; with all-the 


Defire, Delight, and Longing of my Heart, I give up 


myſelf wholly to the Life, Light, and Holy Spirit of 
God ; pleaſed. with nothing in this World, but as it 
gives Time, and Place, and Occaſions, of doing and 
being that, which my heavenly Father would have me 


to do and be; feeking for no Happineſs from this earthly 


fallen Life, but that of overcoming all its Spirit and 


Tempers. But I believe, Theophilus, that you had fome- © | 


thing farther to ſay. 


Theoph. 
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Theoph. Indeed, Academicus, there is hardly any 
knowing, when one has ſaid enough of the evil Effects 


* of a worldly Spirit. It is the Canker that eateth up all 
the Fruits of our other good Tempers; it leaves no 


| Degree of Goodneſs in them, but transforms all that 


we are or do in its own earthly Nature. The Philo- 
ſophers ot old began all their Virtue in a total Renun- 


ciation of the Spirit of this World. They ſaw with 


the eyes of Heaven, that Darkneſs was not more con- 
trary io Light, than the Wiſdom of this World was 
contrary to the Spirit of Virtue ; therefore they allowed 
of no Progreſs in Virtue, but fo far as a Man had over- 


come himſelf, and the Spirit of this World. 


This gave Solidity to all their Inſtrudtions, and 
proved them to be Maſters of true Wiſdom. But the 
Doctrine of the Croſs of Chriſt, the laſt, the higheſt, the 


- molt finiſhing Stroke given to the Spirit of this World, 


that ſpeaks more in one Word than all the Philoſophy 


of voluminous Writers, is yet profeſs'd by thoſe, who 
are in more Friendſhip with the World, than was al- 
{ low'd to the Diſciples of Pythagoras, Socrates, Plato, or 


Epictetus. 
Nay, if thoſe antient Sages were to ſtart up amongſt 


us with their Wiſdom, they would bid fair to be treated 


by the Sons of the Goſpel, it not by ſome Fathers of 
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the Church, as dreaming Enthuſiaſts, 
But, Academicus, this is a ſtanding, Truth, the World 
can only love its own, and Wiſdom can only. be juſtify'd 


of her Children. Epictetus told one. of his Scholars, 


that then the might Fr look upon himſelf as having 


made ſome true Proficiency in Virtue, when the World 
took him for a Fel; an Oracle like that, which ſaid, 


The Wiſdom of this World is Fooliſhneſs with God. 


If you was to aſk: me, what is the Apoſtaſy of theſe- 
laſt Times, or whence is all the Degeneracy of the. 


preſent Chriſtian Church, I ſhould place it all in a 


worldly Spirit. If here you ſee open Wickedneſs, there 
only Forms of Godlineſs; if here ſuperficial Holineſs, 
political Piety, crafty Prudence; if almoſt every where 
you ſee a Jui Blindneſs, and Hardneſs of Heart, this 
is only ſo. many Forms and proper Fruits of the worldly. 
Spirit. 


i 
| 
{ 


22.14 OE rn —K——— 


dwell in it, and open the Birth of his Holy Word and 
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Spirit. This is the great Ver witk which the Devil be. 
comes a Fiſher of Men; and be affur'd of this, my 
Friend, that every Son of Man is in this Ver, till, thry' 
and by the Spirit of Chriſt, he breaks out of it. 
I fay the Spirit of Chrift, for nothing elſe can deliver 


him from it. Truſt now to any Kind or Form of in 
religious Obſervances, to any Number of the moſt plau- 5 
ſible Virtues, to any Kinds of Learning, or Efforts of onl 
human Prudence, and then TI will tell you what your Gre 
Caſe will be; you will overcome ene Temper of the Ev 


World, only and merely by cleaving to another. For and 
nothing leaves the World, nothing renounces it, nothing 


can poſſibly overcome it, but ſingly and ſolely the Spirit a6 
of Chriſt. Hence it 1s, that many learned Men, with For 


all the rich Furniture of their Brain, live and die Slaves and 
to the Spirit of this World; and can only differ from mal 
groſs Worldlings, as the Scribes and Phariſees differ "7 


from Publicans and Sinners: It is becauſe the Spirit of Fart 
Chriſt is not the one only thing that is the Deſire of their þ 


Hearts; and therefore their Learning only works in and 1. 
with the Spirit of this World, and becomes itſelf no , pi 
ſmall Part of the Fanity of Vanities, Would you far. mo 
ther know, Academicus, the evil Nature and Effects of 38 
a worldly Spirit, you need only look at the bleſſed and 
Power and Effects of the Spirit of Prayer ; for the one 40 | 
goes downward with the ſame Strength as the other 
goes upwards; the one betroths and weds you to an 

earthly Nature, with the ſame Certainty as the other geg 
eſpouſes and unites you to Chriſt, and God, and Hea- een 
ven. The Spirit of Prayer is a preſſing forth of the For 


Soul out of this earthly Life; it is a ſtretching with all bet 
its Deſire after the Life of God; it is a leaving, as far are 
as it can, all its own Spirit, to receive a Spirit from Pox 
above, to be one Life, one Love, one Spirit with Chriſt it ec 


in God. This Prayer, which is an emptying itſelf of all 
its own Luſts and natural Tempers, and an opening 2 

itſelf for the Light and Love of God to enter into it, 
is the Prayer in the Name of Chriſt, to which nothing 
is deny d. For the Love which God bears to the Soul, 
his eternal, never- ceaſing Deſire to enter into it, to 
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irit in it, lays no longer than till the Door of the 


art opens for him. For nothing does or can keep 
lod out of the Soul, or hinder his holy Union with it, 
t the Defire of the Heart turned from him. And the 
aſon of it is this ; it is becauſe the Life of the Soul 
in in itſelf nothing elſe but a «working Wil; and therefore 
wherever the Will worketh or goeth, there, and there 
only, the Soul liveth, whether it be in God, or the 
Creature. 

Whatever it defireth, that is the Feuel of its Fire 
and as its Fewel is, ſo is the Flame of its Life. A Will, 
given up to earthly Goods, is at Graſs with Nebuchad- 
wezzar, and has one Life with the Beaſts of the Field: 
For earthly Deſires keep up the ſame Life in a Man 


and an Ox, For the one only Reaſon, why the Ani- 


mals of this World have no Senſe or Knowledge of God, 


is this; it is becauſe they cannot form any other than 


arthly Deſires, and ſo can only have an earthly Life. 
hen therefore a Man wholly turneth his working 
iy to earthly Deſires, he dies to the Excellency of 
bis natural State, and may be ſaid only to live, and 
move, and have his Being, in the Life of this World, 


s the Beaſts have.—Earihly Food, &c. only deſired 


and uſed for the Support of the earthly Body, is ſuitable 
o Man's preſent Condition, and the Order of Nature : 
But when the Deſire, the Delight, and Longing of the 


Soul is ſet upon earthly Things, then the Humanity is 


egraded, is fallen from God; and the Life of the Soul 


Is made as earthly and beſtial, as the Life of the Body: 


For the Creature can be neither higher nor lower, neither 
better nor worſe, than as the Will worketh : For you 


are to obſerve, that the Will hath a divine and magic 


Power ; what it defireth, that it taketh, and of that 


It eateth and liuetb. Where ever, and in whatever, the 

working Will chooſeth to dwell and delight, that becom- 
eth the Soul's Food, its Condition, its Body, its Cloathing, 
and Habitarion : For all theſe are the true and certain 
Effects and Powers of the working Will. 


Nothing doth or can go with a Man into Heaven, 
nothing followeth him into Hell, but that in which the 
Will dwelt, with which it was fed, nouriſhed, and 
cloathed, 
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cloathed, in this Life. And this is to be noted well, 
that Death can make no Alteration of this State of the 
Will; it only takes off the outward, worldly Covering + 
of Fleſh and Blood, and forces the Soul to ſee, and ſeel, 1 
and know, what a Life, what a State, Food, Body, and 
Habitation, its own working Will has brought forth for | 
it. Oh Academicus, ſtop a while, and let your Hearing | 
be turned into Feeling. Tell me, is there any thing in 
Life that deſerves a Thought, but how to keep this 
Working of our Will in a right State, ad to get that 
Purity of Heart, which alone can ſee, and know, and 
find, and poffeſs God ? Is there any thing fo frightſu] 
as this worldly Spirit, which turns the Soul from God, © 
makes it an Houſe of Darkneſs, and feeds it with the! 
Food of Time, at the Expence of all the Riches of! 
Eternity ? | 1 

On the other hand, what can be ſo deſirable a Good! 
as the Spirit of Prayer, which empties the Soul of all! 
its own Evil; ſeparates Death and Darkaefs from it;! 
teaves Self, Time, and the World; and becomes one | 
Life, one Light, one Love, one Spirit with Chriſt, and 
God, and Heaven ? 

Think, my Friends, of theſe Things, with ſomething Þ 
more than thoughts; let your hungry Souls eat of the 
Nouriſhment of them as a Bread of Heaven; and 
deſire only io live, that with all the Working of your 
Wills, and the aue Spirit of your Minds, you may live 
and die united to God: There is no true and real © 
Converſion, whether it be from Infidelity, or any other 
Life of Sin, till a Man comes to know, and feel, that 
nothing leſs than bis wwhs/e corrupt Nature is to be 
parted with, and yet finds in himſelf no Pofibiliry of 
doing it. This is the Inabiliry that can bring us at 
laſt to ſay with the Apoſtle, When I am weak, then am 
T firong. This is the Diſtreſs that ſtands near the Gate 
of Life z this is the Deſpair by which we loſe all our 
own Life, to find a new one in God. For here in this 
Place it is, that Faith, and Hope, and true Seeking to 
God and Chriſt, are born.— But till all is Defpatr in 
ourſelves, till all is loſt that we had any Truſt in as our 
on; till then, Faith and Hope, and turning to God 
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in Prayer, are only things learn'd and practis'd by Rule 
and Method ; but they are not born in us, are not /ivirg 
Qualities of the new Birth, till we have done feeling 
any Truſt or Confidence in ourſelves, In this State 
one Sigh or Look, or the leaſt Turning of our Hearts to 
God for Help, would be the Beginning of our Salva- 
tion. Let us therefore try to improve this happy Mo- 
ment, not ſo much by Arguments of Reaſon, as by the 
Arrows of that Divine Love which overflows all Natufe 
and Creature. , | | 

For Love brought forth all the Creation ; it kindles 
the Life of Heaven; it is the Song of all the Angels of 
God. It has redeemed the World; it feeks for every 
Sinner upon Earth ; it embraces all the Enemies of God ; 
and from the Beginning to the End of Time, the one 
Work of Providence is the one Work of Love. 

Meſes and the Prophets, Chriſt and his Apoſtles, 
were all of them Meſſengers of Divine Love. They 
came to kindle a Fire on Earth, and that Fire was the 
Love which burns in Heaven. Aſk what God is? His 
Name is Love; he is the Good, the Perfection, the 
Peace, the Joy, the Glory, and Blefling, of every Life. 
Aſk what Chriſt is? He is the univerſal} Remedy of all 
Evil broken forth in Nature and Creature; he&is the 
Deſtruction of Miſery, Sin, Darknefs, Death, and Hell. 
He is the Reſurrection and Life of all fallen Nature. 
He is the unwearied Compaſſion, the long-fuffering 
Pity, the never-ceafing Mercifulneſs of God to every 
Want and Infirmity of human Nature. | 

He is the breathing forth of the Life, and Spirit of 
God, into all the dead Race of Adam. He is the Seeker, 
the Finder, the Reſtorer, of all that « was loſt and dead 
to the Life of God. He is the Love, that, frem Cain 
to the end of Time, prays for all its Murderers ; the 
Love that willingly ſuffers and dies among Thieves, 
that Thieves may have a Life with him in Paradiſe. 
The Love that viſits Publicans, Harlots, and Sinners, 
that wants and ſeeks to forgive, where- moſt is to be 
forgiven. 

For the univerſal God is univerſal Love; all is 
Love, but that which is helliſh and earthly. All Re- 

ligion 
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ligion is the Spirit of Love; all its Gifts and Grace 
are the Gifts and Graces of Love; it has no Breath, 
no Life, but the Life of Love. Nothing exalts, ' 7? 
nothing purifies, but the Fire of Love; nothing | 
changes Death into Life, Earth into Heaven, Men imo 
Angels, but Love alone. Love breathes the Spirit of 
God; its Words and Works are the In/piration of Gd. 
It ſpeaketh not of itſelf, but the Word, the eternal 
Word of God ſpeaketh in it; for all that Love ſpeaketh, Þ * 
that God ſpeaketh, becauſe Love is God. Love is 
Heaven revealed in the Soul; it is Light, and Truth; 
it is infallible ; it has no Errors, for all Errors are the 
Want of Love. Love has no more of Pride, than Light 
has of Darkneſs; it ſtands and bears all its Fruits from 
a Depth and Root of Humility, It believes in one, 
holy, catholic God, the God of all Spirits; it unites 
and joins with the catholic Spirit of the one God, who 
unites with all that is good, and is meek, patient, 
well-wiſhing, and long-ſuffering over all the Evil that 
is in Nature and Creature. Love like the Spirit of 


God, rideth upon the Wings of the Wind; and is in Tr 
Union and Communion with all the Saints that are in j Fri 
Heaven and on Earth. Love is quite pure; ithath Þ'y - 

no By-ends ; it'ſeeks not its own ; it has but one Will, = 
and that is, to give itſelf into every thing, and overcome] zn 
all Evil with Good. Laſtly, Love is the Chrift of God, | f. 


it cometh down from Heaven; it regenerateth the Soul! lig 
from above, it is obedient to all God's Ordinances, and 
Commandments, it blotteth out all Tranſgreſſions; it“ Fw 
taketh from Death its Sting, from the Devil his Power, 
and from the Serpent his Poiſon. It healeth all the!“ 


Infirmities of our, earthly Birth; it gives Eyes to the! - 
Blind, Ears to the Deaf, and makes the Dumb to ſpeak ; ger 
it cleanſes the Lepers, and caſts out Devils, and pus“ Be 
Man in Paradiſe before he dies. It liveth wholly to the | 1 th! 
Will of him, of whom it is born; its Meat and Drink BY Se, 
is, to do the Will of God. It is the ReſurreQion and ger 
Life of every divine Vir tue, a fruitful Mother of true my 
Humility, boundleſs benevolence, unwearied Patrence, C _ 
and Bowels of Compaſſion. This, Ru/ticus, is the Chriſt, hs 
the Salvation, the Religion of divine Love, which alone the 


can 
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can deliver us from the Evil that is in our own Nature, 
and give us Power to become the Sons of God. 

Ruſt. But pray let us now hear, how we are to enter 
into this Religion of divine Love, or rather what God 
has done to introduce us into it, and make us Partakers 
again of his divine Nature. 

Theoph. The firſt Work, orBeginning, of this redeem- 
ing Love of God, is in that Immanuel, or God with us, 
given to the firſt Adam, as the Seed of the Woman, which 
in him, and his Poſterity, ſhould bruiſe the Head, and 
overcome the Life, of the Serpent in our fallen Nature. 
Aſk not therefore, how we ſhall enter into this Religion 
of Love and Salvation ; for it is ſelf entered into us, 
it has taken Poſſeſſion of us from the Beginning. It 
lies as a "Treaſure of Heaven and Eternity in us; it 


cannot be divided from us by the Power of Man; we 


cannot loſe it ourſelves ; it will never leave us, nor for- 


* ſake us, till with our laſt Breath we die in the Refuſal 
* of it. 
have not far to goto find it. 
Treaſure; it is a Root of Heaven, a Seed of God, 


This is the open Gate of our Redemption; we 
It is every Man's own 


ſown into our Souls by the Word of God; and like a 
ſmall Grain of Muſtard-ſeed, has a Power of growing 


You ſhould, once for all, mark 


and obſerve, where and what the true Nature of Re- 
* ligion is; for here it is plainly ſhewn you, that its chief 


Place is within; its Work and Effect is awithin ; its 


Life, is within; it is the raiſing a new Life, new Love, 
and a new Birth, in the inward Spirit of our Hearts, 


This is Religion, (which is ſolely to reſtore Man to his 
* firſt and right State in God) and had its Beginning, and 


te /piritzal Nature of Religion in its firſt Beginning, 


ſirſt Power, ſrom the Seed of the oman, the Treader on the 
Serpent's Head; and therefore all its Progreſs, from its 
Beginning to its laſt finiſhed Work, is, and can be no- 
thing elſe, but, the growing Power and ViQory of the 
Seed of the Woman, over all the Evil brought by the 
Serpent into human Nature. For the Seed of the Wo- 


man is the Spirit, and Power, and Life of God, given 


or breathed again into Man, to be the Raiſer and Re- 
deemer of that firſt Life, which he had loſt, This was 


and 


— ana - - - — bs — 
. p 
— — "—— * 


— 2 ¶ — — a” 


— 
- 


—. , 


— — — — — —¼ 


* 
. — = 77 hd < 
—ͤͤ ³·¹mA A od. acetates e 
N 1 = q —— 1 


— _ 


*- - a 


5 
and this is it Nature to the End of Time; it is nothing 
elſe, but the Power, and Life, and Spirit of God, as 
Father, Son, and Holy Spirit, working, creating, and 
reviving Life in the fallen Soul, and driving all its 
Evil out of it. This is the true Rock, on which the 
Church of Chriſt is built; God can do no Good to 
Man, can remove no Evil out of him, raiſe no divine 
Life in him, but ſo far as a Man ſerves, auorſbips, con- 
forms, and gives himſelf up to this Operation of the holy, 
triune God, as living and dwelling in the Soul. Keep 
Cloſe to this Idea of Religion, as an inward, ſpiritual 
Life in the Soul ; obſerve all its Works within you, 
the Death and Life that are found there; ſeek for no 


Good, no Comfort, but in the inward Awakening of 


all that is holy and heavenly in your Heart; and then, 
ſo much as you have of this inward Religion, ſo much 
you have of a real Salvation. Salvation is only a 
Victory over Nature; fo far as you reſiſt and renounce 
your own vain, felfiſh, and earthly Nature, fo far as you 
overcome all your own natural Tempers of the old 
Man, ſo far God enters into you, lives, and operates in 
you ; heis in you the Light, the Life, and the Spirit, 
of your Soul; and you are in him that new Creature, 
that worſhips him in Spirit and in Truth. For divine 
Worſhip or Service is, and can be only performed by 
being hche-minded with Chriſt ; nothing worſhips God, 
but the Spirit of Chriſt his beloved Son, in whom he 
is well pleaſed. This is as true, as that no Man hath 
known the Father, but the Son, and be to whom the Son re- 
wealeth bim. Look now at any thing as Religion, or 
divine Service, but in order to a ſtrict unerring Con- 
formity to the Life and Spirit of Chriſt ; and then, 
though every Day was full of Burnt-offerings, and Sa- 
erifices, yet you would be only like thoſe Religioniſts, 
who drew near to God with their Lips, but their Hearts 
were far from him. 

For the Heart is always far from God, unleſs the 
Spirit of Chriſt be alive in it. But no one has the 
living Spirit of Chriſt, but he who in all his Converſa- 
tion walketh, as he walketh. Conſider theſe Words of 


the Apoſtle, My little Children of whom I travel in —_ 
ti 
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till Chriſt be formed in you. This is the Sum total of 
* all, and, if this is wanting, all is wanting. Again, 
* ſays he, He is not a Few which is one outwardly. — Cir- 
' cumciſion is nothing and uncircumciſion is nothing, but the 


: 


= 
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nau Creature is all, Nay, fee how much farther he 
carries this Point, in the following Words; Though I 
ſpeak with the Tongues of Men and Angels, though I have 


the Gift of Prophecy, though I have all Faith, ſo that I 


could remove Mountains, &c. and have not Charity (that 
is, have not the Spirit of Chriſt), i profiteth me nothing. 
For by Charity here, the Apoſtle means neither more 
nor leſs, but ſtrictly that ſame Thing, which in other 
' Places, he calls the mew Creature, Chrift e in us, 


and our being led by the Spirit of Chriſt. According 


to the Apoſtle, nothing availeth but the zeww Creature, 


nothing availeth but the Spirit of Charity here de- 


| ſcribed ; therefore this. Charity, and the new Creature, 


are only two different Expreſſions of one and the /ame 
Thing, viz. the Birth and Formation of Chriſt in us, 
Thus faith he, F any Man have not the Spirit of Chrift, 
he is none of” bis; nay, though he could ſay of himſelf 
(as our Lord ſays many will), Have I not propheſy'd 
in the Name of Chriſt, caſt out Devils, and done man 
wonderful Works? yet ſuch a one not being /ed by x 
Spirit of Cbrift, 1s that very Man, whoſe high State the 
Apoſtle makes to be a mere Nothing, becauſe he hath 
not that Spirit of Charity, which is the Spirit of Chriſt. 
Again, There is no Condemnation to thoſe, who are in Chriſt 
Jeſus; therefore to be in Chriſt Jeſus, is to have that 
Spirit of Charity, which is the Spifit, and Life, and 
Goodneſs of all Virtues. Now here you are to obſerve, 
that the Apoſtle no more rejects al outward Religion, 
when he ſays, Circumciſion is nothing, than he rejeQs 
Propheſying, amd Faith, and Alms-giving, when he ſays 
they profit nothing ; he only teaches this ſolid Truth, 
that the Kingdom of God is within us, and that it all 
conſiſts in the State of our Heart; and that therefore 
all outward Obſervances, all the moſt ſpecious Virtues, 
profit nothing, are of no value, unleſs the hidden Man 
of the Heart, the new Creature, led by the Spirit of 
Chriſt, be the Doer of them. | 
Thus, 


OS 


Thus, ſays he, They who are led by the Spirit of Gd, 


are the Sons of God, And therefore none elſe, be they, 
who, or where, or what they will, Clergy, or Laity, 


none are, or can be, Sons of God, but they who give | 
up themſelves entirely to the Leading and Guideance of | 
the Spirit of God, deſiring to be mov'd, inſpir'd, and 


govern'd, ſolely by it. 


Again, We are of the Circumciſion who worſbip God in 


Spirit ; and to ſhew, that this is not a vain Pretence, 
he ſays in another Place, The Manife/lation of the Spi. 
rit is given to every Man to profit withal. Therefore 
no Profit from any thing elſe; all Preaching and Hear- 
ing is vain, and all Preachers and Hearers ſtand 
chargeable with the Vanity of their religious Perform- 


ances, who think of Preaching or Hearing profitabh, Þ 


any other Way, or by any other Power, than in and 


by the Holy Spirit of God wang, Dog working in 
7 


them. Thus again, 4 the Spirit of bim, who raiſed Je. 
Jus from the Dead, dwell in you, be alſo ſhall quicken your 
mortal Bodies by bis Spirit, which dwelleth in you. In 
' vain therefore is Life expected, either for Body or 
Soul, but by the Holy Spirit dwelling in them. A.- 


gain, Through him we both have Acceſs by one Spirit u 


the Father ; therefore this one Spirit is the one only Way 
to God, and Salvation. Thus does all Scripture bring 


us to this Concluſion, that all Religion is but a dead Þ 


Work, unleſs it be the Work of the Spirit of God ; and 
that Sacraments, Prayers, Singing, Preaching, Hear- 
ing, are only ſo many appointed: Ways of being fer- 


vent in the Spirit, and of giving up ourſelves. more 


and more to the inward working, enlightening, 'quick- 


ſanQifying Spirit of God within us; and all for 


2 
this End, that the Fall may be taken from us, that 


Death may be ſwallowed up in Victory, and a true, 
Now for the | 


* 


real, Chriſt like Nature formed in us. 


abſolute Neceſſity, of this turning wholly to the Spirit 
of God, you need only know this plain Truth; name- 
ly; that the Spirit of God, the Spirit of Satan, or the 
Spirit of this world, are, and muſt be, the one or the 
other of them, the continual Leader, Guide, and In- 
ſpirer, of every thing that lives in Nature, There 
| | is 
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is no going out from ſome one of theſe ; the Moment 


you ceaſe to be mov'd, quicken'd, and inſpir'd, by 


Bod, you are infallibly moving and directed by the 


Spirit of Satan, or the World, or by both of them. 
And the Reaſon is, becauſe the Soul of Man is a Spi- 
rit, and a Life, that in its whole Being is nothing elſe 
but a Birth both of God and Nature; and theretore, 
every Moment of its Life, it muſt live in ſome U- 
nion and Conjundtion either with the Spirit of, God 
governing Nature, or with the Spirit of Nature fallen 
from God, and working in itſelf. As Creatures there- 
fore, we are under an abſolute Neceſſity of being un- 
der the Motion, Guidance, and Inſpiration, of ſome 
Spirit, that is more and greater than our own. All 
that is put in our own Power, is only the Choice of 
our Leader; but led and mov'd we muſt be, and by that 
Spirit, to which we give up ourſelves, whether it be to 
the Spirit of God, or the Spirit of fallen Nature. To 
ſeek therefore to be always under the Inſpiration and 
Guidance of God's Holy Spirit, and to act by an im- 
mediate Power from it, is not proud Enthuſiaſm, but 
as ſober and humble a Thought, as ſuitable to our 
State, as to think of renouncing the World, and the 
Devil: For they never are, or can be, renounc'd by 


us, but fo far as the Spirit of God is living, breath- 


ing, and moving in us. And that for this plain Rea- 


ſon, becauſe nothing is contrary to the Spirit of Satar, 
and the World, nothing works, or can work, contrary 
to it, but the Spirit of Heaven. | 

Hence our Lord ſaid, He that is not with me is againſt 
me ; and he that gathereth not with me, ſcattereth ; plain- 


ly declaring, that not to be with him, and led by his 


Spirit, 1s to be led by the Spirit of Satan, and the World. 
Aſk now, what Hell is? It is Nature deſtitute of the 
Light and Spirit of God, and full only, of its own 
Darkneſs. Aſk what Heaven is? It is Nature quick- 


nt By end, enlighten'd; bleſſed, and glorify'd, by the Light 


and Spirit of God dwelling in it. What Poſſibiſity 


therefore can there be, of our dividing from Hell, or 


parting with all that is helliſh in us, but by having 
the Life, Light, and Spirit of God living and work- 
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ing 
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not to know this enough; and I am alſo afraid of cer. 


into, under Pretences of being led by the Spirit 9 
God, Pray therefore, Theophilus, give me ſome [1-1 


'Holy Spirit, 1s the Spirit itſelf praying in you. Fo 
and governed by him, but the Spirit of God. Tic 
is thus ſhewn by our bleſſed Lord: JF ye, being evi. 


1 


ing in us? And here again, my Friends, you may 
lee in the greateſt Clearneſs, why nothing is available 
nothing is Salvation, but the new Birth of a Chris. 
like Nature; it is becauſe every thing elſe but thi 
Birth, and Life of the Spirit, is only the Spirit of 9a. 
fan, or the Spirit of this World. Have you any thing 
to object to theſe Things? = 

Acad. All that I now want to know is this, What! 
am to do, to procure this continual Operation of th, 
Spirit of God within me. For I ſeem to myſelf. 7 


tain Deluſions, which I have heard many have faller 


ſtructions on this Head. | 

Ruff. Pray, Gentlemen, let an unlearned Man ſpeat| 
a Word here. Suppoſe, Academicus, you had a long. 
ing, earneſt Deſire to be govern'd by a Spirit of Plain 
neſs and Sincerity in your whole Converſation. Woul: 
this put you upon aſking for Art, and Rules, and Ii 
thods, or conſulting ſome learned Man, or Book, to di. 
rect you, and keep you from Deluſion? Would you; 
not know and feel in yourfelf, that your own earne 
Defire, and Love of Sincerity and Plainneſs, and you 
own inward Averſion to every thing that was contrar 
to it, muſt be the one only poſſible Way of attainiq 
it, and that you muſt have it in that Degree, as 90 
lov'd and lik'd to act by it? Now there is no more} 
Art, or any Secret requir'd to bring and keep 5 
under the Direction of the Spirit of God, than unde 
the Spirit of Plainneſs and Sincerity The longing eas 
neſt Deſire of the Heart brings you into the ſafe Po 


ſeſſion of the one, as it does of the other. For! 


has been enough prov'd that the Spirit of Prayer form 
the Spirit of our Lives, and every Man lives as tie 
Spirit of Prayer leads him. Nay every Prayer for t 


nothing can turn to God, deſire to be united to bin Funite 


Impoſſibility of Praying for the Spirit of God in vain 
SF Purit 
110 * 


b E 1 
Ny noao how to give good Gifts unto your Children, how much 
ble, ore ſhall your heavenly Father give the Holy Spirit to 


il. hoſe that aſk for it? But I here ſtop. 
thiz * 12 know how to * what Raff icus 
Fa. as faid. For do not all good Chriſtians daily pray ſor 
ling the Spirit of God? yet how few are led by it ? Pray, 
| heophilas, do you ſpeak here. 
at [| Theoph. People may be daily at the Service of the 
the burch, and read long Prayers at home, in which are 
(elf any Petitions for the Holy Spirit; and yet live and 
cer. ie, led and govern'd by the Spirit of the World; be- 
allen auſe all thele Prayers, whether we hear them read by 
it 0 thers, or read them ourſelves, may be done in Com- 
I. liance only to Rules, and Forms of Religion, as 
Things we are taught not to neglect; but, being on- 
pe“ y done thus, they are not the true, real Working of 


ons.” the Spirit of the Heart, nor make any real Altera- 
lain, tion in it. But you are to obſerve, that Ruſticus ſpoke 
'oul! Mof the Spirit of Prayer, which is the Heart's own 
Prayer, and which has all the Strength of the Heart in 


o d, it. And this is the Prayer that muſt be affirm'd to 
you} We alway: effeQtual ; it never returns empty; it eats 
arne Wand drinks that, after which-it hungereth and thirſteth ; 
your and nothing can poſſibly hinder it from having that, 


trag 


trar) hich it prays for. This we are aſſur'd of from theſe 
1N1087 


ords of Truth itſelf; Bed are they that hunger and 


s yu! birſt after Righteouſneſs, for they ſhall be filled. But this 
ore 0, Wlefſedneſs could not belong to Hungering, if truly the 
yo Hungry and Thirſty could ever be ſent empty away, 
unde Every Spirit neceſſarily reaps that which it ſoweth, 
g ea t cannot poſſibly be otherwiſe, it is the unalterable 
e Pol: rocedure of Nature. If the Spirit ſoweth to the Fleſh, 


for it reapeth that Corruption which belongs to the Fleſh ; 


form if it ſoweth to the Spirit, it reapeth the Fruits of the 

as de spirit, which are eternal Life. The Spirit of Prayer 

or t therefore is the Opener of all that is good within us, 
Fol 


and the Receiver of all that is good without us; it 
bim unites with God, is one Power with him; it works 

Tig with him, and drives all that is not God out of the 
vainſeg Soul. The Soul is no longer a Slave to its natural Im- 
; ev/\Ffurity and Corruption, no longer impriſoned in its 
E 2 own 
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own Death and Daikneſs, but till the Fire from Heaven,, 
the Spirit of Prayer, is kindled in it. - Had 

Then begins the Reſurrection, and the Life; and | o_ 
all that which died in Adam comes to Life in Chriſt, 
Aſk not therefore, Academicus, what you are to do to | © ut 
obtain the Spirit of God, to live in it, and be led by it; 1 p 
for your Power of having it, and your Meaſure of | | 

\ 


do 
DJ 
_— 


receiving it, are juſt according to that Faith and Ear- Ai 
rieſtneſs with which you deſire to be led by it. Fot! 


the hungry Spirit of Prayer is that Faith to which all } the 
things are poſſible, to which all Nature, tho' as high a N. 
Mountains, and as ſtiff as Oaks, muſt yield and obey, 2 
It heals all Diſeaſes, breaks the Bands of Death, and! of 
calls the Dead out of their Graves. Look at the Þ © ji; 
ſmall Seeds of Plants, ſhut up in their on dead Huſks, Þ © gf 


and cover'd with thick Earth, and ſee how they grow. ! 
What do they do? They hunger and thirſt after theÞ * I. 
Light and Air of this World. Their Hunger eats that! T 
which they hunger after, and this is their Vegetation, | V 
If the Plant ceaſes to hunger, it withers and dies; 
tho” ſurrounded with the Air and Light of this World, Þ tt 
This is the true Natureof the ſpiritual Lite; it is as 
truly a Vegetation, as that of Plants; and nothing but 
its own Hunger can help it to the true Food of its Life. 
If this Hunger of the Soul ceaſeth, it withers and dies, 4. 
tho' in the midſt of Divine Plenty. Our Lord, o 
ſhew us that the new Birth is really a State of ſpiritual Þ © 
Vegetation, compares it to a {mall Grain of Muſtard: 1 I. 
feed, from whence a great Plant ariſes. Now every tl 
Seed has a Life in itſelf, or elſe it could not grow. ! V 
What is this Life? Ir is nothing elſe but an Hunger ! V 
in the Seed, after the Air and Light of this World; {© 
which Hunger, being met and fed by the Light and Air 
of Nature, changes the Seed into a living Plant. Thus {© 
it is with the Seed of Heaven in the Soul; it has a Lie 
in itſelf, or elſe no Life could ariſe from it, Whats © 
this Liſe? It is nothing elſe but an Hunger after God 
and Heaven; which no ſooner ftirs, or is ſuffer'd o 
ftir, but it is met, embraced, and quicken'd, by the 
Light and Spirit of God and Heaven; and ſo a neu : 
Man in Chriſt is form'd from the Seed of Heaven; as 2 q 
new 


uz „ 
. 
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XZ new Plant from a Seed in the Earth. 
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Let us ſuppoſe 
now, that the Seed of a Plant had Senſe and Reaſon ; 
and that, inſtead of continually hungering after, and 
drawing in, the Virtue of the Light and Air of our 
outward Nature, it ſhould amuſe and content its 
Hunger with reaſoning about the Nature of Hunger, 
and the different Powers and Virtues of Light and 
Air; muſt not ſuch a Seed of all Neceſſity wither a- 
way, without ever becoming a living Plant? Now 
this is no falſe Similitude of the Seed of Life in Man: 
Man has a Power of drawing all the Virtue of Heaven 
into himſelf, becauſe the Seed of Heaven is the 6% 
of. God in his Soul, which wants the Light and Spt- 
rit .of God to bring it to the Birth, juſt as the Seed 
of the Plant wants the Light and Air of this World ; it 
cannot poſlibly grow up in God, but by taking in Light, 
Life, and Spirit from Heaven, as the Creatures of 
Time take in the Light, and Life, and Spirit of this 
World, If therefore the Soul, inſtead of hungering af- 
ter Heaven, inſtead of eating the Fleſh and Blood of 
the Chriſt of God, contents and amuſes this Seed of 
Life with Ideas, and Notions, and Sounds, muſt not 
ſuch a Soul of Neceſſity wither and die, without e- 
ver becoming a living Creature of Heaven? Won- 
der not therefore, Academicus, that the Vork of our 
Salvation is, by the Scripture, confin'd to the Opera- 
tion of the Spirit of God, /iving and working in us. 
It is for the ſame Reaſon, and on the ſame Neceſſity, 
that the Life and Growth of the Creatures of this 
World muſt be wholly aſcribed to the Powers of this 
World, living and working in them. Nor does all this, 
in the leaſt Degree, make a Man a Machine, or with-- 
out any Power with regard to his Salvation. He myſt 
grow in God as the Plants grow in this World, from 
a Power that is not his own, as they grow from the 
Powers of outward Nature. But he differs entirely 
from the Plants in this; that an .uncontroulable Will, 
which is his own, muſt be the Leader and Beginner of 
his Growth either in God or Nature. It is ſtricthy 
true, that all Man's Salvation dependeth upon himſelf; 
and it is as ſtrictly true, that al/ the Work of his Salva- 
E 3 tion 
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tion is e the Work of God in his Soul. All his Sal. 
vation Gependeth upon himſelf, becauſe his Vill has its 
Power of Motion in itſelf. As a Will, it can only 
receive that which it willeth ; every thing elſe is ah. |” 
folutely ſhut out of it. For it is the unalterable Na- 
ture of the Will, that it cannot poſſibly receive any 
thing into it, but that which it willeth ; its Willing is 
its only Power of receiving; and therefore there can 
be no poſſible Entrance for God or Heaven into 
the Soul, till the Will-Spirit of the Soul deſireth it; 
2nd thus all Man's Salvation dependeth upon himſelf, 
On the other band, nothing can create, effect, or bring 
forth, a Birth or Growth of the Divine Life in the 
Soul, but that Light and Spirit of God, which brings 
forth the Divine Life in Heaven, and all heavenly Be- 
ings. And thus the Wort of our Salvation is wholly | 
and ſolely the Work of the Light and Spirit of God, 
dwelling and operating in us. Thus, Academicus, you 
ſee that God is all ; that nothing but his Life and work- 
ing Power in us, can be our Salvation; and yet that“ 
nothing but the Spirit of Prayer can make it peible for 
us to have it, or be capable of it. And therefore nei- 
ther you, nor any other human Soul, can be without 
the Operation of the Light and Spirit of God in it, 
but becauſe its Mill or its Spirit of Prayer, is turned 
towards ſomething elſe; for we are always in Union 

with that with which our Will :s united. Again > Look, 
Academicus, at the Light and Air of this World, you! 
ſee with what a Freedom of Communication they over- | 
flow, enrich, and enliven every thing; they enter e- 
very-where, if not hindered by ſomething that with- 7 
ſtands their Entrance. This may repreſent to you the 
_ ever-overflowing free Communication of the Light 
and Spirit of God to every human Soul. They are 
every-where ; we are encompaſs'd with them ; our Souls 
are as near to them, as our Bodies are to the Light and 
Air of this World; nothing ſhuts them out of us, but the 
Will and Defire of our Souls, turn'd from them, and 
praying for ſomething elſe. I ſay, praying for ſome- Þ 
thing elſe; for you are to notice this, as a certain 
Truth, that every Man's Life is a continual State of Pray- 
| el; 
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| i er; he is no Moment free from it, nor can poſlibly be 


ſo. For all our natural Tempers, be ary what they 
will, Ambition, Covetouſneſs, Selfiſhneſs, Worldly- 
mindedneſs, Pride, Envy, Hatred, Malice, or any o- 
ther Luſt whatever, are all of them in reality only ſo 
many different Kinds and Forms of a Spirit of Prayer, 
which is as inſeparable from the Heart, as Weight 
is from the Body. For every natural Temper is no- 
thing elſe, but a Manifeſtation of the Defire and Pray- 
er of the Heart, and ſhews us how it works and wills, 
And as the Heart worketh and willeth, ach, and no 
other, is its Prayer. All without this is only Form 
and Fiction, and empty beating of the Air. If there- 
fore the working Defire of the Heart is not habitually 
turned towards God, if this is not our Spirit of Prayer, 
we are neceſſarily in a State of Prayer towards ſome- 
thing elſe, that carries us from God, and brings all 


kind of Evil into us. For this is the Neceſſity of our 


Nature; pray we muſt, as ſure as our Heart is alive; 


and therefore when the State of our Heart is not a 


a Spirit of Prayer to God, we pray without ceaſing to 


ſome or other Part of the Creation. 'l he Man whoſe 
Heart habitually tends towards the Riches, Honours, 
Powers, or Pleaſures of this Life, is in a continua State 
of Prayer towards all theſe things. His Spirit ſtands 
always bent towards them; they have his Hope, his 
Love, his Faith, and are the many Gods that he wor- 
ſhips : And tho' when he is upon his Knees, and vſes 
Forms of Prayer, he directs them to the God of Hea- 
ven; yet theſe are in Reality*the God of bis Heart, 
and, in a fad Senſe of the Words, he, really worſhips 
them in Spirit, and in Truth. Hence you' may ſee, 
Academicus, how it comes to paſs, that there is ſo much 
Praying, and yet ſo little of true Piety amongſt us. 
The Bells are daily calling us to Church, our Cloſets 
abound with Manuals of Devotion, yet bow little 
Fruit! It is all for this Reafon, becauſe our Pravers 
are not our own; they are not the Abundance of tr 
own Heart ; are not found and felt within us, as we feel 
our own Hunger and "Thirſt ; but are only fo many 
borrow'd Forms of Speech, which we uſe at certaid 
Times and Occifious. And therelore it is no Wonder 
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that litile Good comes of it. What Benefit could it 
have been to the Pharijee, if, with an Heart inward. 
ty full of its own Pride and Self-exaltation, he bad 
outwardly hung down his Head, ſmote upon his Breaſt, 
and borrow'd the Publican's Words, God be merciful to 
me a Sinner! What greater Good can be expected fiom | 
our Praying in the Words of David, or Singing his 
Pſalms ſeven times a Day, if our Heart hath no mote 
of the Spijit of David in it, than the Heart of the Pha- 
riſe had of the Spirit of the humble Publican. 

Acad. O Theophilus, Truth and Reaſon forces me to 
conſent to what you ſay; and yet I am afraid of fol. 
lowing you: For you here ſeem to condemn Forms of 
Prayer-in publick, and Manuals of Devotion in private, 
What will become of Religion, if theſe are ſet aſide ot 
diſregarded ? 

Theoph. Dear Academicus, abate your Fright. Can 


you think, that I am againſt your pray ing in the Words | 


of David, or bieathing his Spirit in your Prayers, cr 
that I would cenſure your ſinging his Pſalms ſeven 
times a Day? Remember how very lately I put into 
your Hands the Beet call'd, A ſerious Call to a devout 
Life, &c. and then think how unlikely it is, that ! 
ſhould be againſt Times and Methods of Devotion. 
At three ſeveral Times, we are told, our Lord pray'd, 
repeating the ſame Form of Words; and therefore a ſet 
Form of Words are not only conſiſtent with, but may 
be highly ſuitable to, the moſt divine Spirit of Prayer. 
If your own Heart, for Days and Weeks, was unable 
io alter, or break off from inwardly thinking and ſay- 
ing, Hollowed be thy Name, thy Kingdom come, thy Will 
be done; if at Other times, for Weeks and Months, it 
ſtood always inwardly in another From of Prayer, un- 
able to vary, or depart from ſaying, Came, Lord Jeſus, 
come quickly, with all thy holy Nature, Spirit, and Ten- 
pers, into my Squl ; that I may be born again of Thee, a 
new Creature; | ſhould be ſo far from cenſuring ſuch a 
Formality of Prayer, that I ſhould ſay, bleſſed and 
happy are they, whoſe Hearts are ty'd to ſuch a 

orm of Words It is not therefore, Sir, a ſet Form 
of Words that is ſpoken againſt, but an 1 9 

| orm, 
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it | Form, a Form that has no Relation to, or Correſpon- 
d. dence with, the State of the Heart that uſes it. All 
ad | that I have ſaid is only to teach you the true Na- 
R, | ture of Prayer, that it is only the Work of the Heart, 
to and that the Heart only prays in Reality (whatever 


m its Words are) for that which it habitually wills, 


dis | likes, loves, and longs to have. It is not therefore 
re | the uſing the Words of Davis, or any other Saint, 
a- in your Prayers, that is cenſur'd, but the uſing them 

without that State of Heart, which firſt ſpake them 
to | forth; and the truſting to them, becauſe they are a 
good Form; though in our Hearts we have nothing 
of Þ that is like them. It would be good to ſay inceſſant- 
te, © y with holy David. My Heart is athirft for God. ——— 
or + 4s the Hart defireth the Water-brooks, fo longeth my Scul 

after Thee, O Ged. But there is no Goodneſs in ſay- 
an ing daily theſe Words, if no ſuch Thirſt is felt or 
ds deſired in the Heart. And, my Friend, you may eaſi- 
or | ly know, that dead Forms of Religion, and Numbers 


en | of repeated Prayers, keep Men content with their State 
to þ of Devotion, becauſe they make uſe of ſuch holy 
ut | Prayers; tho' their. Hearts, from Morning to Night, 
are ina State quite contrary to them, and join no far- 
on. tber in them, than in liking to uſe them at certain times. 
d, Acad. I acquieſce, Theophilus, in the Truth of what 
ſet © vou bave ſaid, and plainly ſee the Neceſſity of con- 
ay demning what you have condemn'd; which is not the 
er, | Form, but the heartleſs Form But (till I have a Scru- 


le © ple upon me: I ſhall be almoſt afraid of going to 
y- Church, where there are ſo many good Prayers ofter'd 
ill up to God, as ſuſpecting they may not be the Prayers 
it or Language of my own Heart, and fo become only 
n- 5 i pad or, what is worſe, an. Hypocri/y before. 
vs, , 

* Theoph. I don't, Academicus, diſlike your Scruple at 


Me » 4 

a all; for you do well to be afraid of faying any thing. 
a ol yourſelf, or o God, in your Prayers, which your 
ad Heart does not truly ſay. It is alſo good for you to. 
= a think, that many of the Prayers of the. Church may 


= faſter and higher than your Heart can in Truth 


E 5 right 


80 along with them, For this will put you upon a. 
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right Care over yourſelf, and ſo to live, that, az 23 F 
true Son of your Mother the Church, your Hearn | b. 
| may be able to ſpeak her Language conform to hen © 
| Service, and find the Delight of your Soul in the Spi- * 
f rit of her Prayers. But this will only then come to th 
1 paſs, when the Spirit of Prayer is the Spirit of your | fr 
4 Heart; then every good Word, whether in a Form, G 
* or out of a Form, whether heard, or read, or thought, D 
A will be as ſuitable to your Heart, as gratifying to it, | th 
| as Food is. to the hungry, and Drink to the thirſty | -" 
Soul. But till the Spirit of the Heart is thus renew', Sc 
til! it is empty d of all earthly Deſires, and ſtands in th 
s an habitual Hunger and Thirſt after God (which is} 1 
the true Spirit of Prayer,) till then, all our Forms of | 3 1 
| Prayer will be, more or leſs, but too much like Leon: L 
| that are given to Scholars, and we ſhall moſtly fa I 
them, only becauſe we dare not neglect them. But be/ | 
bi not diſcouraged, Academicus; take the following Ad- 55 
vice, and then you may go to Church without af M 
Danger of a mere Lip-labour or Hypocriſy ; altho e 
there ſhould be an Hymn, or a P/alm, or a Prayer, whoſe of 
Language 1s higher than that of your own Heart. Do 
this: Go to the Church, as the Pablican went ino A 
the Temple; ſtand iaward y in the Spirit of your Mind, 0 
in that Form which he outwardly expreſs'd, when he} . 
caſt down his Eyes, ſmote upon his Breaſt, and could} 'F wv 
only ſay, God be merciful to me a Sinner! Stand un- MF 
changeably (at leaſt in your Deſire) in i, Form and G 
State of Heart; it will ſanctity every Petition that 
comes out of your Mouth; and when any thing is read, „ 
or ſung, or pray d, that is more exalted and fervent ih 
than vour Heart is, if you make this an Occaſion of a| ea 
farther finking down in the Spirit of the Publican, you| 
will then be helped, and highly bleſſed, by thoſe Pray-| ol 
ers and Praiſes, which ſeem only to fit, and belong to, | th 
2 better Heart than yours, Kr: a 
This, my Friend, is a Secret of Secrets; it will help = 
u to reap where you have not ſown, and be a con- fo 
tmual Source of Grace in your Soul. This will not no 
only help you to receive Good from thoſe Prayers WF i 


which ſeem- 100 good for the State-of your Heart, but 
will help you to find Good from every thing * | 
or 


1 


For every thing that inwardly ſtirs in you, or outwardly 
happens to you, becomes a real Good to you, if it 
either finds or excites in you this humble Form of 
Mind: For nothing is in vain, or without Profit, to 
the humble Soul ; like the Bee, it rakes its Honey even 
from bitter Herbs ; it ſtands always in a State of Divine 
Growth ; and every thing that falls upon it, 1s like a 
Dew of Heaven to it. Shut up yourſelf therefore in 
this Form of Humility ; all Good is incloſed in it; it 
is a Water of Heaven, that turns the Fire of the fallen 
Soul into the Meckneſs of the Divine Life; and creates 
that Oil out of which the Love to God and Man gets 
its Flame. Be inclos'd therefore always in it; let it be 
as a Garment wherewith you are always covered, and 
the Girdle with which you are girt; breathe nothing 
but in and from its Spirit; ſee nothing but with its 
Eyes ; hear nothing but with its Ears: And then, 
whether you are in the Church, or out of the Church ; 
hearing the Praiſes of God, or receiving Wrongs from 
Men, and the World; all will be Ediheation, and 
every thing will help forward your Growth in the Life 
of God. 

Acad. Indeed Theophilus, this Anſwer to my Scruple 
is good: | not only like, but I love it much; it gives 
as well an Unction to my Heart, as a Light to my 
Mind. All my Deſire now is, to live no longer to the 


World, to myſelf, my own natural Tempers and Paſſi- 


ons, but wholly to the Will of the bleſſed and adotable 
God, moved and guided by his Holy Spirit. ** 
Theoph. This Reſolution, Academicus, only ſhews that 
you are juſt come to yourſelf; for every thing ſhort of 
this earneſt Deſire io live wholly unio God, may be 
called a moſt dreadful Infatuation or Madneſs, an In- 
ſenſibility that cannot be deſcribed. For what elſe is 
our Life, but a Tryal for the greateſt Evil or Good 
that an Eternity can give us? What can be fo dreadful 
as to die poſſeſſed of a wicked immoral Nature, or to 
go out of this World with Tempers that muſt keep. us 
tor ever burning in Fire and Brimſtone ? What has God 
not done to prevent this? His redeeming Love began 
with our Fall, and kindles itſelf as a Spark of Heaven 
in 
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in every fallen Soul. t calls every Man to Salvation, 
and every Man 1s forced to hear, though he will not 
obey his Voice. God has ſo loved the World, that 
his only Son hung and expired bleeding on the Croſs, 
to extinguiſh our own Hell within us, to pour his hea- 
venly Love into us, to ſhew us, that Meekneſs, Suffer. 
ang, and Dying to our fallen Nature, is the one, ond, 
poſfeble Way for fallen Man 10 be alive again in God. 
Are we: yet Sons of Pride, and led with Vanity? Do 
the Powers of Darkneſs rule over us! Do impure evil 
Spirits poſſeſs and drive on our Lives ? Has Sin loſt 
all its Power of frighting us! Is remorſe of Conſcience 
no longer felt? Are Falihood, Guile, Debauchery, Pro- 
faneneſs, Perjury, Bribery, Corruption, and Adultery, 
Do longer ſeeking to hide themſelves in Corners, but 
openly entering all our high Places, giving Battle to 
every Virtue, and laying Claim to the Government of 
the World? Are we thus near being ſwallowed up by 
a Deluge of Vice and Impiety ? All this is not come 
upon us, becauſe God has left us too much without 
Help from Heaven, or toe much expos'd us to the 


Powers of Hell; but it is becaufe we have tejected 


and deſpiſed the ble At ery of our Salvation, and 
trampled. under Foot the precious Blood of Chriſt, 
which alone has that omnipotence, that can either bring 
Heaven into us, or drive Hell out of us. O Britain, 
Britain, think that the Son of God faith unto thee, as 
he ſaid, O Jeruſalem, Jeruſalem, how often would I have 
gathered thy Children, as a Hen gathereth her Chicken; 
under her Wings and ye wwould mot ! Behold, your houſe i; 
left unto you deſolate. And now let me ſay, What aileth 
thee, O Britiſb Earth, that thou quae, and the Foun- 
dations of thy Churches, that they 70er? Juſt that 
fame aileth thee, as ailed Judab's Earth, when the 


Divine Saviour of the World, dying on the Ctoſs, was 


reviled, ſcorned, and mocked, by the Inhabitants of Je- 
ruſalem ; then the Earth quaked, the Rocla rent, and the 


Sun refus'd to give his Light. Nature againdeclares 


for God, the Earth, and the Elements can no longer 
bear our Sins: Jeruſalem's Doom for Feruſalem's Sin 
may well be feared by us. Oh ye miſerable Pens dipt in 

Satan's 
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Satan's Ink, that dare to publiſh the folly of believing 


in Jeſus Chriſt, where will you hide your guilty Heads, 
when Nature diſſolved ſhall ſhew you the Rainbow, on 
which the crucify'd Saviour ſball fit in Judgment, and 
every Work receive its reward? O tremble! ye 


apoſlate Sons, that come out of the Schools of Chrift, 


to fight Lucifer's Battles, and do that for him, which 
neither he, nor his Legions can do for themſelves. 
Their inward Pride, Spite, Wrath, Malice and Rage 
againſt God, and Chriſt and human Nature, have no 
Pens but yours, no Apofiles but you. They muſt be 
forced to work in the Dark, to teal privately into im- 
pure Hearts, could they not beguile you into a fond 
Belief, that you are Lovers of Truth, Friends of Reaſon, 
Derefers of Fraud, great Genius's and Moral Philgſo bers, 
merely and ſolely becauſe ye blaſpheme Chriſt, and the 
Goſpel of God. Poor deluded Souls, reſcued from 
Hell by the Biood of Chrift, called by God to poſſeſs 
the Thrones of fallen Angels, permitted to live only 
by the Mercy of God, that ye may be bora again from 
above, my Heart bleeds for you, "Think, I beſeech 
you, in time, what Mercies ye are trampling under your 
Feet. Say not that Reaſon and your intellectual Fa- 
culties, ſtand in your Way; that theſe are the 5% Gifts, 
that God has given you, and that theſe ſuffer you not 
to come to Chriſt. For all this is as vain a Pretence, 


and as groſs a Miſtake, as if you were to ſay, that you 


had nothing but your Feet--to carry you to Heaven. 


For your Heart is the beſt and greateſt Gift. of God to 


you; it is the higheſt, greateſt, ſtrongeſt, and nobleſt 
Poaver of your Nature; it forms your whole Lite, be it 
what it will; all Evil and all Good comes from it; 
your Heart alone has the Key of Liſe and Death; it 


does all that it will; Reaſon is but its Play-thing, and 


whether in Time or Eternity, can only be a mere Be- 
holder of the Wonders of Happineſs, or Forms of Miſery, 


which the right or wrong Working of the Heart is en- 


tered iuto. . 


And as Humility is the neceſſary Preparation of 
Heart, in order to receive Grace, let me adviſe you 
to offer continually a Prayer to this Purpoſe unto God: 


„ That 
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«© That, of his great Goodneſs, he would make know; 
« to you, and take from your Heart, every Kind, and 
« Form, and Degree of Pride, whether it be from evil 
« Spirits, or your own corrupt Nature; and that he 


« would awaken in you the deepeſt Depth and Truth of | 


&« all that Humility, which can make you capable gf 
„ his Light and Holy Spirit.” Reject every Thought, 
but that of wiſhing and praying in this Manner from 
the bottom of your Hearts with ſuch Truth and Ear. 
neſtneſs, as a People in Torment wiſh and pray to be 
delivered from it. Now if ye dare not, if your Heart 
will not, cannot give themſelves up in this manner 19 
the Spirit of Prayer, then ye may be fully aſſured, both 


what your Infidelity is, and from what it proceeds, a; | 


e can be of the plaineſt Truth in Nature. This will 
whe you, how plainly you appeal to your Reaſon and 
Speculation, as the Cauſe of your Infidelity ; that it is 
full as falſe and abſurd, as if Thieves and Adulterer; 
ſhould fay, that their Theft and Adukery was entircly 
owing to their bodily Eyes, which ſhewed them external 
Objects, and not to any thing that was wrong or bad in 
their Hearts. On the other hand, if you can and will 
give yourſelves up in Truth and Sincerity to this Spirit 
of Prayer, I will venture to affirm, that if ye had twice 
as many evil Spirits in you, as Mary Magdalen had, 
they will all be caſt out of you, and ye will be forced 
with her to weep with Tears of Love at the Feet of the 
holy Jeſus. | | 

But here, my Friends, I ſtop, that we may return to 
the Matter we had in hand. 
Acad. Theophilus,l beg we may return to that very Point 
concerning Prayer, where we left off. I think my Heart 
is entirely devoted to God; and that I defire nothing 
but to live in ſuch a State of Prayer as may beſt keep 
me under the Guidance and Direction of the Holy 
Spirit. Aſſiſt me therefore, my dear Friend, in this 
important Matter; give me the fulleſt Directions, that 


you can ; and if you have any Manual of Devotion that | | 
you prefer, or any Method that you would put me in, 


= 
”- 4 
* 


pray let me know it. 
Ruſt, 
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Rafi. I beg leave to ſpeak a Word to Academicus. 
Jam glad, Sir, to ſee this Fire of Heaven thus far 
kindled in your Soul; but wonder that you ſhould want 
to know how you are to keep up its Flame, which is 
like wanting to know, how you are to love and deſire 
that, which you love and defire. Does a blind, or fick, 
or Lame Man want to know, how he ſhall wiſh and 
deſire Sight, Health, and Limbs? or would he be ata 
Loſs, til} ſome Form of Words taught him how to long 
for them? Now you can have no Dehre or Prayer for 
any Grace, or Help from God, till you in ſome Degree 
as ſurely feel the Want of them, and deſire the Good of 
them, as the ſick Man feels the Want, and deſires the 
Good of Health. But when this is your Caſe, you 
want no more to be told how to pray, than the thirſty 
Man wants to be told, what he ſhall aſk for. Have 
you not fully conſented to this Truth, that the Heart 
muſt pray, and that it prays for nothing but that, which 
it Voves, wills and wiſhes to have? But can Lowe or De- 

e want Art, or Met bod, to teach it to be that which 
it is? If from the Bottom of your Heart you have a 
fincere, warm Love for your moſt valuable Friend, 
would you want to buy a Book to tell you what Senti- 
ments you feel in your Heart towards thisFriend ; what 
Comfort, what Joy, what Gratitude, what Truſt, what 
Honour, what Confidence, what Faith, are all alive and 
ſtirring in your Heart towards him? Afk not therefore, 
Academicus, for a Book of Prayers; but aſk your Heart 
what is within it, what it feels, how it ſtirs, what it 
wants, what it would have altered, what it defires ; 
and then inſtead of calling upon Theophilus for Aſſiſtance, 
ſtand in the ſame Form of Petition to God, 

For this turning to God according to the inward 
Feeling, Want, and Motion of your own Heart, in Love, 
in Truſt, in Faith of having from him all that you 
want and wiſh to have, this turning thus unto God, 
whether it be with or without Words, is the beſt Form 
of Prayer in the World. Now no Man can be igno- 
rant of the State of his own Heart, or a Stranger 40 
thoſe Tempers that are alive and ſtirring in him; if 
you know of no Trouble, feel no Burden, want nothing 
lo 
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to be altered or removed, nothing to be increaſed, 
ſtrengthened in you, how can you pray for any thing of 
this Kind? Bur if your Heart knows its own Plague, 
feels its inward Evil, knows what it wants to have 
removed, will you not let your Diſtreſs form the Man. 
ner of your Prayer ? Or will you pray in a Form of 
Words, that have no more Agreement with your State, 
than if a Man walking above ground, ſhould beg every 
Man he met to pull him out of a deep Pit. For Prayer 
not formed according to the real State of your Heart, 
are but like a Prayer to be pulled out of a deep Well, 
when you are not in it. Hence you may fee, how 
unreaſonable it is to make a Myſtery of Prayer, or an 
Art, that needs ſo much Inſtruction; ſince every Man 
is, and can only be directed by his intonrd State and 
Condition, when and how, and what he is to pray for, 
as every Man's outward State ſhews him what he out- 
wardly wants. And yet it ſhould ſeem, as if a Prayer. 
Book was highly neceſſaty, and ought to be the Perfor- 
mance of great Learning and Abilities, fince only our 
tearned Men and Scholars make our Prayer-Books. 


Acad. I did not 2 Rufficus, that you would 


have ſo openly declared againſt Manuals of Devotion, 


fince you can't but know, that not only the moſt learned, 


but the moſt pious Doctors of 1he Church, conſider them 
as{neceflary Helps to Devotion. 

Raft. If you, Academicus, was obliged to go a long 
ourney on Feet, and yet through a Weakneſs in your 
egs- could not ſet one Foot before another, you would 

do well to get the beſt. travelling Crutches that you 


But if, with ſound and good Legs, you would not 


ſtir one Step, till you had got Cratches to hop with; 
ſurely a Man might ſhew you the Folly of not walking 
with your own Legs, without being thought a declared 
Enemy io Crutches, or the Makers of them. Now a 


Manual is not fo good an Help, as Crutches, and yet you 

ſee Crutches are only proper, when our Legs cannot 
do their Office. It is, I'ſay, not ſo good an Help as 
Crutches, becauſe that which you do with the Crutches, 
is. that very ſame Thing, that you ſhould have 2 $ 
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bin your Legs; you really travel ; but when the Heart 


annot take one Step in Prayer, and therefore read your 
anual, you don't do that wery ſame Thing, which your 
Ecart ſhould have done, that is, really pray. A fine 
Manual therefore is not to be conſidered as a Means 
F Praying, or as ſomething that puts you in a State 
It Prayer, as Crutches help you to travel; but its chief 
fe as a Book of Prayers to a dead and hardened Heart, 
Pat has no Prayer of its own, is to ſhew it, what a State 
Ind Spirit of Prayer it wants, and at what a ſad Diſtance 
is from feeling all that Variety of humble, penitent, 
grateful, fervent, reſigned, loving Sentiments, which 
re deſcribed in the Manual, that fo, being touched 


Fith a View of its own miſerable State, it may begin 


Its own Prayer to God for Help. But I have done. 
Theophilus may now anſwer your earneſt Requeſt. 


| 4 Theoph. Your earneſt Defire Academicus, to live in 


e Spirit of Prayer, and be truly governed by it, is 
2 moſt excellent Defire ; for to be a Man of Prayer is 
Pat which the Apoſtle means by living in the Spirit, 
gone, not only with the confeſt'd Vices, buy with the 

lowed Follies and Vanities of this World. To tell 

ch a Soul of the Ianocency of Levity, that it need not 


zun away from idle Diſcourſe, vain Gaiety, and trifling 


Mirth, as being the harmleſs Relief of our heavy Na- 
pres, is like telling the Flame, that it need not always 
e aſcending upwards. But here you are to obſerve, that 

his Spirit of Prayer is not to be taught you by a Book, or 


The painful Senſe and Feeling of what you are, kin- 


Pour Spirit of Prayer proceeds. In its firſt Kindling 


Pothing is found or felt, but Pain, Wrath, and Dark- 
"ZÞels, as is to be ſeen in the firſt kindling of every 


eat or Fire. And therefore its firſt Prayer is no- 


| 7 bing elſe but a Senſe of Penitence, Selt-condemna- 


* 
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| * having our Converſation in Heaven. It is to have 


Prought into you by any Art from without; but muſt 
e an inward Birth, that muſt ariſe from Chriſt's Lighr 
pithbin you, as the Air ariſes from the Fire and Light of 
Inis World. | 

red led into a working State of Senſibility by the Light 
ef God within you, is the Fire and Light from whence 
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tion, Confeſſion, and Humility. It feels nothing but 
its own Miſerv, and fo is all Humility. This Prayer 
of Humility is met by the divine Love, the Merciful. 
neſs of God embraces it; and then its Prayer iz 
chang'd into Hymns, and Songs, and Thinkſgivings, 
When this State of Fervour has done its Work, haz 
melted away all earthly Paſſions and Affections, and 
left no Inclination in the Soul, but to delight in God 
alone, then its Prayer changes again. It is now come 
ſo near to God, has found ſuch Union with him, that 
it does not ſo much pray as live in God. Its Prayer 
is not any particular Action, is not the Work of any 

articular Faculty, not confin'd to Times, or Words, or 

lace, but is the Work of his whole Being, which con- 
tinually ſtands in Fulneſs of Faith, in Purity of Love, 
in abſolute Reſignat ion, to do, and be, what and how 
his Beloved pleaſeth. This is the laſt State of the Spi- 
rit of Prayer, and is its higheſt Union with God in this 
Life. Each of theſe foregoing States has its Time, its 
Variety of Workings, its Trials, "Temptations, and 


Purifications, which can only be known by Experience | . 


in the Paſſage through them. The one only and infallith 
Way to go ſafely through all the Difficulties, Trials, 
Temptations, Dryneſs, or Oppoſition, of our own evil 
Tempers, is this: *Tis to expect nothing from our- 
ſelves, to truſt to nothing in ourſelves, but in 
every thing expect, and depend upon God for Relief, 
Keep faſt Hold of this Thread, and then let your Way 
be what it will, Darkneſs, Temptation, or the Re- 
bellion of Nature, you will be led through all, to an 
Union with God: For nothing hurts us in any State, 
but an Expectation of ſomething in it, and from it, 
which we ſhould only expect from God. We are 
looking for our own Virtue, our ozwn Piety, our own 
Goodneſs, and fo live on and on in our own Poverty 
and Weakneſs; To-day pleas'd and comforted with 


the ſeeming, Strength and Firmneſs of our own pious FX 
Tempers, and fancying ourſelves to be ſomewhat ; F* 
To-morrow, fallen into our own Mire, we are de- 
jected, but not humbled ; we grieve, but it is only 


the Grief of Pride, at the ſeeing our Perſection not 
to be ſuch as we vainly imagin'd. And thus it will 
be, 
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be, till the agel Turn of our Minds is fo chang d. 


© that we as fully ſee and know our Inability to have 


any Goodneſs of car own, as to have a Life of our 


own. 
* For ſince nothing is, or can be good in us, but the 
© Liſe of God manifeſted in us, how can this be had 
but from God alone? When we are Happily brought 
to this Conviction, then we have done with all 
> Thought of being our own Builders; the whole Spi- 
| ri of our Mind is become a mere Faith, and Hope, 
and Truſt in the ſole Operation of God's Spirit, look- 
ing no more to any other Power, to be form'd in 
© Chriſt new Creatures, than we look to any other 
Power for the Reſurrection of our Bodies at the laſt 
Day. Hence may be ſeen, that the Trials of every 


State are its greateſt Bleſſings; they do that for us, 
which we moſt of all want to have done, they force 
us to know our own Nathingneſs, and the All of God. 


People who have long dwelt in the Fervours of De- 


votion, in an high Senſibility of divine Affections, 


$ prattifing every Virtue with a kind of Greedineſs, are 


2X trighted, when Co/dne/ſs ſeizes upon them, when their 


Hymns give no Tranſport, and their Hearts, inſtead 
of flaming with the Love of every Virtue, ſeem ready 


to be overcome by every Vice. But here, keep faft 


Hold of the Thread I mention'd before, and all is well. 
For this Co/dne/s is the divine Ofipring, or genuine 
Birth, of the former Fervour ; it comes from it as a 
good Fruit, and brings the Soul nearer” to God, than 


the Fervour did. The Fervour was good, and did a 


good Work in the Soul; it overcame the earthly Na- 
ture, and made the Soul delight in God, and ſpiritual 
Things; but its Delight was too much an own De- 
light, a fancy'd Self-holineſs, and occaſion'd Reſt and 
Satisfaction in ſelf, which if it had continued unin- 
terrupted, undiſcovered, an earthly Self had only been 
chang'd into a fpiritual Self, Therefore I call'd this 
Coldneſs, or Loſs of Fervour, its divine Offipring, be- 
cauſe it. brings a divine Effet, or more fruitful 
Progreſs in the divine Life, For this Coldneſs over- 
comes, and delivers us from, ſpiritual Self, as Fervour 
| | overcame 
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came the earthly. Nature. It does the Work that Fer. 
vour did, but in an higher Degree, becauſe it gives 
up more, ſacrifices more, and brings forth more Re- 
ſignation to God, than Fervour did; and therefore it 
is more in God, and receives more from him. The 
devout Soul therefore is always ſafe in every State, if 


it makes every thing an Occaſion either of riſing up, 


or falling down into the Hands of God, and exerciſing 
Faith, and Truſt, and Reſignation to him. Fervour 
is good, and ought to be lov'd ; but Tribulation, Dic 
treſs, and Coldneſs, are better, becauſe they give Means 
and Power of exerciſing an higher Faith, a purer Love, 
and more perfect Reſignation to God, which are the 
beſt State of the Soul. And therefore the pious Soul 
that ſees only God, that means nothing but being his 
alone, can have no Stop put to its Progreſs ; Light 
and Daikneſs equally aſſiſt him; in the Light be looks 
up to God; in the Darkneſs he lays hold on God, 
and fo they both do him the ſame Good. 

This little Sketch, Academicus, of the Nature and 
Progreſs of the Spirit of qv may thew you, that 
a Manual is not ſo great a Matter as you imagin'd. 

The beſt InſtruQion that I can give you, as helpful, 
or preparatory to the Spirit of Prayer, is in the Holy 
Scriptures, wherein are ſet forth the original Perfec- 
tion, the miſerable Fall, and the glorious Redemption, 
of Man. It is the true Knowledge of theſe great Things 
that can do all for you, which human Inſtruction can 


do. Theſe Things muſt fill you with a Diſlike of 7 


your preſent State, drive all zarthly Deſires out of your 
Soul, and create an earneſt Longing after your firli 
Perfection. For Prayer cannot be taught you by giv- 
ing you a Book of Prayers, but by awakenivg in you 
a true Senſe and Knowledge of what you are, and 
what you ſhould be ; that ſo you may ſee, and know, 
and: feel, what Things you want, and are to pray for. 
For a Man does not, cannot pray for any thing, be- 
cauſe a fine Petition for it is put into his Hands, but 
becauſe his own Condition is a Reaſon and Motive for 
his aſking for it. Apd therefore it is, that the Spirit of 
Prayer, in the Firſt Part, began with thoſe bigh and 
| important 
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important Matters, at the Sight of which the World 
FX and all that is in it, ſhrinks into nothing, and every 
© thing paſt, preſent, and to come, awakens in our Hearts 
a continual Prayer, and longing Deſire, after God, 
* Chriſt, and Eternity. 


Acad. | perceive then, Theophilus, that you direct me 


entirely to my own Prayer in my private Devotions, 
and not to the Uſe of any Book. But ſurely you don't 


| 


take this to be right in general, that the com- 
mon People, who are unlearned, and moſtly of low 
Underftandings, ſhould kneel down in private, with- 


* out any borrow'd Form of Prayer, ſaying only what 
comes then into their own Head. 


. 


Tbeoph. It would be very wrong, Academitus, to 


* condemn a Manual as ſuch, or to tell any People, 


learned or unlearned, that they ought not to make any 
Uſe of it. This would be quite raſh and filly: But 
it cannot be wrong, or hurtful to any body, to ſhew, 
that Prayer is the natural Language of the Heart, 
and, as ſuch, does not want any Form, or borrowed 
Words. Now all that has been ſaid of Manuals of 
Prayers, only amounts to thus much ; that they are 
not neceſſary, nor the moſt natural and excellent Way 


of praying. If they happen to be neceſſary to any 
* Perſon, or to be his moſt excellent Way, let him make 


uſe of them; but I would advife him to Examine whe- 
ther the want of them may not proceed from this 
Cauſe, wiz. becauſe the natural, real Prayer of his 
Heart is already. engaged, loving, wiſhing, and long- 
ing after, the things of this Lite; which makes him 
ſo intenſible of his ſpiritual Wants, ſo blind and dead 
as to the things of God, that he cannot pray for 
them, but ſo tar as the Words of other People are 
put into his Mouth. If a Man is blind, and knows 
it not, he may be told to pray for Sight; if he is 
ſick, and knows nothing of it, he may be told to 
pray for Health : So if the Soul is in this State, with 
regard io its ſpiritual Wants, a Manual may be of 
good Uſe to it, not ſo much by helping it to pray, 
as by thewing it at what a miſerable Diſtance it is 
from thoſe Tempers which belong to Prayer. 


But 
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But when a Man has had fo much Benefit from the 
Goſpel, as to know his own Miſery, his Want of z 
Redeemer, who he is, and how he is to be found; 


there every thing ſeems to be done, both to awake, | 


and direct his Prayer, and make it a true Praying in 


and by the Spirit. For when the Heart really pants“ 
and longs after God, its Prayer is a Praying, as mor- 


ed and animated by the Spirit of God; it is the 


Breath or Inſpiration of God, ſtirring, moving, and : 


opening itſelf in the Heart. For though the earthly 
Nature, our od Man, can oblige or accuſtom himſelf 


to take heavenly Words at certain times into hi; Þ © 


Mouth; yet this is a certain Truth, that nothing e- 
ver did, for can have the leaſt Defire or Tendency to 
aſcend to Heaven, but that which came down from 
Heaven ; and therefore nothing in the Heart can pray, 
aſpire, and long after God, but the Spirit of God 


moving and ſtirring in it. Every Breath therefore of 1 


the true Spirit of Prayer, can be nothing elſe but the 
Breath of the Spirit of God, breathing, inſpiring, and 


moving the Heart, in all its Variety of Motions and“ 


Affections, towards God, And therefore every time: 
good Deſire ſtirs in the Heart, a good Prayer goes out 
of it, that reaches God, as being the Fruit and Work 
of his Holy Spirit. When any Man, feeling his Cor- 
ruption, and the Power of Sin in his Soul, looks up 
to God, with true Earneſtneſs of Faith, and Deſire to 
be delivered from it, whether with Words, or without 
Words, how can he pray better? What need of any 


Change of Thoughts, or Words, or any Variety of 


Expreſſions, when the one Faith and Deſire of hi 
Heart made known to God, and continued in, is not 
only all, but the moſt perfect Prayer he can make! 
Again ; ſuppoſe the Soul in another State, feeling with 
Joy its offered Redeemer, and opening its Heart for 


the full Reception of bim; if it ſtands in this State 


of Wiſhing and Longing for the Rirth of Chriſt, how 


can its Prayer be in an higher Degree of Requeſt! 4 
Or if it breaks out frequently in theſe Words, Cone, 


Lord Teſus, come quickly, with all thy holy Nature, Spi- 
rit, and Tempers into my Soul, is there any Occaſion to 
enlar ge, 


FS, 


nlarge or alter theſe Words into another Form of Ex- 
preſſion ? Can he do better, or pray more, than by 


# continually ſtanding from time to time in this State 
of wiſhing to have Chiiſt formed in him? Nay, is 
it not more likely, that his Heart ſhould be more di- 
* vided and diſſipated by a numerous Change of Ex- 


preſſions, than by keeping united to one Exppreſſion 


that ſets forth all that he wants? For it is the Reali- 
ty, the Steadineſs, and Continuity of the Defire, that 
is the Goodneſs of Prayer, and its Qualification to re- 
ceive all that it wants. But this is only meant for 


private Prayer. In publick Uſe devoutly, the noble 


Form preſcrib'd in the Prayer Book. Our Lord ſaid 


to one that came to him, What wilt thou that I ſhould 


do unto thee? He anſwered, Lord, that 1 may receive 
my Sight: And he received it. Another ſaid, Lord, 


if thou wilt, thou canſt make me clean: And he was 
cleanſed. Tell me what Learning, or fine Parts, are 
required to make ſuch Prayers as theſe? and yet 
what Wonders of Relief are recorded in Scripture, as 
given to ſuch ſhort Prayers as theſe! Or tell me what 
Bleſſing of Prayer, or Faith, or Love, may not now 
be obtained in the ſame Way, and with as tew Words, 
as then was done? Every Man therefore that has any 
Feeling of the Weight ot his Sin, or any true Deſire 
to be delivered from it by Chriſt, has Learning and 
Capacity enough to make his own Prayer. For Pray- 
ing is not ſpeaking forth eloquently, but ſimply, the 
true Deſire of the Heart; and the Heart, ſimple and 
plain in good Deſires, is in the trueſt State of Prepa- 
ration for all the Gifts and Graces of God, And 
this I muſt tell you, that the moſt ſimple Souls, that 
have accuſtomed themſelves to ſpeak their own De- 
fires and Wants to God, in ſhort, but true, Breath- 
ings of their Hearts to him, will ſoon know more 
of Prayer, and the Myſteries thereof, than any Perſons 
who have only their Knowledge from Learning, and 
learned Books, 

Acad. You ſeem to me, Theophilus, to have much 
Truth in what you ſay, and yet io be in a Way by 
yourſelf, I -cannot take you to be with thoſe who 
place 
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place a in many and long Forms; and now I takt 
you to be even more againſt thoſe, who make much 
Account of what they call a gifted Man, and make 
that to be the true Gift of Prayer when any one ih 
able to pray extempore, or with his own Words, ſo 
an Hour or two at a time. 

Theoph. I have ſhewn you, Academicus, that Prayer 
is purely the Deſire of the Heart; that it has not the 
Nature of praying, but.ſo far as it is the true Lan 
guage of the Heart. I have ſhewn you the great Be 
nefit that all People muſt receive from this tru 
Prayer of the Heart. And to remove all Pretence « 
Want of Ability ia the loweſt Sort of People to pra} 
from their own Hearts. I have ſhewn, that the mod 
ſimple, ſhort Petitions, when truly ſpoken by the Hear, 
have all the Perfection that Prayer can have. 

But mark, Sir, why or when I aſcribe this Perſe 
tion to it. It is when the Heart ſtands continually i 
this State of wiſhing to have that, which is expreſ 
in ſo few Words. It is then, that I ſaid there was 
Occaſion to enlarge or alter the Words into another 
longer Form, becauſe the Reality, and Steadine/s, 1 
the Continuity of the Deſire, is the Goodneſs and Pi 
fection of the Prayer. Now, Sir, let us ſuppole tv 5 
Men; the one is frequently an Hour, or two, ot of b 
whole Night, on his Knees, in ſilent Prayer, in hg 6 
Acts of Love, and Faith, and Reſignation to God, 1: 
outwardly ſpoken by his Mouth; the other is as 10% 
a time pouring forth the Devotion of his Heart 
a Variety of fervent Exprefſions. May not both thi 
Men juſtly appeal to me, not only as not condemnin 
but as aſſerting, the Goodneſs of their Length ap; 
Manner of Prayer, ſince I make a ſhort ſimple Pe 

en 
d 
n 


iti... ad 


IT" 


tion to be only then a good Prayer, when it procee 
from a fleady, continued Deſire of the Heart? It is ig 
therefore Silence, or a fimple Petition, or a great Varig 
of outward Expreſſions, that alters the Nature of Pray 
or makes it to be gocd or better, but only and ſolely 1 
Reality, Steadine/s, and Cantinuity of the Deſire ; a! 
therefore whether a Man offer this Deſire to God 
the filent Longing of the Heart, or in ſimple tha 

| Petition 


3 


petitions, or in a great Variety of Words, is of no Con- 
% * 


duch ſequence; but all of them equally good, when the 4A 
nake true and right State of the Heart is with them. 4 
en , Thus you ſee, Academicus, that I am ſo far from be- 4 
e ing, as you ſaid, in a Way by myſelf, that I am with A 
every Man in every Hay, whoſe Heart ſtands right * 
ay} Rowards God. But if you would know what I would 1 
t the all a true and great Gift of Prayer, and what I moſt | 
La Bf all wiſh for to myfelf, it is a good Heart, that ſtands 4 
at Be £ ontinually inclined towards God. q 
trueh Acad. I am not ſorry, Theophilus, that I have made [ 
ce 0 unreaſonable an Obſervation upon what you ſaid, q 
pra, nce it bas occaſion'd you to give fo juſt an Anſwer 14 
mo Mo it. But yet this flent Prayer you ſpeak of, is what "i 
Head IF never read nor heard any thing of before; and it if 
ems to me but like a ceaſing to pray; and yet you | 
ere em to like it in its Turn, as well as any other Way 5 
\ly praying. A 
preſl. = Theoph. All that I have ſaid of Prayer, Academicus, 4 
was? s been only to this End; to ſhew you its true and 
ther © al Nature; whence it is to ariſe; where it is to be 
Js, 4 und; and how you are to begin, and become a true 
ad Pe WMoficient in it: If, therefore, you was at preſent to 
ole u ok no farther, than how to put yourſelf in a State 
0, 0! oh beginning to practiſe a Prayer proceeding from your 
in his Den Heart, and continuing in it, leaving all that 
700, u are farther to know of Prayer, to be known in 
as lol own Time by Experience, which alone can open 
leart true Knowledge in you ; this would be much bet- 
2th the for you, than to be aſking beforehand about ſuch 
lemum ags as are not your immediate Concern. | 
1gth a Begin to be a Man of Prayer, in this eaſy, imple, | 
ple Pei d natural Manner, that has been ſet beſore you ; and | 
proce len you are faithful to this Method, you will then | 
It 15 "id no other Iaſtructor in the Art of Prayer. Your 
ut Farin Heart thus turn'd to God, will want no one to | 
Pray it, when it ſhould be fimple in its Petitions, or | 
ſolely eus in its Expreſſions, or proſtrate itſelf in Silence | 
_ ore God. But this Haſtineſs of knowing things, | 
o COU 


ore they become our Concern, or belong to us, is 


aple th} nmon. Thus a Man that has but juſt entered up- 
Petition 1 | 
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en the Reformation of his Life, ſhall want to read or 
hear a Diſcourſe upon Perfection, whether it be abſo- 
lutely attainable or not; and ſhall be more eager al- 
ter what he can hear of this Matter, tho' at ſuch a 
Diſtance from himſelf, than of ſuch things as concern 
— next Step that he is to take in his own proper 

tate. 

You, my Friend, have already rightly taken the frf 
Step in a religious Life; you have devoted yourſelf ab- 
ſolutely to God, to live wholly to his Will, under 
the Light-and Guidance of his Holy Spirit, intending, 
ſeeking nothing in this World, but ſuch a Paſſage 
through it, as may tend to the Glory of God, and 
the Recovery of your own fallen Soul. Your next 
Step is this, 'tis a looking to the Continuance of this 
firſt Reſolution, and Donation of yourſelf to God, to 
ſee that it be kept alive, that every thing you do 
may be animated and direQed by it, and all the Oc. 
currences of every Day, from Morning to Night, 
be received by you, as becomes a Spirit that is devoted 
to God. No this ſecond Step cannot be taken, but 
purely by Prayer; 1 don't mean you muſt frequently 
read or ſay a Number of Prayers (tho' this in its Turn 
may be good and uſeful to you ;) but the Prayer! 
mean, and which you muſt praQtiſe, if you would 
take this /econd Step in the ſpiritual Life, is Prayer of 
the Heart, or a Prayer of your own, proceeding from 
the State of your Heart, and its own Tendency to 
God. . Of all things therefore look to this Prayer of 
the Heart ; conſider it as your infallible Guide to Hea- 
ven; turn from every thing that is an Hindrance of 
it, that quenches or abates its Fervour; love and like 
nothing but that which is ſuitable to it ; and let every 
Day begin, go on, and end, in the Spirit of it. Con- 
fider yourlelf as always wrong, as having gone aſide, 
and loſt your right Path, when any Delight, Deſire, 
or Trouble, is ſuffered to live. in you, that cannot be 
made a Part of this Prayer of the Heart to God. For 
nothing ſo infallibly ſhews us the true State of our 
Heart, as that which gives us either Delight or Trou- 
ble; tor as our Delight and Trouble is, ſo N the 

tate 
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1 State of our Heart: If therefore you are carry'd away 


with any Trouble or Delight, that has not an im- 


T mediate Relation to your Progreſs in the Divine Lite, 


you may be aſſured your Heart is not in its right 
State of Prayer to God. Look at a Man who is devot- 
ed to ſome one Thing, or has ſome one great worldly 
Matter at Heart, he ſtands turn'd from every thing 
that has not ſome Relation to it; he has no Joy er 
* Trouble but what ariſes from it; he has no Eyes 
or Ears but to ſee or hear ſomething about it, All 


elle is a Trifle, but that which ſome way or other 
concerns this great Matter. You need not tell him 
of any Rules or Methods to keep it in his Thoughts; 


it goes with him into all Places and Companies; it 
has his firſt Thoughts in the Morning; and every 
Day is good or bad, as this great Matter ſeems to 
$ ſucceed or not. This may ſhew you how eaſily, how 
naturally, how conſtantly, our Heart will carry on 
its own State of Prayer, as ſoon as God is its great 
Object, or it is wholly given up to him, as its one 
great Good. This may alſo ſhew you, that the Heart 


cannot enter into a State of the Spirit of Prayer to 


God, till that which I called the firſt Step in the ſpi- 
ritual Life is taken, which is the taking God for its 


All, or the giving itſelf up who/ly to God. But when 


this Foundation is laid, the Seed of Prayer is ſown, 


and the Heart is in a continual State of Tendency to 
God; having no other Delight or Trouble in things 
of any kind, but as they help or hinder its Union 
with God. Therefore, Acadenucus, the Way to be a 
Man of Prayer, and be governed by its Spirit, is not 
to get a Book full of Prayers; but the beſt Help you 
can have from a Book, is to read one full of ſuch 
Truths, Inſtructions, and awakening Informations, 
as force you to ſee and know who, and what, and 
where, you are; that God is your A//; and that all 
is Miſery, but a Heart and Life devoted to him. 
This is the beſt outward Prayer-Book you can have, 
as it will turn you to an inward Book, and Spirit 
of Prayer in your Heart, which is a continual De- 
fire of the Heart after God, his Divine Life, and 
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Holy Spirit. When, for the Sake of this inward 
Prayer, you retire at any time of the Day, nevet 
begin till you know and feel, why and wherefore 
you are going to pray ; and let this why and where. 
Fare form and direct every thing that comes from you, 
whether it be in Thought or Word, As you can- © 
not but know your own State, ſo it muſt be the eaſi. . 
eſt thing in the World to look up to God, with 
ſuch Defires as ſuit the State you are in; and pray. 
ing in this Manner, whether it be in one, or more, 


or no Words, your Prayer will be always ſincere, © 
and good, and highly beneficial to you. Thus 
praying, you can never pray in vain; but one Month 3 
in the Practice of it, will do you more Good, make 
a greater Change in your Soul, than twenty Year 
of Prayer only by Books, and Forms of other Peo- 
ples making. 

No Vice can harbour in you, no Infirmity take 
any Root, no good Deſire can languiſn, when once 
your Heart is in this Method of Prayer ; never begin- 
ning to pray, till you firſt ſee how Matters ſtand with 
you ; aſking your Heart what it wants, and having 
nothing in your Prayers, but what the known State of 
your Heart puts you upon demanding, ſaying, or offering, 
unto God. A Quarter of an Hour of this Prayer 
brings you out of your Cloſet a new Man ; your Heart 
feels the Good of it; and every Return of ſuch a 
Prayer, gives new Life aud Growth to all your Vir- 
tues, with more Certainty, than the Dew refreſhes the 
Herbs of the Field: Wheregs, overlooking this true | 
Prayer of your own Heart, and only at certain times 
taking a Prayer that you find in a Book, you have 
nothing to wonder at, if you are every Day praying, 
and yet every Day fnking farther and farther under 
all your Infirmities. For your Heart is your Life, and 
your Life can only be altered by that which is the 
real Working of your Heart. And if your Prayer 
can no more change you into a good Man, than an 
Actor upon the Stage, who ſpeaks kingly Language, 
is thereby made to be a King: Whereas one Thought, 
or Look, towards God, proceeding from your own 
Heart, can never be without its proper Fruit, or fail 

of 
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of doing a real Good to your Soul. Again, another 
great and infallible Benefit of this kind of Prayer is 
this; it is the only Way to be delivered from the De- 
ceitfulneſs of our own Hearts. 

Our Hearts deceive us, becauſe we leave them to 
themſelves, are abſent from them, taken up in out- 
ward Things, in outward Rules and Forms of Living 
and Praying. But this Kind of Praying, which takes 
all its Thoughts and Words only from the State of 
our Hearts, makes it impoffible for us 10 be Strangers 
to ourſelves. The Strength of every Sin, the Power 
of every evil Temper, the moſt ſecret Working of our 
Hearts, the Weakneſs of any or all our Virtues, is 
with a Noon-day Clearneſs forced to be ſeen, as ſoon 
as the Heart is made our Prayer Book, and we pray 
for nothing, but according to what we read, and find 
there. 

Acad. O Theophilus, you have ſhewn me, that it is 
almoſt as eaſy and natural a thing to pray, as to breathe ; 
and that the beſt Prayer in the World, is that which 
the Heart can thus eaſily ſend forth from irfelf, un- 
taught by any thing, but its own Senfe of God and 
itſelf. 

Theoph. There is but one good Prayer that you can 
poſſibly make; and that is a Prayer iz and from, 
or as the Spirit of God worte you in it, or to it. 
This, this alone, is a divine Prayer; no other Pray- 
er has, or can poſſibly have any Communion with 
God. For no Man ever did, or can fend up, a divine 
and heavenly Prayer to God, or ſuch a Prayer as 
can reach God, but i and by the Spirn of God 
in him. Our elementary Man, and our proud, 


| ſubtle, ſerpentine Nature, can read or ſay a Prayer 
full of good Words and Wiſhes, as eaſily as Sa- 


tan could uſe Scripture-Language in the Temptation 


of Chriſt ; but nothing can wiſh to be like God, or to 


unte with his Goodneſs and> Holineſs, but rhat Spirit 
in us, which partakes of his Divine Nature. 


Acad. | know not, Theophites, how to deny any 
thing that you have here ſaid; Yer this Acconnt 
ſeems to make no Diſtinction between our own good 
Spirit, and the Holy Spirit of God. I took the In- 
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fpirations and Graces of the Holy Spirit to be ſome. 
thing that came into us from without, and to be x 


diſiind from our own good Spirit, as God is dilting kin! 
trom the Creature, mu 

7:ecph. The Holy Spirit of God is as neceſſaty u of 
our divine Life, or the Life of Grace, as the Air 0 Soi 
this World is neceſſary to our animal Life; and 1 ing 


as diſtind from us, and as much without us, as ie 5 
Air of this World is diffin from, and without, the ſei 
Creatures that live in it. And yet our own good Spi. 
Tit is the very Spirit of God moving and flirrirg 
in us. No Animal can unite with, or breathe, the Ar 


wh 

of this World, till it has firſt the Air of this Word KR th 

brought forth as the true Birth of its own Life init aw 

ſelf; this is its only Capacity to live in the Spirit oſ in 

this World; and the Breath or Spirit that thus ati] w 

in its own Life, is the very /ame Breath that is in ou: | ae 

ward Nature, in which it lives. It is ſtrictly uf 

with the Spirit of God in our Souls; it muſt firſt hae“ f Þ 
| a Birth within us, ariſing from the Life of our Soul, | 1 
and as ſuch is our only Capacity to have Life, ai = 

hve in the Spirit of God himſelf, and is the very Brea] ß. 

of the Spirit of God, who is yet as diſtin from us, I “ 

the Breath of our animal Liſe, that ariſes from ou ñ © 

own Fire, is diſtin from the Air of the World 1Þ RF t! 

which it lives. And thus, Academicus, our own gui 1 | 

Spirit is the very Spirit of the Deity, and yet not God ß 

but the Spirit of God, breathed or kindled into: 


creaturely Form; and this good Spirit, divine in it: 
Origin, and divine in its Nature, is that alone in uz, 
that can reach God, unite with him, co-operate wid 
him, be mov'd and bleſs'd by him, as our earthly Spi. 
Tit is by the outward Spirit of this elementary World. 
Acad. Indeed, Theophilus, you have, in few Words, 
gone to the Bottom of this Matter, my own good Spi- 
Fit is the Breath of God in me, and fo related to 
God, as the Breath of my animal Life is related to 
the Air or Spirit of this outward World. It is from 
God, has the Nature, the Eternity, the Spirituality Of 
God, as the Breath of my Fleſh and Blood has ihe 
Groſſneſs, the earthly, tranſitory Nature of the Spi- 
Ty - Ii 
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tit of this World. And as all my Communication 

with this World ariſes from the Breath of this World, 

kindled in my own Life ; fo all my Poſſibility of Com- 

munication with God, ariſes folely from the Breath 

of his Holy Spirit brought forth in the Lite of my 

Soul; and I can only live in God by his Spirit bav- 

ing a Birth in me, as Ican only live in this World 

by having its Spirit born in me. This plain Trutn 

ſets all the Scripture- Doctrine, concerning the NVeceſſi- 

ty, Power, and Operation of the Holy Spirit, in the 

greateſt and moſt edifying Degree of Clearneſs. Thus 

what can be a more plain, ſober, and palpable Truth, 

than when the Apoſtle ſaith, They only are Sons of Gd, 

who are led by the Spirit of God? It is only like ſay- 

ing, that thoſe Creatures only belong to this World, 
who live in and by its Spirit. I fhall here, Sir, only 

add, that my Goſpel-Faith ſtands now upon a moſt ſo- 
hd and comtortable Foundation ; my Heart is all De- 
light and Devotion to God, when J conſider, Firf}, 
That Chriſt my Redeemer is the firlt Seed of the Vo- 
man, or Power of Salvation inſpoken into fallen Adam; 
the Immanuel; the God within every Man; the Light that 
lighteth every Man that cometh into the Wir'd, Secondly, 
That the Holy Spirit of God, the Breath of Eterni- 
ty, hath allo z/s Scedof Life ia my Soul; for where 
the Word or Sin of God is, there is the Spirit of God 
in the /ame State; if one is only a Seed of Life, a Spark 
of Heaven, the other is fo alſo; and theſe two, thus 
conſidered, are the glorious Pear! of Eternity hidden 
in every Man's Soul, and ſo often ſpoken of before. 
And thus we underſtand, how the Whole of our Re- 
demption (according to the plain Language of Scrip- 
ture) is inwardly and outwardly ſolely the Wotk of 
the Light and Spirit of God, a 88 of God both 
within and without us, and to which we do not, can: 
not live, but ſo far as we are inſpir'd, mov'd, and led, 
by the Spirit of God. Earneſtly therefore to pray, 
humbly to bope, and faithfully to expect, to be con- 
tinually inſpir'd and animated by the Holy Spirit of 
God, has no more of Yanity, Fanaticiſm, or enthufi- 


aſtie Wildneſs in it, than to hope and pray to act 
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in every thing from and by a goed Spirit. For u 
ſure as the Lip of Truth hath told us, that there is but 


One that js goed, ſo ſure is it, that not a Spark of 


Goodneſs, not a Breath of Piety, can be in any Cres. 
ture, either in Heaven, or on Earth, but by that Di. 
vine Spirit which is the Breath of God, breathed from 
himſelf into the Creature, The Matter is not about 
Appearances-of Goodneſs, Forms of Virtue, Rules of 
Religion, or a prudential Piety, ſuited to Time, and 
Place, and Character ; all theſe are Degrees of Good. 
neſs that our old Man can as eaſily trade in, as in 
any other Matters of this World. But ſo much a 
we have of an heaven 
a Goodneſs that be/ongs to Heaven, and has the Na. 
ture of Heaven in it, ſo much we muſt have of a 4. 
vine Inſpiration in us. For as nothing can fall to the 
Earth, but becauſe it has the Nature of the Earth 
in it; ſo it is a Truth of the utmoſt Certainty, that 
nothing can aſcend towards Heaven, or have the leaſt 
Power to unite with it, but that very Spirit which 


came down from Heaven, and has the Nature of Hea- Þ 


ven in it. This Truth therefore, that the Kingdom 
of God is within us, that its Light is ſolely the Lamb 
of God, its Spirit ſolely the Spirit of God, ſtands up- 
on a Rock, againſt which all Attempts are in vain, 
All that I now farther deſire to know, is only this; 
how I may keep free from all Deluſions in this Mat- 
ter, and not take my own natural Abilities, Tempets, 
and Paſſions, or the Suggeſtions of evil Spirits, to be 
the Working of the Spirit of Godin me. Pray, Sir, 
tell me, how I ſhall ſafely know when, and how far, 
I am*led and govern'd by the Spirit of God? 
Theoph, You may know this, Academicus, juſt as you 
know when you are govern'd by the Spirit of Wrath, 
Envy, Guile, Craft, or Covetouſneſs. Every Man 
knows this of himſelf, as eafily, and as certainly, as 
he knows when he is hungry, pleas'd, or diſpleasd. 
Now it is the fame thing with regard to the Spirit of 
God; the Knowledge of it is as perceptible in your- 
ſelf, and liable to no more Deluſion. For the Spirit 
of God is more diſtinguiſhable from all other Spirits 


Ly and divine Goodneſs, or of ; 


1 


and Tempers, than any of your natural Affections or 


b Tempers are from one another ; as I will here plain- 1 
of ly ſhew you. " 
a. « God is unwearied Patience, a Meekneſs that can- \ 
i. SY not be provok'd ; he is an ever enduring Merciful- i 
om « neſs; he is unmix'd Goodneſs, impartial, univerſal { 
ut BY « Love; his Delight is in the Communication of him- 
of FS «« ſelf, his own Happineſs, to every thing, according 
nd to its Capacity. He does every thing that is good, 
wy OT righteous, and lovely, for its own fake, becauſe it 


in EX © is good, righteous, and lovely. He is the Good from 
Which nothing but Good cometh, and reſiſteth all 
of FF «+ Evil only with Goodneſs.“ This, Sir, is the Na- 


a. ture and Spirit of God, and here you have your 7&- | 
d- FS fallible Proof, whether you are mov'd and led by the | 
he Spirit of God, Here is a Proof that never can fail | 
th you ; is always at band; and is liable to no Miſtake l 
lat FE or Deluſion. If it be the earneſt Deſire and Longing q 
alt FE of your Heart, to be merciful as he is merciful; to 
ch FS be full of his wwearied Patience, to dwell in his un | 
a- alterable Meekneſs ; if you long to be like him in uni- | 
m = verſal, impartial Love; if you defire to communicate | 
every Good to every Creature that you are able; if 4 
P- vou love and practiſe every thing that is good, righ- 4 
n. teous, and lovely, for its own le, becauſe it is good, 
S; righteous, and lovely; and reſiſt no Evil, but with b 
t- 8 Goodneſs; then you have the utmoſt Certainty, that = 
s, ide Spirit of God liveth, dwelleth, and governeth in » 
be you. Now all theſe Tempers are as knowable to e- ; 
r, very Man as his own Love and Hatred; and there- 1 
r, fore no Man can be deceived as to the Poſſeſſion of ö 
them, but he that chooſes to deceive himſelf. Now 4 
Vu Wa it you want any of theſe Tempers, if the whole Bent | 
h, of your Heart, and Mind is not ſet upon them, all 
in BS Pretences to an immediate Inſpiration, and continual 
as Operation of the Spirit of God in our Soul, are vain 
d. and groundleſs. For the Spirit of God is hat which 


I have here deſcribed; and where his Spirit dwells 
and governs, there all theſe Tempers are brought 
forth, or , ſpringing up, as the certain Fruits of it. 
What room, therefore, Academicus, for ſo much Un- 
certainty, | 


[ 106 |] 


certainty, or Fear of Deluſion, in this Matter? Ke 


but within the Bounds here ſet you; call nothing 
Proof of the Spirit or Work of God in your Soul 
but theſe Tempers, and the Works which they produce, 
and then, but not till then, you may ſafely and in. 
fallibly ſay, with St. John, Hereby wwe know that be 4. 
bideth in us, by the Spirit which be hath given us, 
Acad. Indeed, Theophilus, you have given me a hor; 
but very full and fatisfaftory Anſwer to my Qu eſtic 
I now perceive, that, as a ſpiritual Man, or one de 
voted to the Spirit of God, I am not to look ate 
any Extraordinaries, any new Openings, Illumination; 
Viſions, or Voices, inward or outward, from Gol, 
as Proofs of the Spirit of God dwelling and wol 
ing in me; but that all my Proof and Security of be 
ing govern'd by the Spirit of God, is to be ground. 
ed on other Matters: That the boundleſs Humility 


and Reſignation of the Holy Jeſus ; the unwearied PF 


tience, the unalterable Meekneſs, the impartial, uni. 
verſal Love of God, maniteſted in my Soul; are it 
only Proofs, that God is in me of a Truth. Thus iz 
all is right add good. 

Would you know the Sublime, the Exalted, the 4. 
gelic, in the Chriſtian Lite, ſee what the Son of G« 
faith ; Thou Halt love the Lord thy God with all 6 
Heart, with all thy Scul, with all thy Mind, and wit 
all thy Strength; and thy Neighbour as thyſeif. On ibi 
two, faith he, hang all the Law and the Prophets. An: 


without theſe two things, no good Light ever can:}| 


riſe, or enter into your Soul. Take all the Science, 
ſhine in all the Accompliſhments of the letter'd Work, 
they will only lead you from one vain Paſſion to a. 
other; every thing you fend out from within you | 
ſelfiſh, vain, and bad; every thing you ſee or receivt 
from without, will be received with a bad Spirit; ti 
theſe two heavenly Tempers have overcome the nats 


ral Perwerſeneſs of fallen Nature. Till then, nothing 


pure can proceed from within, nor any thing be 1t 1 


ceiv'd in Purity from without. 


Think yourſelf therefore unfit, incapable of judg: ö 


ing rightly, or acting virtuouſly, till theſe two. Ten 
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pers have the Government of your Heart, Then 
every Truth will meet you; no hurtſul Error can get 
Entrance into your Heart; you will neither deceive, 
nor be deceived ; but will have a better Knowledge 
of all divine Matters, than all the human Learning 
in the World can help you to. 

Would you know what it is to love God with all 
your Heart and Soul, &c. you need only look back 
to that which has been ſaid of the Nature and Spirit 
of God. For when with all your Heart and Soul you 
love, and long to have, that Nature and pirit, to be 
wholly united to it, pofſeſs'd and govern'd by it, then 
you love God with all your Heart and Soul, c. 
And then you are firſt capable of loving yourſelt and 
your Neighbour rightly. For ſo much as you have of 
the Divine Nature and Spirit in you, juſt ſo much 
Power have you of loving yourſelf and your Neighbour 
aright ; that is, of loving only and equally that in 
yourſelf and your Neighbour, which the Deity only and 
equally loves, both in you and him. But it 1s time 
to part, — And ſo, Gentlemen, Adieu. 
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From an Ancient Au THOR. ; _ 
in 
F any Man calls himſelf a Chriſtian, and comfort or 


himſelf with the Merits of Chriſt, and woribih 2" 
receives the ſame, let him conſider his Ways well, and 
look to his Heart, and ſee how it is framed, Whethe 
he is willing to dye wholly to Vanity. Net 

Whether it be his Purpoſe to go from all Falſhoo t ;.. 
Unrighteouſneſs, Lying and Deceit. | 


Whether he deſire the Grace of God in Chriſt fin- 1 
cerely. hi; 

Whether he is Sorry for his Sins. * 

Whether he determines to be Guilty of them no 


more. a 
Whether he ſubmits his Will to God's in all Thing: 8 
Whether he hath endeavoured to prepare his Heart BY 

and Soul for the Reception of the Spirit of Chrilt, Bw 5 

that he may there enter as a living Conqueror over 

Death and Hell; for Chriſt bath ſaid, we will come 

unto you and make our dwelling in you. John ci. 
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Whether-the Tabernacle of the Holy Ghoſt be ſwept 
and purged by true Repentance. 
Whether the Tenour of his Life be fo framed, [that 
T Chriſt may dwell with bim: for Chriſt ſaith, he that 
T eateth my Fleſh, and drinketh my Blood, dwelleth in 
me and I in him. 
Whether he Love his God and his Neighbour as 
bimſelf. 
| Whether he wiſheth and deſireth to do good to his 
Enemies. 
* Whether he accounteth any Thing in this World to 
be his own, of which he faith this is mine own only; 
© or whether in that which he poſſeſſeth he accounteth 
& himſelf but a Servant of God, and a Steward to him 
and his Brother therein. 
Whether he be careful of his Thoughts and Conver- 
# ſation. 
Whether he conſtantly ſtudieth the ſacred Scripture, 
and imitateth the Life of our bleſſed Redeemer, as near 
in his Diſpoſition and Actions as he poſſibly can. 


i! 


Whether he have Faith to diſcern the Lord's Body, 


mm SUL the Holy Sacrament the Body receiveth the 
Bread and Wine, and with that the glorified Body of 
| 1 OCgriſt (which will raiſe ours like unto it) and the Soul 
5 receiveth the Sacred Trinity. 


| Whether he efteem his Life as our Lord Chriſt did, 
1 who was but a Pilgrim in this World, had nothing of 
nis own, and willingly laid down his Life for his 
Ml Brethren. 
25 Whether he findeth a Sparkle of ſuch a Will in 
himſelf: now if he find all this in himſelf, then he 


is worthy and very fit for ſuch a teſtamentary Par- 
no r | 4 : 

W ticipation; but if not, and yet findeth a deſire in him- 
ſelf that he would become ſuch, then he is in the 
N drawing of the Father to the Grace of Chriſt; then 
jo be ſhould not long parly with Reaſon and frame 
ab 8 Doubts in himſelf, but ſhould that very Hour enter 
— 2 into ſuch an earneſt Purpoſe that he will, fly, to the 


Grace of God in Chriſt, and pray that he will give him 
ſuch an Heart and Will, and not attribute to himſelf, 
as if he could attain it by his own Power and Vir- 


tue ; 
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tue; but meekly come to God as a Child which can. 
not help himſelf, and flieth to his Mother to help him, 
His going to the Communion of Saints ſhould be in 
Humility, with a true Reconciliation with all thoſe (© 
whom he hath wronged, or they him. He ſhoul4 


forgive all his Enemies, and wiſh the ſame Thing for 
them, that he deſireth for himſelf, He may ap. 
proach then, not willing to apprehend ſuch Grace b 
his own Ability, but only with the Fear of Gad, x 
penitent Heart, and in a right earneſt purpoſe of A. 
mendment, give himſelf up and fink into the divine 
Grace as unworthy, that the Spirit of Grace may be 
in him, how and as it will, the Heart ſhould fiy 
in itſelf. 


Of thou great Grace of God, I, unworthy, fin. 
ful Man, come to thee upon thy Call as thou 
haſt bidden us, poor Men to come and thou wilt 
refreſh us, be it done unto me according to thy Word, 
how thou wilt. I give up myſelt wholly and altoge- 
ther, do thou with me poor unworthy Mai according 
to thy Grace, I will eternally be thy own ; break my 
Will, and govern it by thy Will, I can and am able 
to do nothing, but ſink wholly and altogether into 
thy Grace. 
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